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Indigenous peoples in Brazil have fought for the devolution and demarcation of parts of their 

traditional territories over the last decades. Indigenous rights are recognized in the Federal 

Constitution of 1988. In practice, many indigenous groups are still prevented from accessing 

their rights to land and such basic rights as health and education. The south of the Brazilian 

state Mato Grosso do Sul, on  the border with Paraguay, was historically established by the 

confinement of native people and occupation of the land by the new settlers. Nowadays, 

indigenous people struggle for the demarcation of their lands. The areas are currently 

significantly transformed by the farms of the agribusiness and many of the lands are in 

judicial dispute. Confrontations between landowners and indigenous people are frequent. This 

paper proposes a critical discourse analysis of the texts published in the largest newspaper in 

Mato Grosso do Sul concerning a specific confrontation that happened in August 2015. The 

analysis employs a post-colonial perspective, and is aware of continuing marks of coloniality 

and dehumanization. 

Keywords: Indigenous journalism; Guarani and Kaiowa; Brazil 

Brasilia álgoálbmogat leat rahčan sirdit válddi ja ráddjet osiin sin árbevirolaš eatnamiin dáid 

maŋemuš moaddelogi jagi. Álgoálbmogiid vuoigatvuođat ja  rievttit leat dohkkehuvvon 1988 

federála vuođđolágas. Duohtavuođas de váilot ain máŋgga álgoálbmot čearddas iežaset 

eananvuoigatvuođat ja rievttit, eai ge sis leat vuođđovuoigatvuođat numo dearvvašvuhtii ja 

ohppui.   Brasilia stáhta Mato Grosso do Sul lulábealde, Paraguaya rájis, lea historjjálaččat 

ceggejuvvon caggan dihte álgoálbmogiid ja eatnanvuolasteapmi dain ođđa sisafárrejeddjiin. 

Dálá áiggis, álgoálbmogat ain rahčet suddjet eatnamiiddiset. Sin duovdagat leat rievdame 

eanandoallo-guovlun, ja ollu eananáššit leat riektedikkiin. Riiddut gaskkal eanandolliid ja 

álgoálbmogiid leat ollu. Dát dutkkus evttoha kritihkalaš diskursaanalysa teavsttain 

almmuhuvvon Mato Grosso do Sul stuorámus aviissas ovtta spesifihkka guoskevaš 

deaivideapmái mii dáhpáhuvai borgemánu 2015. Dát analysa atná maŋŋekolonisttálaš 

perspektiivvaid, ja dieđus maiddái geahčastagain movt koloniija válddis jotket 

loavkašuhttimin ja fámohuhttimin olmmoščearddaid.   
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Nas últimas décadas, povos indígenas lutam pela devolução e demarcação de partes de seus 

territórios tradicionais no Brasil. Os direitos indígenas são reconhecidos pela Constituição 

Federal de 1988, porém, na prática, muitas comunidades indígenas ainda são impedidas de 

acessar seus direitos territoriais têm negados direitos básicos como saúde e educação. O sul de 

Mato Grosso do Sul, na fronteira com o Paraguai foi historicamente estabelecido pelo 

confinamento dos povos indígenas. Atualmente, indígenas resistem pela demarcação de seus 

territórios. As áreas estão significantemente transformadas por fazendas do agronegócio e 

muitas delas estão em disputa judicial. Confrontos entre fazendeiros e indígenas são 

frequentes. O presente trabalho propõe uma análise crítica do discurso dos textos publicados 

pelo maior jornal de Mato Grosso do Sul sobre um confronto específico que ocorreu em 

agosto de 2015. A análise emprega uma perspectiva pós-colonial e atenta a marcas contínuas 

de colonialidade e desumanização. 

Ko’aga rupi, tetãnguéra Ava/Te'ýi añeha'ã ojevy jey ha oñeme'êtee haĝua hekohakuéra añete 

brasilpe. Pe tekokatu oñemoañete pe Constituiçao Federalpe ary 1988pe, upeichavérõ, pe 

oñemoañete haĝua, heta tekoha ava ha Te'ýi mba'e ojejoko oiketee pe tekokatu ha'éva tesãi ha 

ñemoarandúre. Ko kuarahy reikeha gotyo Mato Grosso do Sulpe, paraguai rembe'ýre 

ymaiteguive oñemomichĩmba Ava/Te'ýi rekohakuéra. Agaite, Ava/Te'yikuéra oñemohatã 

oñedemarca haĝua hekohakueratee. Ko'ã yvy pehẽ oikopa chugui tuicháva agronegócio ha 

heta umi yvy oĩme ñorairõme judicialpe. Ñorairõ karai ijyvy hetáva ha Ava/Te'ýi kuérandi 

py'ỹi oiko. Ko tembiapo ohechukáta jesarekotee umi ñe'ẽ ojehaiva'ekue ha oñemosambi 

va'ekue tuichavéva kuatiahai Mato Grosso do Sulgua pe ñorairõ oikova'ekue jasypoapype 

mokõisu papo jave. Ko jesareko ohechauka peteĩ mba'e ñemoaranuduha hérava pos colonial 

ha ohechakuaa opa ivaíva ha ojapo'íva umi Ava/Te’yikuérare. 
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Governmental Bodies 

FUNAI – National Indian Foundation – is the official indigenist organ in Brazil created in 

1967. It is a federal organ connected to the Ministry of Justice that has the duty to coordinate 

and execute the Federal Government’s indigenist policies. Its mission is to protect and 

promote indigenous peoples rights and it is the body responsible for the demarcation of 

indigenous lands. (In Portuguese Fundação Nacional do Índio).Website: 

http://www.funai.gov.br/  

SPI – Indians Protection Service – was the official indigenist organ in Brazil from 1910 to 

1967 (when it was substituted by FUNAI). It was connected to different Ministries during its 

history and as the executive of the Government’s indigenist policies at the time it operated 

within the assimilationist paradigm.  

Judicial  

MPF – Federal Public Ministry – created in 1988 with the promulgation of the current 

Constitution. It integrates the Brazilian public Ministry and has as one of the attributions the 

protection of minority rights, including indigenous peoples. In this sense the Public 

Prosecutor’s Office plays a role in the protection of indigenous rights (In Portuguese 

Ministério Público Federal). Website: http://www.mpf.mp.br/  

STF – Federal Supreme Court – is the highest Court in Brazil. (In Portuguese Supremo 

Tribunal Federal) 

Defence   

DOF – Border Department Operation - is the department of the Military Police from Mato 

Grosso do Sul that has the main duty to police the borders with Paraguay and Bolivia.  (In 

Portuguese Departamento de Operações de Fronteira).  

Non-governmental 

CIMI – Indigenist Missionary Council - is a non-governmental indigenist organization 

linked to the Catholic Church. (In Portuguese Conselho Indigenista Missionário).Website: 

http://www.cimi.org.br/site/en/  

FAMASUL – Agriculture and Livestock Federation of Mato Grosso do Sul - is a ruralists’ 

association that congregates sixty nine municipal rural unions from the state of Mato Grosso 

do Sul. (In Portuguese Federação da Agricultura e Pecuária de Mato Grosso do Sul). 

Website: http://famasul.com.br/  
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ABI – Brazilian Press Association 

CAND – National Agricultural Colony of Dourados 

CPI – Parliamentary Inquiry Commission 

DEM – Democratas (political party) 

DOU – Union’s Official Diary 

EPP – Paraguayan People’s Army  

FENAJ – Journalist’s National Federation 

ILO – International Labour Organization 

IWGIA – International Work Group for Indigenous Affairs 

IDH or HDI – Human Development Index 

IBGE – Brazilian Institute of Geography and Statistics  

MS – Mato Grosso do Sul 

MT – Mato Grosso 

NGO – Non Governmental Organization 

PIB – Gross Domestic Product 

PMDB – Brazilian Democratic Movement’s Party (political party) 

PT – Workers’ Party (political party) 

UCDB – Universidade Católica Dom Bosco (Dom Bosco Catholic University) 

UDN – National Democratic Union (former political party) 

UEMS – Universidade Estadual de Mato Grosso do Sul (State University of Mato Grosso do 

Sul) 

UFGD – Universidade Federal da Grande Dourados (Federal University of Dourados) 

UFMS – Universidade Federal de Mato Grosso do Sul (Federal University of Mato Grosso 

do Sul) 

UN – United Nations 

UNESCO - United Nations Educational, Scientific and Cultural Organization 
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“Genocindian 

(children clap by the gate) 

have you got old bread? 

No, child 

there is the bread that the devil kneaded 

there is indian’s blood on the streets 

and when it is night 

the moon afflicted groans  

for her dead children 

have you got old bread? 

No, child 

we have plenty of food on our tables 

blessed by linen clothes, cutlery 

we have servant women, fridges 

cars, stove 

but we do not have bread 

have you got old bread? 

No, child 

we have asphalt, piped water 

super markets, buildings 

we have motherland, pinga, prisons  

weapons and occupations 

but we do not have bread 

have you got old bread? 

No, child 

there is your hunger dressed in rags 

on the sidewalks 
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that bring your little feet 

of starving fragile angel 

asking for old bread through life 

we have soulless lights on the avenue 

we have suicidal indian women 

but we do not have old bread 

have you got old bread? 

No, child 

we have missiles, satellites   

computers, radars 

we have trucks, ships, nuclear plants 

but we do not have bread 

have you got old bread? 

there is the bread that the devil kneaded 

there is indian’s blood on the streets 

and when it is night 

the moon afflicted groans  

for her dead children”1

                                                 
1 Free translation of the poem ‘Genocíndio’ by Emmanuel Marinho. Source: 

http://www.emmanuelmarinho.com.br/poemas/titulo-principal  

http://www.emmanuelmarinho.com.br/poemas/titulo-principal
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This is not the kind of theme that you come across reading books, attending lectures or 

watching the news. This is not the kind of theme that you come across. Conversely, it falls on 

top of our heads. It fell on top of mine when I was a student in the Bachelor of Journalism at 

the Federal University of Mato Grosso do Sul2 in Campo Grande, capital of the state Mato 

Grosso do Sul, in Brazil, where I was born and grew up. Mato Grosso do Sul has the second 

largest indigenous population currently living in Brazil.  

However, for twenty years living in the same area as all these diverse peoples, I hardly knew 

anything about them; barely knew the names of some ethnic groups. At school, I never 

received any kind of notion of any of those languages during my whole education. In the 

same way, I had never heard their languages on television or radio: had never heard their 

myths of creation, had never seen their languages in newspapers or books, and had never 

known their singular versions of our shared regional history. And most importantly: for 

twenty years I did not miss it.  

Nevertheless, how could I have missed it? Living in the urban capital, in a middle-class 

neighbourhood, attending private schools, reading books, magazines and newspapers, 

watching television, I had never met an indigenous person (or at least a self-declared 

indigenous). By ‘never met’ I mean I had ‘never talked’ to an indigenous. We were in the 

same area, but not the same places. In a “big city” indigenous peoples are most of the time 

marginalized. They were at the markets or on the streets selling corn, pequi, manioc and 

handicrafts. Or on the streets asking for money, pressing the house bells to ask for old bread. 

Partly invisible, or made invisible by our historical processes and social dynamics. 

The sul-mato-grossense poet Emmanuel Marinho wrote about the unremarkable routine of 

indigenous children asking for food in the city. The poem, written in Portuguese, is from 

1994. I made a “free translation to English”, which is in the beginning of this thesis. This 

poem is significant not only to illustrate the context in the area where I grew up, but because 

it is also indicative of my position in relation to indigenousness during the biggest part of my 

life. In other words, if indigenous were asking for food by the gate (and many times they 

were), I was inside the gate.  

                                                 
2 Universidade Federal de Mato Grosso do Sul (UFMS) 



2 

 

However, when I was a bachelor student I started to attend an extra-curricular audio-visual 

course in a project where, for the first time, I had some indigenous as colleagues: five Kaiowa 

and one Terena. We had intensive modules one week per month, when inevitably knowledge 

exchanges and friendship bonds were developed. I finally heard and “read” the Guarani 

language, (that some non-indigenous people deride so much), and understood their difficulty 

with Portuguese. I heard some of their songs, and got to know a bit about their communities 

through their films. 

On that semester at the Journalism bachelor course my class was responsible for the 

university’s newspaper. We decided to make a special edition: the whole publication would 

be about indigenous issues. However, some of my classmates and I shared the impression that 

the presence of indigenous people in the local press was mainly negative. Indigenous were 

news almost exclusively regarding land conflicts, internal violence, suicide or infant deaths 

related to malnutrition. Therefore, we decided that our publication should necessarily cover 

both negative and positive stories: half each. I chose to publish on the positive side.  

My story would be about two of the Kaiowa that were attending the audio-visual course with 

me. They lived in two different indigenous villages 350 and 500 kilometres distant from 

Campo Grande and they were considered very skilled with the cameras. Some experienced 

movie directors that were teaching us used to complement them and when we were divided to 

do group work they were many times the most wanted cameramen for the tasks. I interviewed 

them for the story while they were in town and then they went back to their villages after the 

module. I sent some remaining questions to one of them, who replied a couple of days later. 

And some days after I received his response I got to know that he had been murdered.  

Ademir’s head was cut off with a blow from a machete on his neck during a fight in a party in 

his village – Tekoha Jaguapiré, in the municipality of Tacuru, right in the border with 

Paraguay. His murderer was murdered in the next moments, the same way, just some meters 

away from him. It was not only a fight. It was a tragedy. For me, if those encounters with 

indigenous colleagues represented the first times I met (met meaning dialoguing) indigenous 

peoples, stories, ontologies and epistemologies; they also represented the first time I had a 

colleague murdered. And the first time I had to deal with such a big journalistic dilemma – 

from a positive agenda to a murder story. It was the end of the world.  
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But naturally not the end of all worlds. When I read the biggest mainstream newspaper the 

following morning, there was a small text about it. Four lines. His village’s name spelled 

incorrectly, just two more (drunk) young indigenous that killed each other. Not the student of 

bachelor in Mathematics that wanted to be a teacher and a filmmaker. Not the Kaiowa 

cameraman of the short movie “Jaguapiré fighting”3, made collectively by his community 

about their expulsion of their traditional lands and re-occupation. There is an enormous gap 

between the realities of those who live inside the gates in the city and those who live (or 

survive) in indigenous communities marked with the sign that asserts “area in judicial 

litigation”. 

If I bring this painful memory, which is personal but also professional, it is in an effort to 

make both you and myself, really aware about my position in relation to the subject. It is also 

to be clear about my personal ethics. Although the euro-descendent scientific tradition has cut 

the emotional sensible body off from the rational mind; and I acknowledge the huge 

importance of this kind of science, it is notable that many authors in the cultural studies, or 

transcultural studies have been trying to open space for other systems of knowledge. These 

attempts can be understood as de-colonizing epistemologies (Gauthier, 2012). Thus, I clarify 

my consciousness about the emotions that inform my ethics and that make me try to not 

separate the object from subject. I acknowledge here that when I talk about de-colonization of 

knowledge, of press, I am above all talking about and to myself. Genetically: hybrid with my 

indigenous ancestry forgotten in the history of my family. Socially: completely euro-

descendent in the Brazilian context. 

During the following years, I met again indigenous issues from a journalistic (or 

communication) perspective. First in an internship at the Federal Public Ministry (MPF), a 

governmental body assigned to supervise the accomplishment of what we call “diffuse and 

collective rights”, including indigenous rights; and afterwards in the communication sector of 

a centre of indigenous projects at the Catholic University of Dom Bosco (UCDB).  As a 

professional, I saw the story being repeated over and over. Indigenous peoples misrepresented 

in the media, difficult relationships between mainstream journalists and indigenous sources, 

indigenous identities generally invisible to the non-indigenous population.  

                                                 
3 Originally in Portuguese: “Jaguapiré na luta”.  
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In recent years, this delicate relation between media and indigenous people in Mato Grosso 

do Sul, as well as in other areas of Brazil, was investigated by communication researchers. 

Some examples are Foscaches (2012), who examined the representation of indigenous people 

during a year in the agenda of three different mainstream newspapers and Maldonado (2014) 

who made a comparative analysis of mainstream journalistic website texts and the texts 

published by Aty Guasu (a Guarani and Kaiowa organisation) on Facebook.  

The relation between mainstream media and indigenous peoples has also been touched upon 

by researchers of other social sciences; as in the dissertations of the historian Cavalcante 

(2013) and the anthropologist Benites (2014), who examined the territorial trajectory of the 

Kaiowa and their contemporary process of trying to get back to their lands. Their research 

will be discussed in Chapter 3, yet it is necessary to mention that they point out the tendency 

of relating indigenous issues with negative themes such as suicide and violence (Benites, 

2014); the majority of national and regional press have an editorial line against indigenous 

territorial demands (Cavalcante, 2013) and that the newspaper’s discourses are determined by 

anthropological and historical superficiality (Foscaches, 2012).   

Indigenous peoples in Brazil have fought for the devolution and demarcation of parts of their 

territories over the last decades. It is possible to consider that Brazil has a high advanced 

position in the recognition of indigenous rights in terms of legislation that was strengthened 

by the Federal Constitution of 1988 that was promulgated after the re-democratization of the 

country. However, in practice, many indigenous groups are still prevented from accessing 

their rights to land and such basic rights as health and education.  

The Brazilian state Mato Grosso do Sul, on the border with Paraguay, was historically 

established by the confinement of native people and the occupation of their land by the new 

settlers. Nowadays, indigenous people struggle for the demarcation of their lands, but the 

areas are currently significantly transformed by the farms of the agribusiness. Many of the 

lands are in judicial dispute and conflicts between indigenous and landowners are frequent. 

Cases of violence leading to severe injury or death are persistent. 

The land controversy between indigenous and non-indigenous exceeds territorial disputes. It 

is a more complex process in which different notions of territoriality, history, reality and 
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world views are in contradiction. Therefore discourses are as well in dispute. In this context 

the media plays a central role because it mediates social interactions, debates and decisions. 

Extensive literature (for ex. Cottle 2000; Hall 1997) show that, when representing difference 

(ethnic, cultural, gender, sexual), the media plays a crucial role in the definition of who are 

“them” and who are “us” which is fundamental in the delimitation of people’s positions in 

certain contexts; and to the construction of power relations. 

In August 2015, a big land confrontation happened in Mato Grosso do Sul and a Kaiowa 

leader was murdered. The area Ñande Ru Marangatu (in Guarani Language “Our Sacred 

Father”), located in Antônio João municipality, has been in judicial dispute for fifteen years. 

The land of 9.317 hectares was considered traditionally indigenous. The identification and 

delimitation report was published in the Union’s Official Diary (DOU) in 2001. In 2005, the 

area was homologated4 by the president (at the time Lula). Nonetheless the decision was 

suspended in the same year. The case still waits for a definitive decision of the Federal 

Supreme Court (STF).  

On August 22 2015, hundreds of Guarani and Kaiowa occupied part of the area doing what 

they call “auto-demarcation”. Seven days later, a group of roughly fifty non-indigenous 

farmers tried to expel the Guarani and Kaiowa from the area, and the leader Simeão Vilhalva 

was murdered during the confrontation. The daily newspaper with the biggest circulation in 

Mato Grosso do Sul, Correio do Estado, extensively covered the case. Their August 31st 

headline “Farmers accuse Paraguayan guerrillas of training ingenous” caught my attention. 

 

                                                 
4 The process of demarcation of indigenous lands in Brazil consists of seven steps: 1) Identification studies; 2) 

FUNAI’s approval; 3) Objections; 4) Declarations of limits; 5) Material demarcation; 6) Homologation; 7) 

Registration 
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The headline in form of an accusation, the clear usage of the metaphor of war and the 

construction of the Guarani and Kaiowa as being non-autonomous and possibly manipulated 

by the enemies illustrates how the mismatch between indigenous peoples’ perspectives and 

local mainstream media coverage can be exacerbated, especially in relation to land 

controversies. Considering that indigenous struggle for land also includes a dispute of 

discourses, access to the media and the role of Journalism is critical to the positioning of 

indigenous peoples in relation to claiming their rights in Brazil. 

Journalism is a product of and at the same time produces common-sense knowledge. 

Journalistic activity is regulated by routines of production that include gathering information, 

hearing sources, double checking, editing. Media texts are symbolic cultural commodities, 

produced in what is effectively a cultural industry, which circulate for profit within a market. 

As a cultural event, journalism produces discourses that are socially and historically situated, 

in a dialectical relationship with other social phenomena. This dialectical dynamic between 

language and society means that discourse is socially shaped, but is socially shaping at the 

same time (Fairclough, 1995). 

This master thesis focuses on a critical discourse analysis of the stories published by the 

newspaper Correio do Estado about the land confrontation. The analysis is focused on marks 
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of coloniality and discursive racism. Understanding journalism as a socio-cultural activity and 

language as a means of social construction, my preliminary questions are: 

:does this newspaper reproduce colonial discourses by dehumanizing (or questioning the 

humanity of) the Guarani and Kaiowa? 

:if yes, what are the historical processes and socio-political dynamics that enables these types 

of discourses? 

Based on initial examination of the data my primary hypothesis was that indeed colonial and 

dehumanizing discourses were reproduced. However, my analysis departs from what is said to 

why and how it is said. Thus my main objectives are:  

:reflect upon how the Guarani and Kaiowa’s perspectives were articulated in the journalistic 

discourse;  

:discuss how the non-indigenous newspaper has sustained the representation of the Guarani 

and Kaiowa in this specific case; and in this way contributed to the construction of the 

realities of indigenous and non-indigenous in Mato Grosso do Sul.  

Van Dijk (2001) asserts that critical discourse analysis is not a school, method or direction – it 

is an approach to text research which is issue-oriented rather than paradigm-oriented. 

Therefore, it is an applicable approach to examine social problems, power abuse and 

inequality. The main goal of critical discourse analysis is to better understand pressing social 

issues and ultimately resist social inequality. In this sense, it is valid to clarify that the 

confrontation in Ñande Ru Marangatu is not understood here as simply a land conflict, but as 

a case of social power abuse.  

Fairclough (1995) (quoting Bordieu, 1977) asserts that calling the approach “critical” is an 

acknowledgement that our social practices, including language use, are tied up with causes 

and effects that we may not be conscious of under usual conditions. Likewise, Van Dijk 

(2001) states that an explicit awareness of the researcher’s social role is crucial; there is no 

possibility of “value-free” science. This requires an acceptance that discourse analysis is also 
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socio-politically situated and, eventually, it implies a propensity to conduct the analysis in 

solidarity with groups that Van Dijk calls “dominated”. 

In this case my analysis points out the exclusion of indigenous perspectives in the texts 

evincing two main aspects that demonstrate this exclusion: 1) scarcity of indigenous voices; 

2) usage of a lexicon that refers exclusively to non-indigenous common sense knowledge, 

suppressing the Guarani and Kaiowa views. Ultimately I problematize this exclusion. My 

argument is that journalism is an important social activity that plays a central role in 

democracy and therefore a discourse that excludes indigenous voices is problematic because it 

can place indigenous peoples not only as outsiders in the sense of “us non-indigenous” “them 

indigenous”, but also excluded from “us democratic society” and “us subjects of human 

rights”. My point is that the discursive exclusion of the Guarani and Kaiowa in the regional 

press may contribute to the legitimation and naturalization of the persistent violence against 

indigenous peoples in the state. 

One of the conditions to develop an analysis addressing Guarani and Kaiowa perspectives 

was to collect narratives that show their own discursive constructions about the case. In this 

sense, the posts shared by “Aty Guasu” on Facebook are a significant counterpoint to the 

“mass media” texts. The crucial role of this organization was perceptible when I worked with 

indigenous peoples in Mato Grosso do Sul and is also indicated in most of the recent literature 

in various research fields about the Guarani and Kaiowa. Below I briefly describe what is Aty 

Guasu and discuss its prominence in the process of resistance mobilization of the Guarani 

and Kaiowa to regain access to their traditional lands (tekoha).  

Aty Guasu means “Great Assembly” or “Great Intercommunity Assembly” in Guarani 

language (aty means meeting or gathering, and guasu means big). These assemblies have 

been organised by the Guarani and Kaiowa for more than three decades. They gather political 

and spiritual leaders from different communities, extensive families and also representatives 

of non-indigenous institutions such as MPF and FUNAI. The activities include political 

discussions and festive and spiritual rituals. There are approximately around three or four Aty 

Guasu each year (Benites, 2014).  

Benites (2014) states that Aty Guasu is a place of knowledge transmission where the young 

leaders learn from the elderly’s experiences. He emphasizes that one of the most repeated and 
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relevant practices during the meetings is to talk about the leaders who were murdered while 

fighting for the devolution of their traditional lands (tekoha). The gatherings are also festive 

occasions when families, including single people, meet and it is frequent that new 

relationships, marriages and thus new alliances “begin” during these events. The Aty Guasu is 

also an opportunity when people with health problems can be assisted by the most 

experienced spiritual leaders (ñandesy and ñanderu).  

The issue of communication between the indigenous communities and outsiders gained 

importance in recent years’ assemblies. Aty Guasu members started to problematize the way 

their movement for land rights was represented in “big media”. Therefore they decided to 

make a commission to share the indigenous’ perspectives on social media. In 2011 they 

created a profile on Facebook. According to Klein (2013), Aty Guasu’s notes on Facebook are 

essential to explain facts in detail and also to translate for the non-indigenous the meaning of 

suicide for example.  

For me this profile on social media is a strong example of resistance against a considerably 

hegemonic “big media” and thus a powerful case of what Klein (2013, p.17) calls “form 

chosen by an indigenous collective to perform culture in media platforms”. The eloquence of 

their discourses when contesting the “big media”, asserting their autonomy, humanity and 

land rights was provocative and inspirational to my analysis. The post shared on 28 

September 2015 is a compelling illustration: 

“By this public note we reassure that we indigenous Guarani and Kaiowa that re-occupy our 

traditional lands tekoha are not a group of dolls, puppets and we are not robots to be 

manipulated and guided by the non-indigenous. By principle, we are human beings, with all 

human capacities, we think, plan, act, re-act, die and resist as human beings. We are 

responsible subjects and conscious of our acts and we take consequences of our actions. (…) 

In the current context, as any other human being, we have learned to read, dominate the 

internet, we speak two languages (…). It is known that during the formation of the current 

country Brazil the ‘indians’ were considered as not human beings (…) In 2015 these violent 

old discourses are frequently shared by farmers and anti-indigenous politicians in state and 

federal chambers as well as in the big media (…)” (Aty Guasu, 28 September 2015). 

Thus, my emphasis on Aty Guasu as a source of acceptable terms and versions for the 

Guarani and Kaiowa has to do with the priority of the assemblies as spaces of meetings, 

discussions, cultural practices and collective decisions. One of these decisions was to use 

social media as a platform to share information with outsiders and contest their alleged 

negative representation on “big media”. Aty Guasu’s profile on Facebook has currently 
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roughly 13,000 friends. Thus in this thesis I shall explore Aty Guasu as a strategically chosen 

counterpoint to the reportage of Correio do Estado. 

As I mentioned before, Mato Grosso do Sul is the Brazilian state that has the second highest 

population of indigenous people: approximately 77,000 people from seven ethnic groups: 

(Guarani) Kaiowa, Guarani (Ñandeva), Terena, Kadiwéu, Kinikinau, Guató and Ofayé. The 

Guarani and Kaiowa are the most numerous people with roughly 50,000 people.  

The classification of groups as Guarani is complex. A branch of tribes that were contacted 

since 1505 on the coast of current Brazil had different names, but presented a similar cultural 

profile. Afterwards, they all received the name Guarani (Meliá, 2009). The “Guarani” people 

inhabited areas in Brazil, Paraguay, Argentina and Bolivia. The Guarani are one of the 

indigenous populations of biggest territorial presence in South America. They are 

approximately 100,000 people that live in 500 villages or communities in these countries. 

Currently they still live in some of the areas that they have inhabited for more than two 

thousand years despite the big pressure, threats and deaths (Grünberg, 2008).  

Although the Guarani are considered a people because they are very similar in the 

fundamental aspects of their culture and organization, they also differ in their way of speaking 

the Guarani language, and their culture practices. They are divided into four groups speaking 

different varieties of the language that are not always understandable between each other, and 

also different from the modern Paraguayan Guarani. The Guarani language belongs to the 

Tupi-Guarani linguistic family (Grünberg, 2008).5 

The FUNAI consider that three Guarani groups live in contemporary Brazil: Guarani Mbya 

(in the coastal areas); Guarani Kaiowa and Guarani Ñandeva (in the south of the state Mato 

Grosso do Sul, border with Paraguay). The so called “Guarani Ñandeva” by FUNAI actually 

self-identify as Guarani, while the group formally called “Guarani Kaiowa” refers to 

themselves as simply Kaiowa. They recognize themselves as two distinct groups, but 

participants of the same history, sharing common challenges and political processes. 

                                                 
5 A “common” Guarani language was standardized in Paraguay during the colonial period and this language is 

currently spoken by six millions of Paraguayans. 
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In their anthropological and historical report about the area Ñande Ru Marangatu, Oliveira & 

Pereira (2009), described these terminologies. They asserted that those who self-identify as 

Kaiowa do not appreciate to be called Guarani, neither the Guarani like to be called Kaiowa. 

Therefore, “Guarani and Kaiowa” stands for their collective self-identification. These terms 

are widely used in scholarly research and are also the terms used by “Aty Guasu”, which is 

their collective political organisation.  

In 1988, with the re-democratization of the country after a military regime, a new Constitution 

was promulgated. This was a shift for indigenous rights because it represented a big change in 

the indigenous policies paradigm. It was the first time indigenous in Brazil had their rights for 

land, language and culture recognized. In his master’s thesis, Amado (2014), lawyer and 

indigenous from the Terena people, made a detailed historical retrospective analysis of 

indigenous rights in Brazil and its development since 1500 to current days. He states that: 

“If before the policy was to integrate the national community, now the Constitution of 1988 

recognizes the right to be different. The indigenous has the right to be indigenous in the way 

he wants, either in the village or town. He has the right to preserve his culture, language and 

maintain his beliefs and traditions. To sum up, he does not need to cease to be indigenous to 

be integrated into the national society […].” (Amado 2014, p. 35)6   

The constitutional text established the right for indigenous people to live according to their 

own worldviews and to have their traditional lands demarcated. Nevertheless, 26 years after 

the promulgation of the Constitution, the demarcations were never completed. Many areas in 

Mato Grosso do Sul are currently in judicial dispute between indigenous people and non-

indigenous landowners.  

The category “traditionally occupied land” was recognized by the constitutional text of 1988 

and has been the object locus of resistance and struggle of the indigenous people in Mato 

Grosso do Sul, especially the peoples Terena, Guarani, Kaiowa and Kadiwéu. If it is object of 

fights, it means that there is difficulty in the formal-juridical recognition of this category that 

results from a territorialisation process. (Amado 2014, p. 65)7 

                                                 
6 Original in Portuguese: “Se antes a política era integrar a comunhão nacional, agora a Constituição de 1988 

reconhece o direito de ser diferente. O índio tem o direito de ser índio do jeito que o quiser, seja na aldeia ou na 

cidade. Ele tem o direito de preservar sua cultura, sua língua e manter suas crenças e tradições. Em síntese, ele 

não precisa deixar de ser índio para ser integrado a sociedade nacional, visto que ele já tem sua própria sociedade 

com organização própria.” 
7 Original in Portuguese: “A categoria “terra tradicionalmente ocupada” foi reconhecida pelo texto constitucional 

de 1988 e vem sendo objeto de luta dos povos indígenas de Mato Grosso do Sul, especialmente o povo Terena, 

Guarani, Kaiowá e Kadiwéu. Sendo objeto de luta significa que há dificuldade no reconhecimento jurídico-

formal dessa categoria resultado de processo de territorialização” 
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Concerning international declarations and conventions for indigenous rights, Brazil has 

signed the UN Declaration of Human Rights, the International Covenant on Civil and Political 

Rights, the International Covenant on Civil and Political Rights, the International Covenant 

on Economic, Social and Cultural Rights, ILO Convention 169 and the UN Declaration on the 

Rights of Indigenous Peoples. 

A report published by the UN in September 2016 asserts that indigenous peoples in Brazil are 

more threatened nowadays than in the 1980s. The document was produced by the Special  

Rapporteur  on  the  rights  of  indigenous  peoples,  Victoria Tauli-Corpuz, on  her mission to 

Brazil from 7 to 17 March 2016. The document states that serious challenges to indigenous 

peoples arise in the current context of Brazil with problems like increasing discrimination; 

stalled demarcation processes; violence, racism, killings, threats. According to the report, the 

Special Rapporteur is particularly concerned at the level of racially based violence against 

indigenous peoples in the states of Mato Grosso do Sul, Para, Bahia, Maranhão, Rio Grande 

do Sul, Santa Catarina and Paraná.8 On November 24 2016 the European Parliament also 

approved a resolution condemning the violence perpetrated against the Guarani and Kaiowa 

in MS and deploring the poverty and human rights situation of this group.9 

Compared to other Brazilian states, Mato Grosso do Sul is the area where most indigenous are 

killed for more than a decade. The report “Violence against indigenous people in Brazil” 

developed annually by the Indigenous Missionary Council (CIMI) reports that this situation 

repeated in 2015. According to the document 137 indigenous homicides occurred during 

2015, 36 of them in Mato Grosso do Sul. The report shows that MS also had the highest 

notifications of murder attempts: twelve from 31 in the whole country; and the highest 

number of negligent homicides: five run overs from eighteen negligent homicide cases in 

Brazil. Suicide is another big problem: 45 indigenous suicides were registered in MS from a 

total of 87 in Brazil in 2015.10  

It is relevant to point out that the authors of the report indicate that the data do not enable a 

deep analysis because there is no detailed information about the occurrences. However, these 

                                                 
8 The visit of the Special Rapporteur was contested by ruralists. For example in the text “Deputy questions 

impartiality of UN’s Rapporteur’s visit to the state”, published on the website of AL/MS. Source: 

http://www.al.ms.gov.br/Default.aspx?Tabid=477&ItemID=45575  
9 Source: http://www.europarl.europa.eu/news/en/news-room/20161117IPR51558/human-rights-guarani-

kaiow%C3%A1-people-mr-gui-in-china-and-mr-dadin-in-russia  
10 Proportions: Mato Grosso do Sul has approximately 77,000 indigenous people. The total in Brazil is roughly 

817,900 indigenous people.  

http://www.al.ms.gov.br/Default.aspx?Tabid=477&ItemID=45575
http://www.europarl.europa.eu/news/en/news-room/20161117IPR51558/human-rights-guarani-kaiow%C3%A1-people-mr-gui-in-china-and-mr-dadin-in-russia
http://www.europarl.europa.eu/news/en/news-room/20161117IPR51558/human-rights-guarani-kaiow%C3%A1-people-mr-gui-in-china-and-mr-dadin-in-russia
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numbers evince the violent and tense situation of indigenous peoples in MS. These statistics 

speak of the cumulative psychological trauma experienced by members of the indigenous 

populations of Brazil; and specifically of Mato Grosso do Sul.  

In this regard the situation of the indigenous population of MS show similarities with those of 

other indigenous peoples who have been subjected to banishment from their ancestral lands, 

and who have suffered racialized marginalisation and exploitation. Coulthard (2014) draws 

upon the work of Fanon in his works Black Skin White Masks (1952) and The Wretched of the 

Earth (1961) to develop a poignant account to the trauma suffered by the indigenous peoples 

of Canada and outlines a strategic resistance to their dispossession. Similarly, the situation of 

the Aboriginal populations of Australia is marked by high incidence of self-abuse, violence 

and cultural trauma. Tatz (2001), for example, has detailed the specific complexity of the 

determining forces of Aboriginal suicide; and Blagg (2016) provides a telling critique of the 

relationship of Aboriginal peoples to the repressive forces of the criminal justice system.  

The structural situation of the indigenous peoples of the Mato Grosso do Sul place them in a 

multitude of imbalanced intersections with the dominant land owners, where their interests 

and perspectives are seen as being alien to the hegemonic order. As Blagg states:  

“I have already argued that intersections (‘frontiers’) provide the focal point for conflict, 

violence and hyper-marginalisation. It is precisely at these points where Aboriginal people 

are constantly being dispossessed, discriminated against, alienated, impoverished, 

traumatised, sold drugs: where they have to deal with the consequences of living in an 

asymmetrical relationship with a powerful alien culture, where labels are applied, where 

stigma is inscribed.” (Blagg 2016, p. 153) 

As this account is cumulatively demonstrating the current circumstances of the indigenous 

peoples of the Mato Grosso do Sul is characterised by deeply rooted conflicts of interest that 

are embedded in a structural situation of profound inequalities of respect and resources. 

Considering that discourses are historically situated and socially shaped, chapter two is 

focused on socio-historical information that helps us to understand the particular context of 

Brazil and Mato Grosso do Sul: histories about the construction of the country, colonization 

and current race relations. Chapter three provides a useful theoretical framework for the 

thesis: sets the paradigm of the construction of reality, discusses how media constructs reality, 
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the role of media in racialization and the ethics of journalism. Chapter four presents the 

empirical approach, definitions and methods for the analysis. In chapter five the analysis of 

the story is developed. Chapter six is a discussion about the implications linked to the 

analysis’ findings. 

About the direct quotes originally written in Portuguese and Spanish they were all translated 

by me. The names of places in Portuguese (as Mato Grosso do Sul and Campo Grande) are in 

italics. About the terms originally in Guarani language I opted to write the name of the groups 

as Guarani and Kaiowa and the name of the area as Ñande Ru Marangatu. However, spelling 

variations (as Guarani Kaiowá; guarani-caiová; guarani-caiuá; Ñanderu Marangatu and 

Nhanderu Marangatu) were observed in the data and maintained in direct quotes.  

The decision to outline social-historical perspectives about a specific place entails the 

acknowledgement that there are histories – necessarily in plural. Thus, to summon the history 

of the Guarani and Kaiowa areas in Mato Grosso do Sul/Brazil, what could be the beginning? 

At primary school the first lesson about the history of Brazil starts when the Portuguese 

explorer Pedro Álvares Cabral finally sees a tropical paradisiac beach from the prow of his 

caravel. Brazil is there - with its diverse colours, nature and peoples - ready to be 

“discovered”.  

Historian Bessa Freire states11 that to recognize Amerindian perspectives, knowledge and 

rights, we must face the challenge of coming down from the caravel to look at history from 

the other way around. I believe that both starts are legitimate and that picking any one of them 

can be considered a statement choice (conscious or not). However, aiming to try to reach an 

indigenous perspective, I choose to avoid beginning by watching a potential Brazil from the 

“prow”, or to assume that a country can be “discovered” rather than constructed. Therefore, I 

decided to start the chapter with some Kaiowa descriptions of their ontology and 

epistemology written by two Kaiowa researches: Eliel Benites and Tonico Benites. Following 

this I discuss the land controversies and process of settlement of the south of Mato Grosso, 

                                                 
11 Stated during the seminar “Documentação Indígena e Etnohistória”, that happened at Dom Bosco Catholic 

University in Campo Grande, on May 28 2013.  
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which later became Mato Grosso do Sul; and lastly, I reflect upon the formation of Brazil and 

the history of race relations in the country.  

To explain who are the Guarani and Kaiowa, Eliel Benites (2014) delineates traditional 

concepts brought from interviews with the elders. The first quote is from the spiritual leader 

Nailton Aquino, who asserts that the Kaiowa and Guarani are people descended from their 

God called Ñanderu (our father). He states that Ñanderu is the father of Pa’i Kuara (Sun) and 

Jasy (Moon), central characters of the narrative of the myth Iñepyrũmby (The beginning), 

which explains the origins of the world and of human beings. The centrum or navel of the 

world is named Yvy pyru’ã, the place where the Guarani and Kaiowa emerged – considered 

today to be their traditional territory: ñane retã. 

“This view shows how the Guarani and Kaiowa understand the world and explain its 

emergence from the intrinsic relationship with spirituality. They elaborate a cultural 

significance to explain the origin of the world from the experience of the generations linked to 

the territory where they established themselves.” (Benites 2014, p. 34)12 

He also points out that from their point of view, humans, plants and animals interact in the 

same world, differentiating themselves only by their appearance and language. To the 

Guarani and Kaiowa, science is not to comprehend the world from a mechanist, physical and 

reductionist analysis, but to understand the representations of nature as the visible part that 

integrates an extended invisible world. It is to say that the indigenous subject explores and 

inhabits his transit between these two worlds. Effectively, only the ñanderu (spiritual leader) 

really transit between the physical and spiritual worlds. The chants are ways to visualise the 

tape rendy (light way) - moments of trance when it is possible to live the past, the spiritual 

world within the present world, seeking to build the future. Therefore, the Guarani and 

Kaiowa religiosity is a source of knowledge from the revelations and relations with the 

environment. 

Still about the myth of the beginning, Eliel Benites (2014) quotes the leader Anselmo Barrios, 

from the indigenous community Pa’i Tavyterã in Paraguay, who explains the emergence of 

the Earth:  

                                                 
12 Original in Portuguese: «Esta visão mostra como os Kaiowá e Guarani compreendem o mundo e explicam o 

seu surgimento, a partir da relação intrínseca com a espiritualidade. Elaboram um significado cultural para 

explicar a origem do mundo a partir da experiência das gerações ligadas ao território onde se estabelecem.» 
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Our father made the original earth, as well as all existing things upon the earth: the animals, 

living beings. At the beginning came the earth. He started singing and the earth began to 

sprout and grow. When he was singing, he ordered the earth and in this way the earth is 

always expanding, this land that exists at this time. Thus, in the beginning the earth started to 

exist under this heaven. (Benites 2014, p. 35)13 

According to Eliel Benites (2014), when the elders assert that the Earth14 is always expanding, 

they refer to their own traditional mobility, which some authors call “oguata”15 (to walk, to 

move). These are ways to occupy the space not producing fixture at the same place, “a 

condition that was given from God”. The emergence of the Earth from the singing and 

dancing of Ñanderu shows to Kaiowa and Guarani their proper manner of territorial 

occupation. This is an aspect described by many authors (for ex. Brand 1997; Meliá 2004), 

which includes the act of moving around the territory when certain conditions made the 

permanence on a specific part of the area undesirable.  

Eliel Benites (2014) highlights the importance of the cosmological meanings of the land to the 

Kaiowa and Guarani. He points out that the leaders’ narrations show how the emergence of 

the land depends on the definition of the Guarani and Kaiowa way of being and at the same 

time how they depend on territoriality to produce their identities. He explains that 

epistemologically, the Kaiowa and Guarani believe that the knowledge they have has its own 

structure designated by the term arandu rupa (knowledge nest). 

To talk about the knowledge or the science from the Kaiowa and Guarani perspective, I use 

the term arandu (ara is time, day; ndu comes from the term ohendu, that means to listen, to 

hear, to contemplate). Thus, translating this term we can say that arandu is to listen to time, 

to live, to know from life experience in the intrinsic relationship with the environment. 

(Benites 2014, p. 36)16 

The Kaiowa name their own ‘system’ as Ñande reko. In his master thesis, Tonico Benites 

(2009) described the social organization of the Kaiowa, rooted in the relations of the 

extensive family (teýi). Considering that the indigenous traditions always operate in a specific 

                                                 
13 Original in Portuguese: “Nosso pai fez a terra originária, também todas coisas existentes em cima da terra, os 

animais, os seres vivos, no início veio a terra. Começou a cantar e aterra começou a brotar e expandir. Quando 

estava cantando, ordenou a terra, desta maneira sempre está ampliando a terra, esta terra que existe neste tempo. 

Assim, começou a existir a terra embaixo deste céu” 
14 In Portuguese we usually use the same word for Earth and land: “terra” 
15 Benites’ thesis has the term “oguata” in the title: “Oguata pyahu (a new walk in the process of de-construction 

and construction of indigenous school education at the Te’ýikue Indigenous Reservation” 
16 Original in Portuguese: “Para falar sobre o conhecimento ou a ciência na perspectiva kaiowá e guarani, utilizo 

o termo arandu (ara é tempo, dia; ndu vem do termo ohendu, que significa ouvir escutar, contemplar). Assim, 

traduzindo este termo, podemos dizer que arandu é ouvir o tempo, vivenciar, conhecer com a experiência de 

vida, na relação intrínseca com o ambiente.» 
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historical situation (Benites 2009 quoting Oliveira 1988), which is characterized by different 

kinds of domination legitimated by the Brazilian Nation-State, Tonico Benites (2009) 

underlines the dynamic aspect of the Kaiowa’s multiple ways of being, that although it is in 

continued modification is still “Ñande reko”.  

Therefore, Benites (2009) asserts that, although indigenous people come across power 

interferences produced by colonialist ideologies when removed to the reservations; the 

Guarani and Kaiowa groups did not abandon their worldviews, religious knowledge, beliefs, 

values and ways to interpret their lives and deaths.  

In this historical situation, the extensive Kaiowa families, instead of disintegrating, improved 

strategies easing its organization (Mura, 2003), each producing a peculiar way of being (teko 

laja kuera), building up a contemporary reality characterized by multiple of sets “ways of 

being” (teko reta). However, the teko reta remains "our way of being" (Ñande reko), always 

opposed to the (karai Kuera reko) “way of being” of the non-Indian. (Benites 2009, p. 20)17 

The Guarani Language belongs to the “Tupi-guarani” linguistic family and it is a language 

spoken in America before the arrival of Europeans. According to Homero (2011) there are 

more than 80,000 Guarani speakers in Brazil and 10 million in whole South America. There 

are a lot of variants of the language, not understandable between each other. 

Melia & Grunberg (2008) as well as Homero (2011) point out to the cosmological relation of 

language use to the Guarani peoples. Melia & Grunberg (2008) explain that the Guarani lives 

are structured on the “soul-word” that each one receives: the name is a soul-word that places 

the individuals in the world. In this sense the authors point out that for the Guarani it was 

weird that the Catholic priests would ask the parents what would be the child’s name, since 

for them it is the spiritual leader that should find this name. In this way, the name is 

considered to be part of the person. 

Homero (2011) quotes Chamorro (2008) who writes that the Guarani peoples’ religion is 

based in the terms ñe’e, ayvu and ã – generally translated as “word” but that can also mean 

voice, talk, language, soul, name, life or personality. Brand (1997) named his doctoral thesis 

                                                 
17 Original in Portuguese: «Nesta situação histórica as famílias extensas kaiowa, em lugar de se desintegrar, 

aperfeiçoaram estratégias, flexibilizando sua organização (Mura, 2003), cada uma delas produzindo um modo de 

ser peculiar (teko laja kuera), conformando uma realidade contemporânea como sendo caracterizada pelo (teko 

reta) o modo de ser múltiplo de conjuntos dessas famílias indígenas Kaiowá . O teko reta continua sendo, no 

entanto, um (ñande reko), um “nosso modo de ser”, sempre contraposto ao (karai kuera reko) modo de ser do 

não-índio.» 
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“The impact of land loss upon the kaiowá/ guarani: the difficult paths of the word”. Kaiowa 

spiritual leaders related the increasing outbreaks of suicide with the words that do not arrive. 

Due to the close connection between territory and identity, much of the academic knowledge 

about the Guarani and Kaiowa is concerned with their forms of territorialisation. Therefore, it 

is important to highlight the concept of tekoha. According to Oliveira and Pereira (2009), 

tekoha is a native category of the Kaiowa and Guarani and it is fundamental to the 

comprehension of their social organization and territorial locations. They state that the 

researchers that develop academic studies about these ethnic groups are unanimous in 

recognizing that it is only possible to understand their spatial organization starting from the 

notion of tekoha. Likewise, Benites (2014) states that: 

Tekoha is essential for our physical survival and, in particular, also cultural, since tekoha 

means space or place (ha) as possible [would necessary be an acceptable alternative to 

possible] to the way of being and living (teko). The very word brings together two 

fundamental concepts: life (teko) and place (ha). (Benites 2014, p. 36)18 

Oliveira & Pereira (2009) indicate that the comprehension of this word, largely used by the 

Guarani and Kaiowa, clarifies their efforts to claim specific areas or parts of their traditional 

territories. This is because each community considers that a specific area gathers the 

necessary conditions to the reproduction of their culture. These conditions are environmental 

resources (classified in the Western culture as material resources), but that for the Kaiowa 

they represent also religious (immaterial) resources.  

Therefore, in a way that it is entirely consistent with Clifford’s (2013) account of indigenous 

understandings of space, place and history, tekoha is not just any territory. It is a specific area 

that represents a reference to the historical memory of each community. Fundamentally it is 

the place where their ancestors lived and were buried. This is to say that the area is base and 

condition to their social memory. The authors underline that the recent usage of the term 

tekoha highlights the land, the physical space: 

The history of Kaiowa communities in recent decades has led most of its current political 

leaders to emphasize the territorial dimension of the term tekoha. This is because they are 

                                                 
18 Original in Portuguese: «Tekoha é imprescindível para nossa sobrevivência física e, de modo especial, 

também cultural, dado que tekoha significa espaço ou lugar (ha) possível para o modo de ser e de viver (teko). A 

mesma palavra aglutina dois conceitos fundamentais: vida (teko) e lugar (ha).» 
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convinced, based on critical reading of historical processes experienced in recent decades, 

that the absence of a territorial base is now the main obstacle to the physical and cultural 

reproduction of their communities. (Oliveira & Pereira 2009, p. 51)19 

Oliveira and Pereira (2009) in their assigned report expertise about Ñanderu Marangatu, 

emphasize that tekoha is a native category of the Kaiowa and for this reason, it is a term used 

by scholars when they describe Kaiowa’s conception and experience of their culture and 

social organization. The authors clarify that tekoha is not a category invented by non-

indigenous activists to legitimate property invasions, but a category that as any linguistic 

expression, can be used in the political discussions about land disputes: and it is a term with 

deep cultural resonance. 

According to Meliá (2004) the colonial history continuing after the political independencies 

of the countries in the region – Paraguay, Brazil, Argentina and Bolivia – did not take into 

account the differences and spaces where the Guarani lived. Since the end of the 19th 

century, they were contacted casually and eventually when the respective States advanced the 

occupation of the border lands “discovering” them again, colonizing them again and 

confining them little by little in reduced land areas. Mainly during the whole 20th century, the 

National States – each one with a different rhythm and procedures, made their national 

borders effective. Meliá (2004) points out that this situation influences the answers from the 

Guarani about their “moving identity”. He asserts that each of the National States transfers 

their own social problems to the Guarani society while they try to open their path through “a 

jungle of national symbols”. In his words the National States: 

“(…) built walls that in a few years contributed to the fragmentation of even Guarani of the 

same ethnic group, forcing definitions on them that have little or nothing to do with their own 

ways of being. In simple terms, we can say that we started to have Guarani from Paraguay, 

from Brazil, from Argentina, that sub-divided each ethnic group. All the Guarani have 

currently their Berlin wall, that separate and divide, fragment and turn them into foreigners 

and strangers for themselves” (Meliá 2004, p.154)20 

                                                 
19 Original in Portuguese: «A história das comunidades Kaiowa nas últimas décadas tem levado a maior parte de 

seus atuais líderes políticos a enfatizarem a dimensão territorial do termo tekoha. Isto porque estão convencidos, 

a partir da leitura crítica que fazem dos processos históricos vividos nas últimas décadas, que a ausência de uma 

base territorial constitui hoje o principal entrave para a reprodução física e cultural de suas comunidades.» 
20 Original in Spanish: “(…) levantaron muros que en pocos años tienden a la fragmentación incluso de los 

Guaraní de una misma etnia, obligándolos a definiciones, que poco o nada tienen que ver com su próprio modo 

de ser. En términos simples podemos decir que empezamos a tener Guaraní del Paraguay, del Brasil, de 

Argentina, que a su vez subdividen cada etnia. Todos los Guaraní tienen en la actualidad su muro de Berlín, que 

los separa y divide, los fragmenta y separa, volviéndolos extranjeros y extraños para sí mismos.  
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The history of contact between the Guarani Kaiowa and non-indigenous is fundamentally a 

history of expropriation of indigenous lands by the settlers. The historian Brand (1997) 

describes extensively the history of the territorial loss in the area of Mato Grosso do Sul. In 

his dissertation, he defined the term “territorial confinement”. This concept is used by most of 

the recent researchers of Guarani and Kaiowa’s recent history. Pereira (2010) asserts that 

recent studies make clear that the seizure of indigenous lands was more intense between 1930 

and 1950. Brand, Pereira and other researchers consider the situation of confinement as the 

main cause of social problems such as internal and external violence, malnutrition and 

frequent outbreaks of suicide.21  

The next section delineates a historical background of the colonization of the south of Mato 

Grosso describing the process of Guarani and Kaiowa land expropriation. 

In 1822, the same year that Brazil gained its independence from Portugal, the Province of 

Mato Grosso22 was established. The settlement of non-indigenous in the region started in 

1830. Nevertheless, until the Paraguayan War the area remained almost empty (Brand 1997 

quoting Campestrini & Guimarães 1991). According to Meliá (2004), the Paraguayan War 

(1864-1970), although having nothing to do directly with the Guarani themselves, was a 

historical event that deeply marked and influenced the destiny of these peoples. Fought 

between Paraguay and the Triple Alliance of Argentina, Brazil and Uruguay, this was the 

biggest conflict in the history of South America and the event configured new borders and 

settlements that in time, in some cases slowly, would make these “almost forgotten” Guarani 

territories new objects of exploitation.  

After the war, in 1880, the herb extraction company Companhia Matte Larangeira23 was 

installed in the region that is currently the south of Mato Grosso do Sul. Brand (2004) asserts 

that this company did not take the land occupied by the Guarani and Kaiowa, neither did they 

expel their communities. However, it is evident that the company was responsible for the 

dislocation of families to work in the herb fields. This company’s extraction area varied 

during the years, but their extension got to 1 million hectares in certain periods.   

                                                 
21 Brand (1997); UN Report 2015. 
22 “Mato Grosso” means “thick jungle” 
23 Brand (1997) wrote his doctoral dissertation about the impact of land loss upon the Kaiowa’s way of life 

focusing on the high suicide rates 
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Between 1915 and 1928, the Federal Government demarcated eight small pieces of land for 

the Guarani and Kaiowa (18 124 ha in total), in order to confine the various scattered 

settlements in this vast territory. These reserves, registered under the guidance of the Indian 

Protection Service (SPI), were an important governmental strategy of land release for 

colonization, and subsequent submission of the indigenous population to the occupation 

projects and exploitation of natural resources by non-indigenous interests. During the 

implementation of these indigenous reserves, native patterns of relationship with the territory 

and its natural resources and, especially, their social organisation were ignored (Brand 2004). 

Andrade (2015) quoting Corrêa (1995) highlights that in the 1920s, the south of Mato Grosso 

received a decisive influence from the state of São Paulo with the construction of the railway. 

Within the economy, cattle raising was the main activity and attracted people from many 

other regions. The author mentions the slavery in the farms, sugar mills and herbals of Mato 

Grosso. There are registers of this kind of slavery of “blacks”, “indians” and “whites” until 

1931.  

In 1943, the president Getúlio Vargas created the National Agricultural Colony of Dourados 

(CAND) with the goal of providing land for non-indigenous coming from other regions of the 

country. According to Brand (2004), this caused immediate problems, because the creation of 

this Agricultural Colony imposed the transfer of indigenous to other areas. This also increased 

deforestation and the destruction of indigenous settlements, which meant an aggravation of 

confinement inside the reservations. Brand (1997) highlights the term “sarambi” in Guarani 

language (“spread” or “sputter”). “Sarambi” was used by many of his sources to describe the 

process of fragmentation of their communities. The new territorial configuration made 

impossible the traditional Kaiowa phenomenon called “oguata” (described before). Brand 

(2004) asserts that oguata seems to have been an important Guarani and Kaiowa strategy to 

surpass internal conflicts and tensions. He considers the hypothesis that the impossibility of 

this cultural practice in the current context may be one of the factors that contributes to the 

high rates of violence inside the reservations.  

From 1970, the introduction of the plantations of soy beans and the mechanization of the 

agricultural practices also decreased the importance of the indigenous labour force and 

disarticulated the indigenous settlements in the ‘back’ of the big farms, where the Guarani 

and Kaiowa used to reside. Therefore, this process of territorial loss and confinement in small 

spaces with a population much higher than the historical standard brought new challenges to 



22 

 

the indigenous’ economy, social organization and religiosity. In addition, the process 

represented a fast transition of varied alternatives for subsistence (agriculture, fishing and 

hunting) to a not varied agriculture and most recently to wage labour in the sugar cane 

industries (Brand 2004). 

In 1977, during the ‘high point’ of the military dictatorship (1964-1985), the State of Mato 

Grosso do Sul was created after a big separatist process led by the big rural landowners from 

the south of Mato Grosso (Andrade 2015 quoting Bittar 2009). Mato Grosso do Sul is in the 

middle-west region of Brazil, making borders with the countries Paraguay and Bolivia and the 

Brazilian states Mato Grosso, Paraná, São Paulo, Minas Gerais and Goiás. The capital is 

Campo Grande and there are another 77 municipalities, 44 of them on the national borders. 

Mato Grosso do Sul occupies 357.124,962 square kilometres (similar to Germany’s size). The 

population is roughly 2,5 million. There are big rural areas and the economy is based on cattle 

raising, agriculture and agroindustry, where the sugar cane industry has a central role. The 

Human Development Index (HDI) is 0,75 (8º in the country); illiteracy is around 6 per cent 

(the national average is around 13 per cent) and the life expectation of 76 years old.  

Thus, in the sections above we have seen the relation of territory to the foundational stories of 

indigenous identity and the continuing pervasive relevance of land to collective identity and 

cultural integrity. Through the processes of colonisation we have seen the unique identities of 

indigenous peoples denied and merged into a politically loaded term of Indian; where the 

subordinated status of indigenous peoples in their relation to their land is paralleled in the 

usurpation of their capacity to control their own worth and identity.  

The development of the non-indigenous exploitation of the traditional lands of the Guarani 

and Kaiowa has seen the political and physical power of the non-indigenous interests 

exercised in the progressive marginalisation of the indigenous populations and their 

increasing expulsion from their lands. The potency of this hegemonic scenario has been 

concretely revealed in the failure of the 1988 Constitutional recognition of indigenous rights 

to be realised in practice. It is in this context that the current violence against indigenous 

persons striving to claim their rights continues today. 
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In order to understand how this situation could be possible it is necessary that we pause to 

delve further into the historical determination of national identity in Brazil and the narratives 

which underpin it: including racial ideologies and the promotion of the notion of 

“racelessness” in Brazil’s self- understanding. 

Brazil is the largest country in the Latin American area (8 515 767,049 square kilometres, 

equivalent to 47 per cent of the South American territory). It is the only Portuguese speaking 

country in the Americas and the largest Portuguese speaking country in the world. Brazil has 

the world's fifth largest area and population. It has borders with almost all the other countries 

of South America, except Ecuador and Chile. Brazil is a Federal Republic and the current 

constitution was formulated in 1988. The Federation consists of 26 states and the Federal 



24 

 

District (where the Federal Government headquarters are) and includes 5,570 municipalities. 

The population is roughly 205 million.24 

Pedro Álvares Cabral arrived with three caravels in Brazil on the 22nd of April 1500. The 

explorer claimed the area for the Portuguese Empire. Previous agreements between Portugal 

and Spain, mediated by the Pope, had already divided the “new world” in two. The 

agreements known as “Bula Inter Coetera” and the “Treaty of Tordesillas” traced an 

imaginary line after The Azores and established that the lands on the east of the line would 

belong to Portugal while the lands on the west would belong to Spain. The monopoly of the 

exploration of the new continent by Portugal and Spain was challenged later, in the 16th 

century, when settlers and traders from France, the Netherlands and England started their 

maritime expansion attempts.  

From 1500 until 1808, Brazil was a Portuguese Colony. The independence of Brazil was 

declared in 1822 by Dom Pedro I, first emperor of Brazil, son of Dom João VI of Portugal. In 

1889 the republic was proclaimed by a military movement. After that, different forms of 

authoritarian government were intercalated by periods of (almost) democracy. From 1964 to 

1985 Brazil lived under the longest continuing military dictatorship that culminated in human 

rights violations restriction of freedoms, exiles, tortures and murders. In 1989 direct 

presidential elections re-inaugurated democracy in the country. 

When approaching race relations in Brazil, it is impossible to neglect the controversial 

hypothesis or myth of “racial democracy”. In a nutshell, this is the idea that racism was not 

prevalent in Brazil.25 This notion is rooted in the historical reality of miscegenation (Ribeiro, 

1995). Indeed, racial segregation was never official in Brazil and inter-ethnic relationships 

were usual. However, most of the current literature about the theme clarify that the mixture of 

components in the construction of Brazilian society does not reveal the absence of racism. 

                                                 
24 Instituto Brasileiro de Geografia e Estatística (2016). Projeção da População do Brasil. [online] Available 

from http://www.ibge.gov.br/apps/populacao/projecao/index.html  [Accessed on: 2 March 2016] 
25 [Maio stated, “the belief in Brazil as an exemplar in race relations dated back to the nineteenth century, when 

reports from travelers, scientists, journalists, and politicians from Europe and the United States registered 

surprise at the peaceful coexistence in Brazil among whites, blacks, and natives.” Specifically, from the 1920s to 

the 1940s a more positive view of a “racial paradise” emerged and “relations between blacks and whites in 

Brazil came to be perceived instead as an indicator of tolerance and harmony” and the idea of a Brazilian racial 

democracy became “an ideological cornerstone of racial integration.” Due to this reputation, UNESCO and 

fellow scholars looked to Brazil as an example of racial democracy and desired to emulate it through 

understanding the history of Brazilian race relations.] (sic. Pattillo 2013, p. 18) 

http://www.ibge.gov.br/apps/populacao/projecao/index.html
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Rather, it establishes a distinctive context in the construction of racism. It is possible to assert 

that “racial democracy” and the idealized view of Brazil as a “racial paradise” are now 

redundant concepts in Academy, although the miscegenation factor (that to some extent 

people can understand as a sort of “racial democracy”) is a central aspect of the discourses 

about Brazilian identity. 

Gilberto Freyre (1933) argues that continued miscegenation between the three races 

(Amerindians, Africans, and white Europeans) would lead to a “meta-race”, a “post-racial 

race” or a "race beyond race(s)”. According to the author, the lack of white women 

established “confraternization” spaces between the winners and losers, masters and slaves. 

The relations between white men and coloured women understood respectively as “superior” 

and “inferior” - in most of the cases abusive masters and submissive slaves were lightened 

with the settlers’ need of building families in these circumstances. The great miscegenation 

thus corrected the social distance that in other ways would have remained big between the 

“big-house” and the tropical forest, between the big-house and the senzala.26  

Freyre states that in the “tropical America” the established society was structurally agrarian, 

with enslavement as a central process in the technique of economic exploitation; and with 

consequent hybridity with “Indians” – later also with “blacks” – in the emergent composition 

of the population: a society that would develop being less defensive about race consciousness, 

because racism was almost absent amongst the “cosmopolitan and plastic Portuguese”. 

Buarque de Holanda (1936) endorses this notion of the Portuguese “social plasticity” that 

made life seems smoother, more welcoming of social, racial and moral dissonances. He states 

that: “Our colonizers were, before it all, men that knew to repeat what was already done or 

what the routine had taught them. (…) another very typical aspect of their extraordinary 

social plasticity: the complete absence, or practically complete, race pride among them.” 

(2004, p. 53).  

The socio-historical context of “black and white” relations in the country is a complex theme 

and scholars have been making comparisons with other former European colonies as the 

United States and South Africa27. For our case, we will focus on the indigenous component of 

race relations.  

                                                 
26 “Senzala” was the place where the slaves slept in the structure of the houses from slavery times.  
27 See Sansone (2003) 
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When we talk about relations between indigenous (here used as a generic term) and colonizers 

in Brazil, the discussion necessarily touches a sex/gender aspect as well. Naturally, the idea of 

miscegenation, so strong in the sense of “Brazilianness” is connected to inter-ethnic sex 

relations as a historical factor. It is an ambiguous and contradictory theme. Authors such as 

Freyre and Buarque de Holanda in a way claimed this miscegenation as a symbol of the 

“plasticity” or the “absence of race pride” of the Portuguese colonizers. These affirmations 

are exacerbated when compared to other processes of colonization. Freyre (1933) for instance 

argues that “the puritan English wanted to remain immaculate from sexual and social contact 

with peoples that they found repugnant because of differences of colour and manners”. In 

opposition, “hybrid since the beginning, Brazilian society is from all of America, the one that 

constituted itself most harmonically when it comes to race relations” (p.157). 

Although these ideas may seem absurd now, I believe that the exposition of this myth can 

help to clarify that in most of Brazilian discourses about ethnicity and race these categories 

are not much connected to genetics. Freyre (1933) asserts that “the environment in which 

Brazilian life beginning was of almost sexual intoxication” (p.161). He argues that this 

created an environment near to cultural reciprocity, where the values of the “delayed” peoples 

were appropriated by the “advanced”. The Portuguese and indigenous miscegenation process 

consisted roughly from relations between male colonizers and female “indians”, thus the 

society was organized as Christian in the superstructure, with the indigenous woman, newly 

baptized, as wife and mother of the family; and using in her economy and domestic life 

autochthonous traditions, experiences and instruments. Describing the shock between the 

European and Amerindian cultures from the social formation of Brazilian families, the author 

asserts that the European and catholic moral predominated. He asserts that for the indigenous 

peoples the contact was solvent - a natural dissolution that always happens when an 

“advanced” culture is put together with a “delayed” one.  

It is important to consider that the books of Freyre and Buarque de Holanda, so positive 

towards miscegenation in Brazil, were written during the 1930s and therefore relate not only 

to Brazilian reality, but to an extremely strict and intolerant global context on race relations. 

However, it is also relevant to point out that these ideas of a sort of “racial democracy” that 

results in a sort of “ethnical unity” survived up until the 90s.   
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Darcy Ribeiro (1995) describes the formation of the Brazilian people as the result of the clash 

and welding between the Portuguese invader, “indians” and black slaves. He asserts that from 

the confluence of these peoples originated a new one, which emerges as a “national 

ethnicity”, differentiated from the forming patterns and strongly “mestiza” (mixed). This 

process could have resulted in a multi-ethnic society parted in oppositional different 

components, but Ribeiro argues that what happened was integration. Therefore, he 

understands Brazil as an uni-ethnic State in which “the only exception are the multiple micro-

ethnicities that are so small that they cannot affect the macro-ethnicity and the country’s 

destiny” (p22.). Nevertheless, if the belief in an alleged equality between races influenced 

many generations, social inequalities were too big to be denied. According to the author: 

“On this conditions, the social distance between the dominant and subordinated classes is 

exacerbated, and between these and the oppressed, aggravating the oppositions to 

accumulate, under the ethnic-cultural uniformity and the national unity, dissociative tensions 

of traumatic character. Consequently, the ruling elites, first Portuguese, then Portuguese-

Brazilian and at last Brazilian, always and still live under the panic of the uprising of the 

oppressed classes.” (Ribeiro 1995, p.23)28 

These notions are being systematically questioned in the last decades. A national law 

approved in 2008 establishes that indigenous and afro-Brazilian cultures and histories should 

be taught at schools. Mussi & Sousa (2013) analysed the discursive propositions of history 

and literature school books about indigenous peoples. They assert that in general indigenous 

people are disqualified as human beings, seen as animals with no soul, barbarians, devils. The 

authors reveal that the first observations and discourses about indigenous peoples came from 

reports of explorers and Jesuits. In this context they had many questions about those newly 

discovered peoples such as “do they belong to Humanity? If they are so wild, do they have 

souls?” 

In this sense the “discursive otherness” was constructed from zoological metaphors and 

absences “peoples with no moral, no religion, no law, no State, no writing, no science, no 

consciousness, no goals, no art, no past, no future” (Mussi and Sousa 2013, p.115). The 

authors point out that the main problem is that these constructions denied a minimal 

                                                 
28 Original in Portuguese: “Nessas condições, exacerba‐se o distanciamento social entre as classes dominantes e 

as subordinadas, e entre estas e as oprimidas, agravando as oposições para acumular, debaixo da uniformidade 

étnico‐cultural e da unidade nacional, tensões dissociativas de caráter traumático. Em conseqüência, as elites 

dirigentes, primeiro lusitanas, depois lusobrasileiras e, afinal, brasileiras, viveram sempre e vivem ainda sob o 

pavor pânico do alçamento das classes oprimidas.” 
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autonomy for the “other” to talk about himself. Therefore, it was easier to accept stereotypes 

than to try to understand different types of social organisation.  

To understand the complex discursive environment that frames ethnic relations in Brazil, it is 

important to note that whilst this discursive denigration of indigenous people was being 

constructed and consolidated in Brazilian popular culture, so too was the contradictory myth 

of Brazil as a society that had transcended race becoming normative. As Goldberg (2002) has 

noted, this belief in the “racelessness” of Brazilian social relations has powerful hegemonic 

properties. He argues that “Racelessness in Brazil has fixed racial effects in place, rendering 

its material conditions seemingly inevitable and their historical causes largely invisible and 

virtually causeless” (p.215).  

The potent presence of the myth of melting–pot racelessness in Brazil frames the de facto 

negotiation of racialized identities in a penumbra of national innocence that makes the brute 

reality of the continuing racialization of everyday life hard to identify. Sansone (2003) in his 

ethnographically based analysis of “Constructing Race in Brazil” gives a nuanced insight into 

the complex realities of identity formation within a nation where “we are all mixed”. Thus as 

we explore the construction of indigenous identities we need to keep in mind this 

contradictory discursive environment. 

The process of colonization of Brazil was a cultural clash in many aspects, fundamentally 

between diverse forms of territorialisation and the imposition of a specific form of 

territoriality by the colonizers. An official report by the Brazilian Government in 192029 

describes the development of the agricultural economy in Brazil. The text asserts that in 

Brazil, in contrast to many other countries, the social structure developed with big properties 

as its base. The long colonial period was rooted on the “splendour and glory” of the great 

property. Only the big property would dominate the plot of Brazilian history. The opposition 

between indigenous’ and colonizer’s understanding of territoriality is described by Freyre 

(1933) as the antagonism of European capitalism and indigenous communism. This contrast 

would bring instability and feelings of insecurity. 

                                                 
29 Censo 1920 
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“It is natural that the notion of property as other values, moral and material, including the 

human life, are in Brazil still a conflict between the most violent antagonisms. When it comes 

to the property to focus on this point, between the Amerindian communism and the European 

private property notion. Between the descendent of the communist ‘indian’, with almost no 

notion of individual possession and the descendant of the particularistic Portuguese that until 

the 19th century has lived among the alarm of thieves (…)”30 (Freyre 1933, p.)  

The concrete presence of indigenous peoples in the land mass of Brazil has constituted an 

ongoing challenge to the production of a coherent national narrative of Brazilian identity. As 

we have seen the pervasive historical reality of miscegenation created a demography, and 

familial ties, that did not sit easily with explicit and rigid racial ideologies of non-negotiable 

difference. At the same time, structurally and normatively, there were, and are, real 

differences in life chances and dignity of individuals depending upon their location within a 

hierarchy of colour.  The continuing denial of the indigenous population their rights, and the 

explicitly brutal treatment that they receive destabilises the myth of racelessness and makes it 

pragmatically necessary to emotionally and discursively fence off the indigenous from the 

inclusive cradle of mestizo racelessness. They stand out as being virulently incapable of 

absorption into the national mixedness. Thus, their claim to the centrality of their historical 

distinctiveness, which is central to their positioning themselves as a “national indigenous 

minority” (cf Kymlicka, 1995) perversely serves to position them within the hegemonic 

discourse as a primitive, pre-modern anomaly in the body of Brazilian cohesion.  

This powerful association of land with spiritual and social identity is clearly also present in 

other indigenous peoples’ epistemologies and marks a potent source of the politicisation of 

space in the relation between indigenous peoples and settler societies. Thus, again we see how 

the cultural integrity of the Guarani and Kaiowa is locked into a non-negotiable identification 

with their homeland: an identification which puts them into direct conflict with the interests of 

landowners and their hegemonic historic bloc.  

                                                 
30 Original in Portuguese: “É natural que na noção de propriedade como na de outros valores, morais e materiais, 

inclusive o da vida humana, seja ainda o Brasil um campo de conflito entre antagonismos os mais violentos. No 

tocante à propriedade para nos fixarmos nesse ponto, entre o comunismo do ameríndio e a noção de propriedade 

privada do europeu. Entre o descendente do índio comunista, quase sem noção de posse individual e o 

descendente do português particularista que até princípios do século XIX viveu, entre alarmes de corsários e 

ladrões”  
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Berger and Luckmann (1966) wrote a treatise on the sociology of knowledge, entitled “The 

Social Construction of Reality”. The authors, in considering both objective and subjective 

reality, describe the dialectical dynamics between society as a human construct and men (and 

women) as socially constructed. Berger and Luckmann admit the existence of diverse 

realities. However, among the multiple realities, the one that presents itself as the reality per 

excellence is the reality of everyday life. This kind of reality displays itself as an 

intersubjective shared world and is taken for granted as reality “it does not require additional 

verification over and beyond its simple presence. It is simply there, as self-evident and 

compelling facticity” (p.37).  

Berger and Luckmann (1966) point to sociability as a necessary condition to human 

environments. “Man’s specific humanity and his sociality are inextricably intertwined. Homo 

sapiens is always, and in the same measure, homo socius” (p.69). Concerning sociability, the 

reality of everyday life involves processes of what the authors call typification: a 

categorization of others and their actions. Social structure is the sum of all these typifications 

and interaction models. In this context, language is also a crucial factor in the reality of 

everyday life. Language derives from the human capacity of objectivation. “As a sign system, 

language has the quality of objectivity. I encounter language as a facticity external to myself 

and it is coercive in its effect on me. Language forces me into its patterns” (p. 53). 

Society as a normatively objective reality is organized as an objective world, where 

institutions are crystalized; and therefore the social formations can be transmitted to other 

generations. Nevertheless, Berger and Luckmann (1966) emphasize that “it is important to 

keep in mind that the objectivity of the institutional world, however massive it may appear to 

the individual, is a humanly produced, constructed objectivity” (p. 78). This institutionalized 

world requires legitimation to be explained and language is again decisive to this process 

“language provides fundamental superimposition of logic on the objectivated social world. 

The edifice of legitimations is built upon language and uses language as its principal 

instrumentality” (p. 82). 
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Media mediates social interactions, debates, decisions. Journalism is a product and at the 

same time producer of common-sense knowledge. Common-sense, in Berger and Luckmann 

words is “the knowledge that I share with others in the normal, self-evident routines of 

everyday life” (p.37). In daily newspapers, journalistic production is rooted on what 

journalists, editors and readers share as a common-sense. Using the sociological paradigm of 

the construction of reality and applying ethnography sociologist Gaye Tuchman researched 

the productive routines of journalists in New York from 1966 to 1976. In the book “Making 

news: a study in the construction of reality” (1978) she examines how media can contribute to 

the social construction of reality and how the productive routines frame the construction of 

news.  

Tuchman underlines that news can have a dramatic impact in the construction of reality, 

particularly through its manipulations of symbols. She also highlights the potential of 

newsworkers to construct social reality. “Some social actors thus have a greater ability to 

create, impose, and reproduce social meanings – to construct social reality. Newsworkers are 

one group with more power than most to construct social reality” (p. 208). About journalistic 

practices, she noticed that objectified typifications can be seductive for journalists especially 

because they constantly have to predict and plan their routines.  

“Following Schutz (1962, 1964, 1966, 1967), Berger and Luckmann (1967) tell us that 

knowledge may be objectified by institutions. Instead of existing formulations subject to 

continual revisions and reconstitution, objectified ideas may elicit set ways of dealing with the 

world. As the product of the intertwining of news time and the news net, the news typifications 

have become part of the reporter’s professional stock of knowledge-at-hand” (Tuchman, p. 

58) 

Therefore, journalists also tend to seek for appropriate sources. “Unimpeachable sources” are 

embedded in socially structured perceptions of the everyday world and its institutions. 

Tuchman notes that a challenge to these legitimized sources that centralize information, 

would dismantle the news net. Therefore, news relies on institutional structures and at the 

same time reproduces it. When news organizations and newsworkers classify sources of 

information as legitimated social institutions, they commit themselves to specific bureaus. 

“Through naïve empiricism, that information is transformed into objective facts – facts as a 

normal, natural, taken-for-granted description and constitution of a state of affairs. And 

through the sources identified with facts, newsworkers create and control controversy; they 

contain dissent.” (Tuchman 1978, p. 205) 
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Tuchman also analysed the news coverage about the feminist movement in New York and 

interviewed reporters and activists. About the mismatches between social movements and the 

press, one of the problems is the tempo of newswork which drags the focus to events and not 

issues. “The discrepancy between the approaches of newsworkers and members of social 

movements is a conflict between craft as consciousness and the more analytical consciousness 

of the social movement” (p. 135).  The consequences of these processes of news production 

have been revealed in numerous empirical studies of the partisan nature of media 

representation of social issues (e.g Philo, 1999, Downing and Husband, 2005). 

Downing and Husband (2005) analysed the role of media in the hegemonic racialization and 

in the politics of ethnicity. They strongly assert that racism is a poisonous ideology and a 

destructive practice, a social evil and politically divisive ideology. On the other hand, 

ethnicity is considered a positive way of human categorization, fundamental to the 

recognition of difference. The concept of “race” became a conspicuous aspect of human 

identity, despite the lack scientific validity. In other words, race is a social construct through 

categorization. About this process of constructing a racialized world view, literature reveals 

that the elements engaged are not necessarily logic, but psychologically coherent. The concept 

of “race” is very much connected to stereotypes. Racial significances are dynamic - always 

part of specific historical contexts and processes (Downing and Husband, 2005).  

Downing and Husband (2005) use Winant’s (1994) argument to explain that the concept of 

“race” is fundamentally a metaphor for institutionalized social relationships that include 

exploitation / domination and struggles over identity. In the case of media, the practice of 

using “human races” as an authentic concept - in other words, as legitimate categories of our 

social constructed realities and shared knowledge – is a reproduction of “race” thinking. In 

their analysis, the authors examine discrimination through institutional prism, which means 

that the focus is on the routine practices of the organizations and their normalization of work 

culture.  

Van Dijk (2005) notes that institutional racism is a more “macro” approach of racism. Van 

Dijk developed research on discourse racism and the media during the last decades. He 

highlights the significant role of the elites in the (re)production of racism as a result of their 
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control over access to social resources. They make most fundamental decisions and regulate 

access to the news, as well as the portrayal of minorities. Therefore: 

“If such portrayals are negative, this is not merely a passive reflection of widespread 

prejudices of the population at large, but the result of explicit discursive practices of the 

media elites, usually in collusion with the political, corporate, and social elites.” (Van Dijk 

1999, p. 308) 

He also found that news texts are systematically connected to the possible “mental models” of 

the readers. These “preferred” individual models are the basis of socially shared knowledge. 

However, it is pertinent to highlight that prejudices or racist beliefs are not personal, they are 

part of a social system of dominance. Racist beliefs are predominantly transmitted via 

discourse. In mass media stereotypes and racist ideologies appear frequently, sometimes more 

openly and at other times in a subtler form.  

In the book Racism and Discourse in Spain and Latin America (2005), Van Dijk states that 

the issue in Latin America has usually the aspect of European (“white”) racism, however with 

much more complex ethnic and social bases (as I briefly explained in chapter II). He sees 

racism in Latin America as a system of domination and power abuse in which “racial”, 

“ethnic” and “class” dimensions come together in many forms of inequality. About discursive 

racism in Brazil, Van Dijk acknowledges the complexity of race relations and centuries of 

miscegenation. However, he notes that the central direction of ethnic power relations in Brazil 

is the same as elsewhere in the continent: white (“European”) people oppress (dominate) the 

other groups.   

This is reproduced in media; in television (for example in the many telenovelas31), 

newspapers and magazines, where you see mostly white faces and blond hair. Because an 

elite controls media in Brazil this means that people from African descent, and especially also 

indigenous people are rare in leadership positions of media production (Van Dijk, 2005). The 

author emphasizes another aspect of racism in Brazil that is also shared with the rest of Latin 

America and Europe: its denial. Many whites and even black Brazilians consider that social 

problems are based on class and not race. Nonetheless, the vast differences in wealth and 

power are also rooted in racial inequality. 

                                                 
31 Tv soaps 
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In his research on racism and discourse in Brazil, Van Dijk (2005) observed that the portrayal 

of indigenous peoples in media is marginal and stereotypical, representing them as backward, 

primitive and exclusively associated with, for example, specific cultural customs and dress. In 

their book Representing Race, Downing and Husband (2005) wrote a whole chapter on “the 

distinctive challenge of indigeneity”. It is crucial to understand indigenous people’s 

experience – the historical colonial relations that included usurpation of indigenous rights and 

lands, as well as imposed “alien definitions of identity upon them” (p. 122).  

“History is always relevant to contemporary understandings of the location of indigenous 

communities within modern nation states. Their exclusion from the official history of the 

‘nation’ always creates fissures in the current laboured discourse of national identity. 

Historical practices of the physical exclusion of indigenous peoples to the territorial 

peripheries and genocidal ambitions of obliteration have failed to eradicate indigenous 

peoples.” (p. 122) 

The stereotyped portrayal of indigenous peoples recalls that, historically, descriptions of 

native groups were made by colonial explorers, settlers and scientists. The emphasis of these 

descriptions was often on the primitiveness of indigenous people. The current relation 

between indigenous people and mass media is permeated by problems of misrepresentation – 

a common problem of relationships of other minorities and mass media. Still, in the 

indigenous case Downing and Husband (2005) observed echoes of the Rousseauesque “Noble 

Savage” as the historical continuity of indigenous peoples’ relation to the land. They 

emphasize that the claims of indigenous peoples for self- government rights over their 

traditional territories clash with majority interests and become a dominant issue in media 

coverage. 

Journalism as a professional activity is rooted in values, procedures and specific ethics. Some 

of the main values that guide journalism ethics are connected to the notions of social 

responsibility, public interest, autonomy and objectivity. The concept of objectivity is 

probably the most central in media theory, particularly to news information. This concept has 

been the subject of extensive discussions, considerations and controversies.  

“In general, media audiences appear to understand the principle of objective performance 

well enough, and its practice helps to increase public credence and trust both in the 

information and also in the opinions that media offer. The media themselves find that 
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objectivity gives their own news product a higher and wider market value.” (McQuail 2010, 

p.201) 

The idea of objectivity applied to journalism practices relates to considerations of equality – 

opposed interests in society having approximately the same media access opportunities. “The 

link with equality is also strong: objectivity requires a fair and non-discriminatory attitude to 

sources and to objects of news reporting, all of which should be treated on equal terms.” (ibid 

p.201) Another important principle related to quality of information is the idea of diversity 

which claims that media should give voice to various social and cultural minorities. “The 

principal of diversity (also identified as a major benefit of freedom and linked with the 

concepts of access and equality) is especially important because it underpins the normal 

processes of progressive change in society.” (ibid p.197)32  

Although objectivity and the other standards related to the quality of information are central 

principles in journalism discourses, it is important to emphasize that objectivity is not 

universally considered necessary or even possible to achieve (McQuail 2010, Waisbord, 

2013). In addition, these standards bring another difficult discussion: it has been suggested 

that the norms of objectivity lead to new forms of bias because it favours the voices of well-

organized and well-financed sources. Other problems listed by McQuail (2010) are connected 

to the maintenance of the status quo. He points out that challenges also appear about how far 

the media can go in their support for opposition or what can be seen as potential subversion.  

“Critical theory has usually interpreted mass media as agents of a dominant, controlling 

class of power holders who seek to impose their own definitions of situations and their values 

and to marginalize or delegitimize opposition.” (McQuail 2010, p.204) 

However, we would be naïve and wrong to see any such dominant controlling group as 

necessarily homogeneous; and media research has fruitfully employed the Gramscian concept 

of hegemony, so richly developed by Stuart Hall, in order to provide a more complex and 

nuanced understanding of media influence. A theoretical alertness to the relevance of 

hegemony in the operation and impact of journalism is complemented by the forensic 

empirical analyses of a political economy approach to the media.   

The media operate within an economic context where the political economy of their existence 

and modes of operation have been shown to have a significant impact upon news production 

                                                 
32 Despite the virtuous aspirtations of this claim to diversity media research is replete with the cumulative 

evidence of the marginalisation of the voices and perspectives of , for example indigenous peoples 
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and content (Wasko, 2014, Golding and Williamson, 2014). As Fairclough (1995) has noted 

the economics of an institution determines its practices: media texts are symbolic, cultural 

commodities produced in a culture industry, which circulate for profit within a market and 

thus are open to the effects of commercial pressures.  

In this sense Waisbord (2013) brings a rich discussion about the complicated relation between 

journalism and media patrimonialism33 in new democracies. He states that journalism faces 

repeated challenges to assert boundaries in new democracies, where there is also the 

persistence of media patrimonialism. For him the main difficulty is that employers seldom 

offer working environments to practice critical work: “the walls between newsrooms and 

business and political calculations are too porous to foster the kind of public-oriented 

reporting exalted in the canon of professionalism” (p.152). He states that the lack of clear 

regulations offers ripe conditions for deceptive behaviours and argues that “democracy has 

not penetrated, let alone spearheaded major transformations in, traditional media patronage 

relations” (p.160).  

Around the world journalists have developed codes of ethics to regulate their professional 

activity. Although these codes are not necessarily used by journalists in their routine practice, 

they are a sum of the ethical principles that should guide journalistic practices. On the website 

of FENAJ (Journalists’ National Federation in Brazil) it is possible to find the “Code of 

Ethics of Brazilian Journalists” and on the website of ABI (Brazilian Press Association) the 

“International Principles of Professional Ethics in Journalism”. The “International 

Principles of Professional Ethics in Journalism” were approved in 1983, after four years of 

consultative meetings supervised by UNESCO, which gathered 400.000 working journalists 

from many parts of the world. The text points out principles of professional journalism ethics 

that are an international common ground and should be a source of inspiration to the 

development of national and regional codes of ethics.  

The principles are: I) People's Right to True Information; II) The Journalist's Dedication to 

Objective Reality; III) The Journalist's Social Responsibility; IV) The Journalist's 

Professional Integrity; V) Public Access and Participation; VI) Respect for Privacy and 

                                                 
33 According to Waisbord (2013): “Certainly, patrimonalism doesn’t only affect journalism. As a substantial 

literature focused on the challenges for democratic governance in new democracies has shown, it is intrinsic to 

democracies with significant institutional deficits, namely weak rule of law and strong personalism (Keeferand 

Vlaicu 2008)” 



37 

 

Human Dignity; VII) Respect for Public Interest; VIII) Respect for Universal Values and 

Diversity of Cultures; IX) Elimination of War and Other Great Evils Confronting Humanity; 

X) Promotion of a New World Information and Communication Order. The three last 

principles are especially interesting to my subject.  

The VIIIth principle claims that “a true journalist should stand for the values of humanism, 

peace, democracy, human rights, social progress and national liberation, while respecting the 

distinctive character, value and dignity of each culture, as well as the right of each people 

freely to choose and develop its political, social economic and cultural systems”.  

The IXth principle asserts that “The ethical commitment to the universal values of humanism 

calls for the journalist to abstain from any justification for, or incitement to, wars of 

aggression and the arms race, especially in nuclear weapons, and all other forms of violence, 

hatred or discrimination, especially racialism and apartheid, oppression by tyrannical 

regimes, colonialism and neo-colonialism (…)”.  

The Xth principle encourages journalists to work in the framework of a movement towards 

new international relations in general and a new information order in particular. “This new 

order, understood as an integral part of the new international economic order, is aimed at the 

decolonization and democratization (…)”.  

The Code of Ethics of Brazilian Journalists (2007) was approved by the National Congress of 

Professional Journalists. The text “based on the citizens’ fundamental right to information” 

sets norms to regulate journalists’ practices and relations between the community, sources and 

other journalists. The text highlights the idealistic thought that journalistic ethics should be 

independent from political and economic influence from media organisations. However, the 

existence of codes of practice and the rehearsal of their existence as a statement of the 

credibility and autonomy of the journalistic profession is not without its critics A robust 

challenge to the realistic relevance of codes of practice to routine journalistic practice is 

provided by Downing and Husband (2005, p148): 

“A not too cynical interpretation of very many of these codes and guidelines is that they 

constitute a gestural rhetoric of ‘professional standards’ that represent sincere aspirations 

for the collectively imaginable, rather than an executive order for the regulation of the 

collectively attainable. As such, they are of course entirely consistent with the logics of 

professional bodies and the ideology of professionalism itself. A core function of all 

professional bodies is to define the terrain of their activity, to provide a self-evident 
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legitimacy for their members’ exclusive occupation of this terrain and to seek to guarantee 

self-regulation of their performance within this terrain (…) The ideology of professionalism 

provides a binding coherence to the relevance and meaning of such codes. However, we need 

only to look at the law, medicine, the church or academia to sustain a justifiable scepticism 

about the adequacy of self-regulation of the professions.” 

The current crisis in British journalism following the publication of the Leveson Inquiry, and 

Parliamentary uproar that followed it, is but one, particularly detailed instance, of the 

problematic status of media codes of practice and the trustworthiness of their self –regulation. 

Thus, following the review presented above, the approach to the analysis of the news 

reportage that is the focus of this study places news as a representation of the social world 

into a complex of critical considerations of the political economy of its production, and of the 

hegemonic forces shaping the contestation of realities that are in play in this context and at 

this time. Additionally, as we have seen, this contemporary context can only be adequately 

conceptualized through a careful appreciation of the impact of the historical circumstances 

that continue to have contemporary relevance. 

The relations of mainstream media and indigenous peoples increasingly receive attention by 

academics in Brazil. Although there is still little production in the field, researchers in 

different areas, such as History and Anthropology, include media analysis in their 

investigations. Below I present some academic papers recently developed and that are 

pertinent to the development of my research.  

Benites (2014) described and analysed the processes of reoccupation in four tekohas34 located 

in the south of Mato Grosso do Sul. Although his focus is not on media discourse, the last 

chapter is entitled “The symbolic disputes about Aty Guasu: disrespect and racism in the 

media versus autonomy and empowerment on social media”. Using examples of news items 

and opinion articles published in different mainstream media outlets, the author pointed out 

the tendency of relating indigenous issues with negative themes such as violence and suicide; 

the preference for landowners’ perspectives and the image of the indigenous as drunk, violent 

beings who attack each other and the farmers. 

                                                 
34 Guarani and Kaiowa traditional lands. See definition in page 18 
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Silva (2007) analysed the representations of the Guarani and Kaiowa in the newspaper “O 

Progresso”35 (The Progress) during the 1980s. He concluded that the editorial posture of the 

newspaper in that decade was compromised with the propagation of the ideals that guided the 

formation of the sul-mato-grossense identity,36 emphasizing the muting (silence) of the native 

indigenous peoples underlined in the governmental projects.  Cavalcante (2013) examined the 

continuities and ruptures in the Guarani and Kaiowa territoriality from the sixteenth century 

to the present. A section of his research brings items published by regional and local 

newspapers and a national magazine that illustrate mainstream media’s role in constructing a 

public opinion that is contrary to supporting indigenous land rights. 

Foscaches (2010) analysed marks of racism against the Guarani and Kaiowa in the news 

stories published by “Correio do Estado”, “O Estado MS” and “Folha do Povo” (the three 

biggest mainstream newspapers in Campo Grande/MS) in the period 2008 – 2009. Her 

quantitative and qualitative analysis showed that the symbolic discourses are “determined by 

anthropological and historical superficiality that relates to the ambiguous objectives of 

informing and making profit in accordance with the hegemonic ideology and interests” 

(p.70)37. 

Tavares (2013) wrote about what she names “ciber-informações nativas”38 (native cyber-

information). She analysed two indigenous cyber-medias: the blog “Ajindo”, edited in the city 

of Dourados, Mato Grosso do Sul and the portal “Índios Online”, founded in the state of 

Bahia. Although her frame was in the indigenous texts, she also examined the content of the 

websites “Correio do Estado” (MS) and “Correio 24h” (BA). Considering her mainstream 

coverage of indigenous issues data, she noticed three main limitations: lack of diversity of 

sources; lack of indigenous perspectives and the simplification of indigenous reality. 

Maldonado (2014) analysed the speeches posted by Aty Guasu39 on Facebook in four different 

land conflict situations. In each conflict case she compares the posts with the discourses of 

                                                 
35 Newspaper published in Dourados city, in the south of Mato Grosso do Sul – the second largest city in 

population 
36 Mato Grosso do Sul was separated from Mato Grosso in 1977. The construction of a sul-mato-grossense 

identity and its afirmation in the national Brazilian context is relevant to our paper, I will develop this better 

using the authors Hildebrando Campestrini, José de Melo e Silva and Gisele Aparecida. 
37 Original in Spanish: “determinada por la superficialidad antropológica e histórica que se relaciona con la 

ambigüedad frente a los objetivos de informar y obtener lucro, de acuerdo con la ideología y los intereses 

hegemónicos” 
38 In a nutshell, Tavares (2013) asserts that this kind of pieces of information, although have many similarities to 

journalistic items, differs from journalism because they do not claim professionalism and neutrality. 
39 “Big Kaiowa and Guarani Assembly”, see page 8. 
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one of these mainstream websites: “Campo Grande News” and “Correio do Estado” (MS) 

and “BBC Brasil” and “Veja” (national). She observed that the discourses about the 

territoriality of the Guarani and Kaiowa operate in a tension between what is institutionalized 

(the hegemonic ruralist model of property) and propositions of subversion.  

The prior research reviewed above reveals a consistent picture of the routine denigration of 

indigenous peoples in the dominant media; and a frequent normalisation of the interests of the 

landowners in the depiction of specific instances of conflict of interest between the 

landowners and indigenous peoples. This demonstrated discursive violence to the interests of 

the indigenous populations stands in stark contrast to the popular myth of the benign nature of 

the raceless Brazilian society; and the ubiquity of this negative representation further suggests 

that de facto the indigenous are seen as being beyond the inclusive span of this mythical 

oneness. In the mediated public sphere they are socially and morally outcast, despite the 

legislative recognition of their rights. 

This master thesis presents a critical analysis focused on the discursive representation of the 

Guarani and Kaiowa in the texts published by the newspaper Correio do Estado regarding the 

confrontation that happened in Ñande Ru Marangatu – south of Mato Grosso do Sul – in 

August 2015. The analysis is concerned with the reproduction of colonial and dehumanizing 

discourses. The main objective is to reflect upon how the Guarani and Kaiowa’s perspectives 

were articulated in the news texts. The text approach was strongly informed by Van Dijk’s 

(1993, 2001) and Fairclough’s (1992, 1995) work and their understanding about the dynamics 

between discourse and power. Thus in this analysis I developed my analytic tools following 

their approach and after immersing myself in both the published text and in alternative 

accounts of the events that are at the core of this account. 

A primary assumption pointed out by Fairclough (1995) is the notion that texts do not mirror 

realities, but constitute versions of reality. These constructions are made through choices and 

therefore the analysis of the representational process in a text is the examination of the 



41 

 

choices that were made – what is included/excluded, explicit/implicit, 

foregrounded/backgrounded, what categories are drawn upon to represent events and so on. 

Critical discourse analysis is an approach to text research which is explicitly normative and 

political (Luke, 2002) and that aims to disclose how social power abuse is enacted, 

reproduced and resisted by text (Van Dijk, 2001). Therefore the concepts of discourse and 

power are crucial points of the analysis. 

The notion of discourse that I propose here is connected to the idea of language use as a form 

of social practice. In the words of Fairclough “discourse is a practice not just of representing 

the world, but signifying the world, constituting and constructing the world in meaning” 

(1992, p. 64). This position emphasizes the dialectical relationship between discourse and 

social structure. This dialectical dynamic between language and society means that discourse 

is socially shaped, but is socially shaping at the same time (Fairclough, 1995).  

In this sense, the relations between discourse and power are crucial interests to critical 

discourse analysis. Such analysis should disclose how power abuse is reproduced or 

legitimized by the texts of dominant groups. Van Dijk (2001) defines the social power 

exercised by groups or institutions in terms of control. It is possible to say if a group has more 

or less power when we examine how much they can control the minds and acts of other 

groups, a capacity which demands a power base of social resources such as money, status, 

fame, knowledge and numerous kinds of public discourse. Diverse types of power are 

exercised in accordance to the resources utilized.  

Dominant groups may assimilate their power in norms, habits, laws and thus reach a relatively 

general consensus. This is what Gramsci called “hegemony”. In other words, hegemony is 

domination by a ruling interest group upon the whole society through consent. Fairclough 

(1992) points out that hegemony involves making alliances and integrating rather than simply 

dominating – it is to win consent through concessions or ideological means. An interesting 

aspect of hegemonic power is that it is temporary and unstable, although at the same time, 

transitorily secure. Class domination, sexism and racism are examples of hegemony and 

power abuse. 

In the analysis that follows, the account provided above about the historical  construction of a 

specific Brazilian construction of racism and an ideology of ‘racelessness’ is critical to 

understanding  both the historical oppression of the indigenous peoples of Brazil; and their 
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current marginalisation and abuse. Current events of contestation over land have both a long 

history and a very specific current context. Additionally, the dehumanisation and denial of 

rights to the indigenous population need to be placed into the context of the currently hugely 

polarized and inequitable social reality in which the population of the favelas endure levels of 

poverty, deprivation and violence within sight of the wealthy residents of affluent Brazil.  

The dehumanisation and abuse of the Guarani and Kaiowa must thus been seen within the 

context of a national zeitgeist in which corruption has become normative and gross inequity 

between different segments of society has been normalised. Thus, as is typical, the hegemony 

represented in the text of Correio do Estado reflects the complex interests of a specific 

historic bloc rather than any ‘ruling class’ simply understood. It is the particularity of the 

construction of indigenous difference that has been outlined above and will be tracked in the 

analysis that is to follow. 

When developing academic research connected with indigenous issues, it is necessary to be 

explicitly aware of the historic power relations between different knowledge systems.  In the 

book “Indigenous Knowledge and the Integration of Knowledge Systems”, Hoppers (2002) 

highlights that: “the exclusivity that accompanied the rational and linear frameworks of 

Western knowledge has, in practice, meant that cosmologies that did not fit into that 

framework were dismissed and ridiculed” (p.13). The author notes that an emerging sense of 

disaffection expressed by scholars is increasingly being heard and, hence, a multiplicity of 

worlds and forms of life are being affirmed.  

Hoppers (2002) points to the “epistemological dimension of emancipation, especially on the 

task of enlarging epistemic cognition, not only for previously subjugated groups, but for all” 

(p.20). Therefore she proposes a dialogue in which integration goes beyond an ahistorical 

dialogue between two knowledge systems, but includes power critique and analysis of 

hegemony. Likewise, in the book “Indigenous Research Methodologies”, Chilisa (2011) 

asserts that social science needs emancipation and, thus, encourages scholars to conduct 

research without perpetuating constructs of Western ways of knowing as superior. In this 

sense, one of the main questions when developing research should be “whose reality counts?” 

Chilisa asserts that indigenous research should not exclusively use western constructs and 

terminologies, but can be integrative.  
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Chilisa (2011) delineates indigenous research methodologies along a continuum scale: least 

indigenized; integrative; predominantly indigenous; third space. I would situate my thesis in 

the “integrative” position. My research was informed by both non-indigenous and indigenous 

epistemologies and ontologies while concerned with the asymmetry between the 

representations of these two different realities in the news. This can be related with the 

metaphor of research as a prism described by Saukko in her book “Doing Research in 

Cultural Studies” (2009). She writes that the prismatic notion is tied to considering multiple 

realities and part of this research project “has been to give voice to silenced or subordinated 

knowledges or realities” (p.26). 

I also situate my analysis in the transformative/ emancipatory paradigm which recognizes the 

existence of multiple realities that are shaped by such variables as the social, political, 

cultural, ethnic, and gendered determination of realities. Thus, I assume that social reality is 

historically constructed. In this sense the axiology of this thesis is informed by the need of 

social transformation towards social justice and in the question: how can research contribute 

to social justice and humanization? 

In positioning yourself as the means of levering open the explicit and implicit meanings in 

these selected texts it is important to be aware that the researcher brings a particular 

perspective to the task. In my case, as revealed in the introduction above, this includes an 

explicit rejection of the racist exclusion and violence that has been visited upon the 

Indigenous peoples of Mato Grosso do Sul. Thus, there is no claim of ‘objectivity’ or 

‘neutrality’; and the critical reading of these texts must of necessity start from a self-conscious 

sensitivity to the many modes of expression of this hegemonic ideology of oppression.  

This sensitivity is itself a product of the cumulative work of my past critical reading that has 

informed and is expressed in the chapters above. The data sketched above will provide a basis 

for an analysis of Correio do Estado that aspires to be credible. The data acts as a mediator 

between the method and my partisan perspective. Whilst others may casually challenge my 

perspective, in order to challenge my argument they must seek to systematically challenge my 

data.  
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The processes of selection, collection and organization of data are decisive parts of the 

analysis. In the following sections I make explicit how and why I chose the material, how I 

organized it and subsequently broke down the texts into categories to facilitate the analysis.  

Considering the constraints of space and time, I chose to examine the coverage of the case by 

one specific media organisation for a range of time of three months. This range of time 

allowed me to collect a significant amount of texts; examine different types/genres of news 

items (for example, some of the texts are more factual while others are more interpretative); 

follow the development of the story and accounts. 

Although online journalism nowadays plays a big role in distributing information, the 

newspapers still have a big part in endorsing political debates and decisions, as well as 

documenting ‘facts’. Hence I chose the stories published by Correio do Estado - the most 

popular and oldest newspaper in Mato Grosso do Sul – as the source of my empirical 

material. 

According to Silva (2013), an investigation made by Fernandes (2011) pointed out the 

existence of 126 “small” newspapers in MS, that circulate between 1 to 5 municipalities. The 

publications Correio do Estado and O Estado MS, produced in the capital, circulate in the 

whole state. Therefore, they would be regarded as leading newspapers, although strictly 

speaking there are no mass newspapers in MS. The distribution of Correio do Estado is 

18.000 copies and it circulates every day in 75 of the 78 municipalities of MS (Silva, 2013). 

Approximately 465.000 people “like” Correio do Estado’s page on Facebook.  

Correio do Estado was established in 1954, thus before the division of the former state Mato 

Grosso in 1977. Nowadays the newspaper belongs to the “Communication Group Correio do 

Estado” that also owns two radio channels “Rádio Cultura AM” and “Rádio Canarinho FM”, 

the television broadcaster “TV Campo Grande”, the portal Correio do Estado, a video 

company and the “Barbosa Rodrigues Foundation”. 

Andrade (2015) compared the coverage of the newspapers Correio do Estado and O Estado 

de Mato Grosso, from the city of Cuiabá, during the creation of the State of Mato Grosso do 

Sul in 1977. She highlights that in its foundation in 1954, the newspaper Correio do Estado 
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was strongly political. The newspaper was founded by a group connected to the political party 

UDN40 (National Democratic Union) with the aim of sharing the party’s ideas. For some 

years, the paper was only edited by people directly connected to the party.  

Schwengber (2010) analysed the historical aspects of the newspaper Correio do Estado. 

About UDN, she asserts that it was the main right wing party at that time, with conservative 

ideas and defending traditional liberalism. It was mostly supported by big landowners and 

also by what she calls the urban bourgeoisie – ‘industrials’, bankers and big traders. The 

political partisan roots of a newspaper were usual at that time and therefore Correio do 

Estado did not hide its political links. However, their first editorial declared that they did not 

aim to be strictly partisan, and that they would also engage on social causes, echoing the 

claims of “our working classes, middle and productive classes” (p. 3).  

In 1957, the journalist José Barbosa Rodrigues was hired to work as an editor at the 

newspaper. In 1960, after the governor Fernando Corrêa da Costa (UDN) was elected for a 

second term, the political group that sponsored Correio do Estado decided to stop financing 

it. The editor Barbosa Rodrigues and the shareholder José Inácio chose to keep publishing it. 

After some years, Barbosa Rodrigues bought José Inácio’s part and became the only owner of 

the newspaper. Currently, Barbosa Rodrigues’ son Antônio João is the majority shareholder, 

while the newspaper’s president-director is his ex-wife Ester Gameiro and the administrative 

director is Barbosa Rodrigues’ grandson Marcos Rodrigues (Schwengber, 2010).  

Although the focus of the newspaper is regional, they also take a position on national matters. 

Schwengber (2010) cites that in 1964, following the trend of many newspapers at that time, 

Correio do Estado was in favour of the military coup. Their good relations with the military 

government provided him the concession to create the “Middle-West Radio and Television 

Network”, making the newspaper Correio do Estado part of a “multimedia group”. During 

the last decades the newspaper invested in modernization and professionalization. In 1999 

Correio do Estado was the first newspaper to print all its pages in colour in Brazil.  

                                                 
40 UDN was founded in 1945 in opposition of president Getúlio Vargas. The party supported the Military Coup 

in 1964 and, as all the other parties at the time, was closed down  in 1965 by the Military Regime. The military 

established a bipartisan system and created ARENA (National Renewal Alliance) that supported the regime and 

MDB (Brazilian Democratic Movement) which represented a sort of controlled opposition. Most of former UDN 

politicians went to ARENA (National Renewal Alliance).   



46 

 

In her research Schwengber (2010) stresses that an important aspect of Correio do Estado is 

its claim of autonomy. She noticed that the newspaper affirms in its own editorial pages that 

no announcer, company or commercial consideration interferes on its editorial independence. 

During interviews conducted by Schwengber, the directors asserted that Correio do Estado 

was partisan only during the years of its foundation, when most of the newspapers were 

originated the same way. Yet, Schwengber (2010) considers that the difference is that when it 

was still linked with UDN, Correio do Estado was explicit about its politics and partisan 

connections. When the newspaper became private, and although it was professionalized, it did 

not abandon the right wing conservative perspective.  

The current pattern of ownership and the consequent editorial positions taken by the paper are 

key features of the determining political economy of Correio do Estado, and will be taken 

into consideration when examining the outcome of the critical discourse analysis. 

 

The confrontation in Ñande Ru Marangatu occurred in August 2015. I established a time 

period of three months and examined every edition of the newspaper Correio do Estado from 

August to October 201541. In this period they published twenty-six times about indigenous 

issues - nineteen of them specifically about this case. These nineteen journalistic pieces were 

the analysed data.  

On the other hand, I examined Aty Guasu’s texts posted on Facebook about the situation. 

Considering these texts as Guarani and Kaiowa collective discursive constructions about the 

case, they are a significant counterpoint to the newspaper’s texts. Based on these posts and on 

Guarani and Kaiowa literature, I determined key terms in the representation of the case that 

might be crucial to acknowledge or exclude their perspectives. It is important to clarify that 

my analysis does not have the pretension to “find the real truth” concerning the facts of the 

story. Rather, I am dealing with discursive constructions and the social construction of reality. 

Therefore, my eventual positive or negative critique to the texts must not be interpreted in 

relation to their veracity, but in terms of discursive exclusion and abuse of power.   

To identify discourses, I established key terms divided in categories and used a method that 

also combined content analysis and close reading. Although my method does not include 

                                                 
41 These pdf editions are available on the website: http://www.correiodoestado.com.br/  

http://www.correiodoestado.com.br/
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observation and interviews, it is relevant to mention that I have been in Mato Grosso do Sul 

during July 2016. Another confrontation and murder of a Kaiowa had happened in June, this 

time in the municipality of Caarapó. Thus, it was a period when I had the opportunity of 

attending three open lectures about indigenous land rights (at UFMS and at UFGD) and I also 

could talk about my research with indigenous researchers. These discussions made me reflect 

and change my analytic tool. For instance, I had previously thought about some of the terms 

as “neutral”, however, the discussions and observations made me realize that “neutral” is not 

a possible classification in this context – it most likely favours hegemonic power. 

I divided the terms in three categories: 1- People described as “Guarani and Kaiowá”, 

“Guarani”, “Indigenous” or “Indian”; 2- Territoriality described as “Tekoha”, “Ñanderu 

Marangatu”, “Farm” or “Property”; 3- Performed action described as “(auto) demarcation”; 

“occupation” or “invasion”.  

To catalogue and organize these pieces I used a content table that would facilitate an overview 

of two crucial aspects on the journalistic pieces: quoted sources and used lexicon. 
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Although the proposed analysis is essentially qualitative, the quantitative features displayed 

on the content tables help to interpret the presence or lack of indigenous voices and the 

acknowledgement or omission of terms that addresses indigenous perspectives.  

Before presenting the analysis it is appropriate to restate the main questions that guided my 

research:  

As the chosen approach suggests, I do not aim to answer this questions with ‘fixed’ or 

positivist answers. At the same time, considering the violent and oppressive context faced by 

indigenous peoples in Mato Grosso do Sul, I cannot step away from recognizing that 

coloniality and dehumanization are aspects of a concrete situation of abuse of power that is 

systematically produced and reproduced in that context. Hence, my ultimate objective is not 

to prove dehumanization or discuss the newspapers’ bias, but to reflect how the non-

indigenous newspaper has sustained the representation of the Guarani and Kaiowa in this 

specific case; and in this way contributed to the construction of the realities of indigenous and 

non-indigenous in Mato Grosso do Sul. 

In this sense my main purpose is to observe central aspects concerning the representation of 

the story; outline discursive constructions that excluded Guarani and Kaiowa perspectives 

and relate these constructions with the macro-contexts. In other words, juxtapose analysis of 

the texts and social field. The outcomes of the analysis will be presented on the following 

chapter. 
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This chapter presents an analysis of the data generated in this research. It is divided into three 

parts: the first part is a discussion about the voices in the articles - I expose which sources and 

quotes are included or excluded, and reflect about how these choices affect the framing of the 

texts. The second part is about lexical choices where I show which terms were used to 

represent the case and what are the implications of these choices. The third part is an 

interpretation of the analysis; a reflection about the ideological constructions of these news 

events employing the concepts of coloniality and dehumanization. Each section starts by 

presenting quantitative outcomes for the pre-established variables and follows with providing 

a selection of excerpts of the texts. These fragments were selected as interesting cases of close 

reading which epitomize the prevailing discursive constructions found in the journalistic 

articles published by Correio do Estado. Parts of Aty Guasu’s posts on Facebook are also 

presented as a counterpoint.  

The study shows that the representation of the Guarani and Kaiowa in the newspaper tends to 

the omission of their perspectives. Hence, a big part of the analysis is a reflection of what is 

not there – a study of absence and silence. If Guarani and Kaiowa perspectives are absent in 

the newspaper they are present and articulated in their own discursive constructions shared in 

alternative media. The proposed analysis requires a clear acknowledgment of those 

perspectives too. 

The newspaper’s pages (in Portuguese) are attached with the respective content tabs (in 

English) in the end of this thesis. The whole texts used in “Part I: Voices” were translated to 

facilitate an overview of how these quotes were embedded in the whole story. These 

translations can also be found in the Appendix section.  

This section discloses how voices and sources were articulated in the texts. Silva (2013) states 

that journalistic texts and discourses are sustained by a triadic support: the author (journalist), 

the reader and the source of information – all of them “owners of the word”. Journalists 

borrow the “word of those” (the sources) processes it and makes it available to the reader. 

Thus, the sources contribute to the journalistic discourses direct or indirectly and are 

indispensable to journalism practice.  
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Concerning the sources in the nineteen examined journalistic texts I could identify five 

different situations: (10) texts with exclusively non-indigenous voices; (5) with more non-

indigenous voices; (1) with equal amount of indigenous and non-indigenous voices; (1) text 

with more indigenous voices; (1) text with exclusively indigenous voices; (1) text with no 

direct sources quoted/referred to.  

Thus, the quantitative findings show a prevalence of texts without indigenous voices. Bellow 

I present nine examples that illustrate how usage of sources framed the texts. This section is 

divided in three parts. The first part presents the texts considered most negative in relation to 

the exclusion of indigenous voices: the texts published by the newspaper in August. These 

texts are very significant because they are the first texts of the data, published during the week 

of the confrontation. For that matter it makes sense to present them chronologically. The 

second part examines the texts considered most positive regarding the aspect of indigenous 

voices quoted. The third brings the last item of the data, the text published in October 22 and 

a reflection about silence.  

The newspaper’s texts fragments are in presented in italics and my comments in normal letter.  

The cover announced “Indians invade farm and take family as hostages” and page 13 brings 

the text with the heading: “Indians take hostages at farm” - thus the case was construct as 

‘action’, opposed to an ‘event’. The action (of invading and making hostages) was performed 

by the so called “indians”. Yet, they do not have a voice in the text. Two sources are quoted in 
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the story: 1) the Border Department Operation (DOF)42; 2) undefined source described as 

“people that live in the region”. 

1) DOF seems to be the main source of information for the text and also provided the 

published picture. The Department is directly quoted in the beginning of the second 

paragraph: “According to DOF, during the occupation three people from the same family 

were rendered and ‘agredidas’ (from aggression)” and in the last paragraph “The police 

department also informed that they will continue making rounds at the place to avoid 

confrontations and safeguard the physical integrity of the producers (farmers) and 

indigenous.”  

2) The second source, undefined, is quoted on the third paragraph: “according to people that 

live in the region, part of the indians that invaded the farm is not from local indigenous 

villages”. People that live in the region are not the “indians”. This assertion was highlighted 

under the picture with the caption “GUARANI. Indigenous would not be from villages near 

the property.” 

The use of the DOF as a source of information favours the understanding of the facts as a 

“police case” and the assertion that the indigenous are not local help to frame the fact as an 

“invasion”. In this respect the happenings are treated as an occurrence isolated from a socio-

historical context, no historical background is mentioned. 

In contrast, in August 22 Aty Guasu had shared a post justifying their action with the recent 

history of territorial controversy in the area:  

“(…) The indigenous land tekoha Ñanderu Marangatu was already demarcated and 

homologated by the president of Republic of Brazil in 2005, but the possession of the land is 

blocked by the Federal Supreme Court (STF). The Guarani and Kaiowa communities were 

evicted in 15/12/2005. It is the biggest injustice and violence committed against the Guarani 

and Kaiowa. In 24/12/2005 the leader Dorvalino Rocha was murdered by farmers tekoha 

Ñanderu Marangatu. The leader Marçal Tupã’i was murdered by farmers in 25 November 

1983. The communities declare the following: “today after waiting more than 18 years to 

possess the tekoha we re-occupy definitively, here we re-occupy our land will not leave our 

land Marangatu” (…)”. 

                                                 
42 In Portuguese “Departamento de Operação de Fronteira (DOF)”. It is the department of the Military Police 

from Mato Grosso do Sul that has the main duty to police the borders with Paraguay and Bolivia.  
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The cover stated that “Indians invade farms and provoke tension in MS”. The story is also 

framed as an ‘action’ with the “indians” as the agents who invade and provoke tension. 

Already on the cover, DOF is directly quoted.  The subheading is “ANTÔNIO JOÃO. Indians 

of guarani ethnicity invaded nine farms and, according to DOF, there was a threat of putting 

the municipality on fire”. 

 The text at page 15 has the heading “Indigenous invade nine farms and threaten to occupy 

more properties”. The “indigenous” are constructed as the ones who perform the main actions 

(to invade and to threaten). The usage of “threaten” can give the impression that indigenous 

were heard, however their voice is not present. The text has five sources: 1) non-quoted 

“according to comments”; 2) Luana Ruiz, “lawyer and daughter of one of the farms’ owners”; 

3) DOF; 4) unspecified “rural producers”; 5) Roseli Maria Ruiz, president of the Rural 

Syndicate of Antônio João; 6) FAMASUL43. 

1) The first paragraph (lead) brings the first voices, which are unspecified: “The climate, that 

was already of tension last weekend, intensifies each day. According to comments the 

indigenous threaten to enter more properties in the municipalities of Amambai and Nioaque.” 

The sentences have no specific declared authorship and endorse discourses of generalized 

tension and fear. 

2) The second source is direct and personal: Luana Ruiz Silva, lawyer and daughter of 

landowners. She asserts that the indigenous call themselves owners of the land because of 

anthropological studies that would have confirmed the presence of indigenous ancestors in the 

region. Her words between quotation marks justify the farmers action of blocking the roads 

“we don’t have access to the farms, the producers locked the roads so the indians do not 

enter the city and the indians blocked the access to the district”. She is referred to one more 

time on the fourth paragraph when the economic aspect is approached: “According to the 

lawyer it is not known if the agricultural production of the area was compromised but “from 

far” it is possible to see smoke and fire spots”.  

3) The third source is DOF, which brings the information about the ‘indians’’ threat to start 

fires. “According to DOF there was a threat that the indigenous would put Antônio João city 

on fire and because of that the access between highways MS-164 and MS-384 was blocked by 

                                                 
43 In Portuguese “Federação da Agricultura e Pecuária de Mato Grosso do Sul (FAMASUL)”. It congregates 69 

rural unions from MS and integrates the national system “Confederação da Agricultura e Pecuária do Brasil – 

CNA (Agricultural Confederation of Brazil).  
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farmer’s pick-ups and vehicles”. The picture made by DOF shows the ruralist’s pick-ups and 

blocking the road. The caption says “FEARFUL. Fearing that the ‘indians’ would invade 

Antônio João and put it on fire, farmers blocked the road”. 

4) The next assertion is also from an unspecified source: “Rural producers assert that CIMI44 

is the head of the invasions”. This quote with non-declared voice de-legitimates, criminalize 

and denies the autonomy of the Guarani and Kaiowa. 

5) The same paragraph brings the voice of the president of the Rural Syndicate Roseli Maria 

Ruiz that describes the situation as a chaos and states that “I have no idea of what to do to 

guarantee the order”. It is a peculiar quote that evokes the idea of the challenge to the 

maintenance of order. “Order and progress” is the slogan of the Brazilian flag and the big 

landowners historically controlled such big and “remote” areas as the south of Mato Grosso 

do Sul. 

6) The last source is FAMASUL: “According to Famasul it was demanded that the National 

Force that is in Amambai goes to Antônio João”. The demand has the effect of underlining 

the perceived seriousness of the threat that demands such external intervention to protect the 

landowners’ interests. The next three paragraphs describe that these group of rural producers 

and indigenous representatives would have a meeting with the Minister of Justice in Brasilia, 

but neither the Minister nor the representatives showed up according to FAMASUL’s press 

office. The last paragraph states that “The group, however, talked to the president of FUNAI45 

who promised to intercede so that men from the National Force who are already in Amambai 

go also to Antônio João”. 

The preference for DOF’s and ruralists’ voices evoke discourses of threats, fear, economic 

losses, the need for maintenance of the order and Police reinforcement. On the other hand, the 

notes published by Aty Guasu problematize DOF’s actions at the local level denouncing the 

fact that DOF officials escort armed landowners and gunmen: “(…) The farmers’ gunmen 

supported by DOF attack and threaten with collective death the indigenous (…)”. 

                                                 
44 “Conselho Indigenista Missionário - CIMI in Portuguse (Indigenist Missionary Council),  linked to the 

Catholic Church, aims to support indigenous peoples in the struggle for their rights.  
45 In Portuguese “Fundação Nacional do Índio – FUNAI (National Indian Foundation). It is a federal organ 

connected to the Ministry of Justice that has the duty to coordinate and execute the Federal Government’s 

indigenist policies. Its mission is to protect and promote indigenous peoples rights and it is the body responsible 

for the demarcation of indigenous lands.  
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The headline on the cover was “Tension increases and number of invaded farms gets to 95”. 

Followed by: “CONFLICT. With last weekend’s invasions in Antônio João the total of 

invaded farms by indians in Mato Grosso do Sul got to 95; landowners accuse the federal 

government of omission”. Therefore, the “landowners” have a voice right on the cover. The 

text published at page 14 has the heading “Mato Grosso do Sul has 95 farms invaded by 

indians” has three sources. 1) Flávio Machado, coordinator of CIMI; 2) Maurício Saito, 

president of FAMASUL; 3) President of FUNAI. 

1) The first quote is from the coordinator of CIMI that denies “the prelude of an attack” 

(journalist’s words). The coordinator asserts that “this is a rumour to promote prejudice and 

racism, and to criminalize the indians”. The choice of including this quote has two different 

implications: one is the denial of the threat rumours and on the other hand could be seen to 

endorse the discourse that CIMI is behind the Guarani and Kaiowa’s actions; given their 

critique of the pro-landowners discourse. 

2) The second source is president of FAMASUL Mauricio Saito who went to Brasilia in 

August 26 and reports how the meetings with federal authorities went.  He demanded the 

presence of Federal Police. Saito asserted that the “invasions” in the area were intensified 

from 1998 and related the crises in the whole country to the recent “invasions”. In this 

instance an historic context is offered; but it is one in which the indigenous are presented as 

having a history of ‘invasion’. He also presents the economic aspect asserting that last year 

the “misappropriation” of farms generated a loss of 26 per cent of Mato Grosso do Sul’s PIB 

(gross domestic product). Thus, the impact of the Indigenous actions is shifted from solely 

affecting the immediate interests of the landowners themselves; but is additionally widened to 

include the general economic welfare of Mato Grosso do Sul. This then situates the actions of 

the Indigenous as a threat to the common good; and positions them as recalcitrant outsiders.  

3) The last paragraph informs the reader that “The president of FUNAI positioned himself 

against the invasions and said he would ‘fight’ to open a constructive dialogue with both 

parts”. It is not clear if this assertion was made by the president of FUNAI himself or if it is 

information brought by FAMASUL’s president that went to Brasilia. By any means the 

presence of FUNAI’s and CIMI’s voices versus the lack of Guarani and Kaiowa’s own 

statements can mean a denial of Guarani and Kaiowa’s agency. They even seemingly require 

an outside body, CIMI, to present a defence of their case.  
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The headline on the cover was “Antônio João experiences war atmosphere” with the 

subheading “CONFLICT. Paraguayan indians would have been recruited to reinforce 

invasion, producers vigil and block roads in the region”.  

There are two texts at the page 12, the first one with the heading “Municipality of Antônio 

João lives war climate with invasions”. Five sources are quoted, all connected to 

agribusiness: 1) the general term “ruralists from Antônio João”; 2) the Rural Producers 

Syndicate; 3) Antônio César Pereira Flores “Baby”, ruralist and vice-mayor; 4) Roseli Ruiz; 

5) Pio Queiroz, “owner of a patrimony of R$ 25 million including one of the occupied farms”. 

1) The first two quotes are from non-specified voices. The text begins with “Ruralists from 

Antônio João, city where six farm invasions occurred a week ago, said yesterday that Indians 

would have being recruited from the Paraguayan territory as a way to strengthen and even 

double the land takeover movement, captained by at least 1.5 thousand Guaraní-Caiuá 

Indians, Brazilians, who inhabit villages in the region”. The second paragraph starts “The 

farmers fear that three more areas will be invaded on the next days”. Both assertions are 

connected to notions of border issues and invasions; and whilst the source is not specified it 

provides a means of citing the concerns of ‘the ruralists’ and introduces the theme of the 

indigenous being involved in cross-border collaboration. The second paragraph then builds 

the image of threat as not being confined to the current situation; but rather presents it as a 

situation that will get worse in the future. 

2) The second source is the Rural Producer’s Syndicate quoted in the fourth paragraph: “For 

the Rural Producers’ Syndicate of the city, the invasions have been maneuvered by the 

command of the Indigenous Missionary Council, organization linked to the catholic church, 

and indians that would be public servants, mainly teachers”. Here again we see a voice 

linked to the agri-business suggesting that the Guarani and Kaiowa are not capable of being 

self-determining in defining their struggle; but as being the dupes of non-indigenous forces. 

3) The third voice is from the landowner and also vice-mayor of the city: “The battle that 

pushes indians and farmers to opposite sides, said the vice-mayor, lasts at least two decades 

and the federal government “does little” or does nothing”.” The next paragraph states that 

“The intrigue even affected the city’s politics” explaining that the vice-mayor has broken up 
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with the mayor from PT (labour) party.46 These assertions are connected to a national political 

crisis, and echoes the input of FAMASUL from the previous day in giving a historical context 

to this struggle. It is a context that is linked to the lack of national intervention; as a possible 

implicit assertion of the consequent necessity of local action. 

4) “Roseli Ruiz, president of the Syndicate, said she would not give interviews, but authorized 

those who want to talk with press”. In a similar way as observed on August 27, the president 

of the Syndicate’s voice is represented as an authority.  

5) There is a very interesting quote next, from Pio Queiroz - a big landowner described as 

“owner of a patrimony of R$ 25 million including one of the occupied farms”. He states that 

“Our country turned an old land, full of rats. This government, playing the idealist, only likes 

the indians, social movements, mensalões47, petrolões and to take away money from 

Petrobras48. We have to take away this government, these communists that are in the power 

(…)”. This excerpt also illustrates a discourse connected to the big national political crises in 

Brazil; and underlines again the disconnection between national government and the concerns 

of the local landowners.  

The text, of almost an entire page, brings a justification concerning the lack of Guarani and 

Kaiowa’s voices on the story. The third subtitle “NO DIALOGUE” states that the: “The 

reportage (team), that since yesterday follows the mobilization of Indians and farms, was not 

authorized to enter in Farm Primavera, where the Indians that command the incursions are”.  

The second text has the heading “The indians were my friends, but sent me away”, which 

brings three personal voices: 1) Isidora Alves Vareiro, non-indigenous; 2) Alisson Morales 

described as “guarani”; 3) José, described as “guarani-caiuá”. Therefore this is one of the 

cases in which indigenous sources outnumber non-indigenous in the text. However, the title 

already evinces the non-indigenous perspective. 

1) The first quote is from Isidora Alves Vareiro who tells that she was expelled from her 

house by the “guarani-cauiá”. The quote is: “They (indians) were good to me, asked for me to 

leave soon so that there would be no confusion”. In the next paragraph, she states that “My 

house is the biggest from the village, I had a store there, and the indians were my friends. 

                                                 
46 This political crisis is briefly summed at page 88. 
47 “Mensalão” and “Petrolão” are the names of corruption scandals that happened recently in Brazil envolving 

many federal politicians. The schemes are still under investigation. 
48 Petrobras is a semi-public Brazilian multinational corporation in the petroleum industry. 
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Now they sent me away. We spent all the money to renovate. I don’t understand this, think it 

is not something of the indians from here”.  

2) Alisson Morales is quoted next. He said that the land was always from the indians and 

“The whites were the ones that invaded”, concluded the subject and asked the team to look 

for the indigenous leaders to talk about the case” 

3) José (Alisson’s father-in-law) had no directed quotes. It is written that “he stated that he 

has nothing against ‘dona’ Isidora and one of his sons is her Godchild. However, when 

questioned about the eviction he said that the journalist should talk to the “leaders””.  

In this text we see the non-indigenous voice presenting itself as a friend of the ‘indians’ who 

seeks to make sense of their behaviour by assuming that they must be under the influence of 

external forces: whilst Vareiro presents the narrative in personal terms it is important to note 

that Morales presents the situation in historical and intergroup terms. The fellow Guarani, 

José, again prefers to stay within an interpersonal perspective and avoids joining a collective 

stance on the conflict by deflecting the journalists to speak to ‘leaders’. 

Another notable aspect is the marginalisation of indigenous leaders: when Guarani and 

Kaiowa sources state that the journalists should talk to the leaders this is constructed as an 

obstacle in the text, as non-authorized - an impossible dialogue. In contrast, the non-

indigenous leaders and institutions are constantly being interviewed and quoted.   

The article published on August 30 is central to the case. It is about the confrontation. The 

headline on the cover is: “Owner retakes farm and indian dies in confrontation”. There are 

two actions and two agents: the ‘owner’, linked to the action of retaking the farm and the 

‘indian’ agent of dying. The text at page 13 has the heading “Producers retake invaded farm 

and one indigenous dies”. And the subheading: “Neither the police, producers nor indians 

explained how the confrontation at Barra Farm ended in death”. A non-quote. The article has 

five quoted sources: 1) generic ‘rural producers’; 2) DOF; 3) Felisberto Corrêa Vilhalba 

described as “indian”; 4) Aty Guasu; 5) driver João Paulo Gonçalves Maciel.  

The text describes the confrontation and states that Correio do Estado’s team was stopped 

from entering the farm. Therefore the first quoted sources confirm the death: 
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1 and 2) The fourth paragraph asserts that “In the evening the death of one indigenous was 

confirmed by rural producers that were leaving the property and by DOF.” The authority and 

legitimacy to confirm the death of a Kaiowa is attributed to ruralists and DOF, which also 

allows the ruralists to make assertions about the death. The next paragraph reports that 

“Producers that left the farm yesterday afternoon said that the victim was already dead when 

they got there and none of the police forces informed how the indian would have died”. 

3) The next quote is from a Kaiowa who was injured: “One injured indian, Felisberto Corrêa 

Vilhalba, 28, who was treated at the Municipal Hospital of the city, told that he was battered 

on the head and Simeão died with a shot to the forehead. However, he did not tell the 

circumstances of Simeão’s death. Felisberto, who talked little, told also that after being hit he 

was almost ran over by a ruralist.”  

4) The forth quote is from Aty Guasu: “Page of guarani indians on social media, Aty Guasu, 

informed that the surname of Simeão would also be Vilhalva and that he would be an 

indigenous leader. The injured indian that talked to the team did not comment if he is a 

relative of the dead indian.” All the other information shared by the Guarani and Kaiowa 

page is omitted.  

5) The fifth quote is on the last paragraph with the subheading “POPULATION”. The text 

states that “The atmosphere inside the town is of pure terror. Inhabitants say they are 

terrorized and unsafe.” As an example they quote the driver Paulo Gonçalves Maciel who 

says he is scared: “We are all nervous because nobody knows what is happening in fact. 

There were other conflicts here, but Justice always came to make peace and then went away. 

But now nobody knows what can happen”. This last paragraph frames the murder in a context 

of the wider terror of the non-indigenous who are terrorized and unsafe. Thus, displacing the 

centrality of the murder of an indigenous leader by a concern for the anxieties of the 

townspeople. 

Although the text brings indigenous voices two times, the confrontation is mainly narrated in 

non-indigenous terms. DOF and ruralists are considered legitimate enough to confirm that 

someone “died” while Aty Guasu’s version of the “murder” is supressed.  

In August 31, the newspaper headline was: “Farmers accuse Paraguayan guerrillas of 

training indigenous”. The internal page 12 is divided in two texts. The first has the heading 
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“(According) to ruralists, guerrillas from Paraguay train the indians”. Therefore, the 

headline and title already brings the ruralist’s voice. Six sources are quoted: 1) the collective 

non-specified “farmers”; 2) the landowner Marcos Almirão; 3) the vice-mayor of the 

municipality and landowner Antônio  Cesar Pereira Flores (Baby); 4) an anonymous police 

officer from the National Force; 5) DOF; 6) Governor of MS Reinaldo Azambuja.  

1) The first quote is presented as a rumour among the collective “farmers”: “The suspicion 

that the EPP would be arming the indians is recurrent information among farmers, however, 

when it is officially approached, few agree to comment.” 

2) The second voice is from landowner Marcos Almirão:“"I came to know it by reliable 

source, the EPP is arming the indians, financing the indians, that is most likely " said the 

landowner Marco Almirão, owner of a farm nearby Antônio João.” The next paragraph starts 

with another quote from Almirão: “"The right to property here is in check”. Besides the EPP, 

Almirão attacked also Funai and CIMI, an organization that looks after the interests of 

indigenous peoples. "They (CIMI) came here (Antônio João) and determined the exchange of 

caciques (indigenous leaders), who ordered the invasions "he said (…) Almirão also informed 

that eventual war trainings led by the EPP would be happening in the territory of Paraguay, 

about 10 km away from Marangatu village, near from where the conflict occurred. This 

village is 7.5 hectares away from central Antônio João. The area, supposedly dominated by 

the EPP, and that would be attracting indians to learn fighting is Paraguayan territory and is 

in a dense forest with rare car traffic.” 

3) The third quoted source is landowner and vice-mayor of the municipality: “Antônio Cesar 

Pereira Flores, known as Baby, vice-mayor of Antônio João, landowner in the region, said he 

also received the information that EPP would have connections with the guarani indians. “I 

got to know and think this would have to be investigated", Baby said.” 

4) The fourth voice is from an anonymous police officer: “Police officer of the National 

Police Force, which operates in policing farms agreed to comment the matter, as long as his 

name is not published. “Look, we do not have this information (EPP action) but one thing is 

certain: they (indians) have been acting differently, we realize it now here, in Antônio João" 

said the policeman, used to accomplish tasks involving conflicts between indians and farmers. 

The "different" cited by the member of the Force, according to him has to do with the 
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organization of the indians in situations of combat. “They position themselves much more 

organized than before”, said”.  

5) The fifth source is DOF command, which contradicts the information provided by the 

anonymous officer: “But the DOF command, via advising office, informed that “as far as 

investigated”, the information (EPP instructing indian) is unfounded”.  

6) The sixth source is the governor of MS: “The governor Reinaldo Azambuja did not defend 

any side, indians or landowners. He said that the output would be the Federal government 

compensate farmers. "If they officially gave to farmers lands belonging to indigenous, it is up 

to who to compensate? The Union needs to acquire the lands, indemnify and solve the dead-

lock," he said. Azambuja also defended the presence of the Army in the conflict area.” 

The second text has the title “Deputy says that indigenous would have died before the 

conflict”. Two sources are quoted: 1) Federal deputy and doctor Luiz Henrique Mandetta; 2) 

sergeant of DOF Julio Cesar Arguelho. 

1) The first quote is from deputy and doctor Mandetta that asserts that Vilhalva was already 

dead before the confrontation: “Deputy Luiz Henrique Mandetta, of DEM (party), who also 

attended the resumption of Farm Fronteira, the day before yesterday, in Antônio João, said 

via Facebook that the indian allegedly killed in conflict with the farmers would already have 

died before the arrival of the landowners convoy. “A shot was heard in the woods 800 meters 

far and ten minutes later the indians brought a body that was said to have been targeted. I 

presented myself as doctor and went to the location. The corpse of a man already in rigor 

mortis was thrown on the road”. 

2) The second quote is from sergeant of DOF Arguelho and contradicts the deputy’s assertion: 

“The federal deputy’s argument, however, was rejected by Julius Cesar Arguelho, Sergeant 

Press adviser of the Department of the Border Operations, the DOF."This story rigor mortis 

is not true. I have been there, I touched the dead body of the indian shot on the face, "said the 

Sergeant.” 

The text is essentially an accusation in the format of news, in the sense that it largely employs 

the voices of the accusers and excludes the accused’s voices. Echoing the account of 28th of 

August this report again suggests that the actions of the Guarani and Kaiowa have been 
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directed by the influence of external forces. The accusations in a way attempt to legitimize the 

violent confrontation that happened two days before.  

In the first instance, I have focused upon the significance of the stories published in August. 

These texts are revealing in many aspects, and decisive to the formulation of the main frames 

and perspectives of the newspaper’s coverage of the case. In respect to voices, we noticed that 

no indigenous were quoted in the stories published in August 23, 27, 28 and 31. It is a 

problematic situation, especially considering that their titles explicitly construct the Guarani 

and Kaiowa as the main performers of actions that were represented as illegal and 

threatening.  

It is relevant to indicate that the three first texts were written in the capital Campo Grande, 

almost 300 kilometres away from Antônio João municipality. In that sense the journalists 

seemed to have relied on information provided by “official” bodies. The pictures published 

during these days were photos provided by DOF and also a map produced by FAMASUL. On 

the other hand, the texts published in August 29, 30 and 31 have the journalists’ signature and 

the information “sent specially to Antônio João”, which indicates that these texts were 

produced in loco. The presence of journalists favoured the inclusion of indigenous quotes in 

August in 29 and 30; nevertheless, the inclusion of indigenous voices was not framed as a 

legitimate counterpoint to the ruralist’s view. 

In this sense we should additionally note the hegemonic legitimacy that bodies such as DOF, 

FAMASUL and FUNAI have for the assumed readership of Correio do Estado. There is a 

circularity of legitimacy in that these bodies already will have a normative credibility with 

large sections of the readership of Correio do Estado; whilst their deployment as significant 

authoritative sources in these areas of conflict will serve to sustain their perceived importance. 

There are no headlines of this text on the cover. The text at page 11 has the heading “Indians 

live in miserable conditions in Antônio João”. It occupies the whole page and has four 

sources all personal and indigenous: 1) Tomásia Areco Jara; 2) coordinator of the school 

Isaias Sanches; 3) Zélia da Silva; 4) cacique Orestino Fernandes. The text describes the 
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indigenous village Ñhanderu Marangatu, its life conditions and inhabitants: “Always 

receptive with shy smiles, it is possible to talk, even in some cases not understanding correctly 

the Portuguese pronunciation. They adopt loyally the official language of the village: 

Guarani.” 

1) The first quote is from Tomásia Areco Jara: “The lack of resources here is complicated, it 

seems that they forgot about us, the lack of structure and resources in the village are very big, 

what saves many families are the subsides paid by the federal government, otherwise it would 

be much worse”. 

2) The second voice is from the school coordinator: “To the coordinator of the Indigenous 

School Mboeroy Tupãi Arandu Reñoi, Isaias Sanches, 28 years, what the community 

produces is subsistence agriculture, but in many cases they do not manage to harvest because 

of lack of structure to take care of the land. “The lack of resources to the majority of the 

families is a serious problem here in the village and in the town. My luck is to work 

coordinating the school so I can live with a bit more dignity”” 

3) The third quote illustrates the poor life conditions of a young mother in the village: “The 

case of indigenous Zélia da Silva, 23 years and mother of three kids is the one that most 

illustrates the life conditions in the village Ñhanderu Marangatu and Capestre. She lives with 

her children and husband with an income of R$ 200 that she receives from the Federal 

Government. The husband, she says, sometimes get informal jobs and this improves the 

family’s income that lives in a small house. “We have to live with this amount that the 

government sends, we do everything so we do not lack anything until the end of the month, 

when my husband finds a ‘roçado’ thing improve a bit”” 

4) The last quote is from the leader (cacique) Fernandes: “In cacique Orestino Fernandes’ 

opinion if the situation of the demarcated land was solved, fastly the misery of his people 

would be less complicated “The government had to solve soon, it would be good for everyone 

and in addition would take my people out of misery””.  

This is an interesting text that is fundamentally different from all the other journalistic pieces 

from the data. The journalist’s statement that “it is possible to talk” is a remarkable sentence 

and in a way reveals the implicit assumption that if the author writes that “it is possible to 

talk” in a news piece, he might presume that most of his readers find this dialogue impossible. 

It serves to underline the assumed ‘otherness’ of the Guarani and Kaiowa.  
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The text is not present on the cover. The headline at page is: “Military, civilians and 

indigenous are in standby in conflict area”. Four sources are quoted: 1) residents; 2) Ramão 

Martins; 3) Antônio Pereira; 4) Lene Aquino.  

1) The first voice is unspecified ‘residents’ – probably meaning the non-indigenous residents 

of the town: “According to residents that were heard, since yesterday’s morning the military 

mobilization is intense”. 

2) The second quote is about the Guarani and Kaiowa’s decision of resisting a possible 

eviction attempt: “The indians that are there state that even in front of the Police Force they 

should resist the measure. It is what Ramão Martins, 45 years old, said. In the indigenous 

village Marangatu he said to Correio do Estado that “will resist and if they want to kill 

indians even indian’s dogs will be killed, because everyone will resist”. 

3) The third quote endorses the resistance plan: “Antônio Pereira, 52 years old, also guarani-

caiuá, confirmed that “we prefer to die than leave”. 

4) The forth quote from a Guarani and Kaiowa leader points out other possible outcomes 

which the journalist interprets as putting in doubt the resistance decision: “However, despite 

the bravery, the (reportage) team noted that the indigenous are in fact cautious. Lene Aquino, 

one of the local leaders, asserts that she is positive about a contrary decision of Justice that 

turns down the preliminary injunction that guarantees the repossession to the rural 

producers. “The MPF (Public Federal Ministry) appealed to the STF (Supreme Court) and 

we’re waiting a decision until midnight [of yesterday]”. For her, resistance is only one of the 

alternatives, since they also bet on dialogue or in case of eviction “going to the side of the 

highway”.  

The text uses mostly indigenous voices, with two main implications: in a way these voices are 

used to frame the text as a “police case”, because resistance is constructed in opposition to the 

Police Force; on the other hand the frame of “indigenous rights case” is also recognizable in 

the quote of the indigenous leader; and the quotes represent a means of reporting the strong 

feelings of the Guarani and Kaiowa. 
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In my interpretation, the two texts presented in this section were not written in the format of 

news. The text published in September 6 is a reflective/ interpretative piece about the 

economically miserable situation of life conditions in the indigenous village Nhanderu 

Marangatu. The text published in October 21 brings an account about a possible land 

repossession that must be performed by the Army evicting the Guarani and Kaiowa from the 

area. Both were produced by journalists in loco. This kind of format that allows more 

reflection seems to favour the inclusion of indigenous voices. 

It is also pertinent to consider the time when these texts were produced. September 6 is 

exactly seven days after the confrontation. October 21 is almost two months after. The text 

informs the readers that two international broadcasters are also in the area. It is possible that 

the presence of two international outlets reporting about the case have positively influenced in 

the inclusion of Guarani and Kaiowa voices. 

The pictures published in these days also differ significantly from the other photos of the 

coverage. Most of the pictures of the whole data were taken from far away and can be 

connected to tension, conflict and war. Differently, the pictures published in September 6 and 

October 21 show Guarani and Kaiowa people from closer and looking to the camera, which 

also can be interpreted as an illustration of dialogue.  

The last text from the data, published in October 22 has no headline on the cover. The 

headline published at page 9 is “Supreme cancels reintegration but does not solve conflict” 

and the subheading “Indians came to block the highway in the city, but released it upon 

learning of the decision; producers silenced themselves (silenciaram-se)”. The text brings 

five sources: 1) Coordinator of FUNAI Élder Paulo Ribas da Silva; 2) President of the Rural 

Syndicate of Antônio João; 3) collective term “farmers”; 4) collective term “Kaiowas”; 5) 

teacher Leia Aquino (Kaiowa).  

The text informs the reader about the Supreme Court’s decision of not evicting the Guarani 

and Kaiowa group from the area. The piece was not written as an “objective” news piece, it is 

interpretative and opiniative. It starts with a negative critique about the decision. The first 

quote, placed in the fourth paragraph, is from FUNAI’s coordinator in Ponta Porã: 
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1) The first quote is from the local coordinator of FUNAI, Silva, who aims to explain the 

minister’s decision: "She [minister] suspended the injunction because, if fulfilled, there was 

the risk of a social upheaval. The Fronteira farm, for example, would become a stage of war. 

The Indians were willing to resist, even with the presence of the police force, "said Elder 

Paulo Ribas da Silva, coordinator of the National Foundation of the Indian (Funai) in Ponta 

Porã. The Funai and the Federal Public Ministry (MPF) have moved the appeals against the 

expulsion of the Indians. He is quoted again in the seventh paragraph: “FUNAI’s coordinator 

said he believed that the suspension of the injunction should accelerate the process in the 

STF. He also favours farmers to be compensated for the land”. 

2) The second quote is an interesting construction about the negative of the president of the 

Rural Syndicate for an interview. Under the subheading “SILENCE” it is written that: 

“Representatives of the municipality's Rural Syndicate adopted silence all day. The president 

of the entity, Roseli Ruiz, said she would not say anything. In a tone of irritation with the 

STF's decision, she informed that the reportage (team) could find another member of the 

union or farmer who wanted to comment on the matter, but they were also reticent.” 

3) The third quote is from the collective “farmers”: “Without authorizing the publication of 

names, some farmers have assured that, from now on, the class should promote a wave of 

protests throughout the region. “We will repeat road blockades, do demonstrations in the 

Legislative Assembly; wait, surprises will come around" said one of the ruralists, who called 

the STF minister's decision “an act of communism””. 

The second text has the title: “Guaranis Kaiowas get happy and stay in the farms”. 

4) The fourth quote is from the collective “Guarani and Kaiowa”: “With pieces of branches 

and tree trunks, the Guarani Kaiowá stopped traffic on the highway from 4am to 8am. Armed 

with bows and arrows, they said they "knew" about the decision, but were there to be "sure" 

that they would not be expelled from the area”. 

5) The last voice is from the indigenous leader Aquino: “The teacher Leia Aquino, one of the 

leaders of the Indians, said she now awaits a final STF decision. "We've waited for ten years, 

ten years! I hope the government will soon indemnify the farmers and let us live in peace now, 

"said the Guarani teacher, graduated from the State University of Mato Grosso do Sul 

(UEMS)”. 



66 

 

The text, also published almost two months after the confrontation, makes room for 

indigenous voices and even recognizes a “Guarani” teacher graduated at the university. This 

can endorse the discourse of recognition of difference rather than the assimilationist discourse 

that actually was more predominant in the data. I believe that similarly to the case of the text 

published the day before (October 21), the inclusion of indigenous voices and the 

“recognition of difference” discourse were favoured by the rage of time after the 

confrontation and the presence of international journalists.  

Nevertheless, I want to observe another aspect of the text that can add a valuable reflection: 

the distinct way that the ruralists’ silence was constructed. The subheading already brings an 

interesting construction “the producers silenced themselves”. Thus, it is an active silence – 

they are performing the silence, not being muted. The text asserts that representatives 

“adopted silence all day”. This is not a usual construction in Portuguese, but a significant 

assertion of the meaning of this silence – it is an active silence that is constructed as capable 

of dialogue. Hence, the issue of “who talks” is extremely important, but this excerpt 

demonstrates that even the silence can be constructed as voice; at least when this silence is 

considered important enough to be heard. 

The examples above show how the articulation of voices in the newspaper’s texts were 

important in the framing of the texts. In the first days (23, 27, 28) – a crucial period to the 

development of the story – the Guarani and Kaiowa were silenced. However, the next texts 

(published on 29, 30 and 31) show that quoting Guarani and Kaiowa voices in a utterly non-

indigenous frame diminishes the recognition of their perspectives. Lack of a minimum socio-

historical contextualization is a challenge to the legitimization of their voices. Thus during 

these days the newspaper established a perspective that was explicit in being both non-

indigenous and anti-indigenous.  

The suppression of indigenous voices is a strong evidence of the discursive construction of 

the Guarani and Kaiowa as negligible, illegitimate, manipulable and not agents of their own 

actions. Some of the outcomes are the framing of the stories as “police cases” which 

facilitates discourses of generalized threat and fear. There is also a prominent argument of the 

danger of economic loss and discourses that relate the Guarani and Kaiowa actions with 

national political crisis moment in Brazil. Against this backdrop the concerns of the 

‘responsible’ local interests are given a particular legitimacy. 
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In the book “Media and Ethnic Minorities”, Alia & Bull (2005) problematize the cultures of 

silence. They state that “too often, the messages of minority peoples fall on deaf years” 

(p.75). They use some concepts of social psychology to explain the culture of silence in the 

media. One of them is related to what is named ‘bystander effect’, used to designate how 

crime witnesses dissociate themselves and thus defer intervention. A condition for this to 

occur is the lack of identification with the victim. The authors relate this to media:“(…) it is 

unlikely that media professionals see themselves as inhabiting the same moral universe as 

ethnic minority peoples. Thus, the media does not extend any helping behaviour and passively 

neutralises alternative accounts” (p. 84). 

On the other hand, the examples of September 6 and October 21 represent efforts to 

acknowledge indigenous voices – their living conditions, their ‘otherness’ and their strong 

feelings. The text published in September 6 is a significant example that “it is possible to 

talk” even if this ‘possible dialogue’ will most likely be constrained by many challenges. And 

indeed the predominance of texts without indigenous voices in the data reveals the complexity 

of those challenges.  

Homero (2011) wrote about linguistic rights of minorities in court analysing an episode when 

the federal judge did not authorize the indigenous to testify in Guarani language. Many of the 

Guarani and Kaiowa living in the south of Mato Grosso do Sul have Portuguese as a second 

language and some of the implications: the strong Guarani accent; limitation of vocabulary 

and challenges on the grammatical, sociolinguistic, discursive and interactional competences.  

One of the difficulties is that in most cases they have a non-linear discourse and long silences 

before approaching a ‘delicate’ issue are usual (Homero 2011).  

Homero (2011) also emphasizes the corporal aspects: in contrast to majority Brazilian habits, 

the Guarani and Kaiowa do not have the habit to gesticulate a lot while talking; usually do 

not have the habit of looking directly in the eyes; do not have the habit of physic contact or 

proximity while talking and have the habit of talking soft (low volume). He quotes an 

interview made by Fuhrmann (2010) with Guarani and Kaiowa interpreter and researcher 

Tonico Benites that states that for them the conversation is an encounter between two souls 

and if you talk too loud, you scare the other’s soul. These accounts relate the value of “words” 

to the cosmological aspect of the ontology of the Guarani and Kaiowa discussed in chapter 2.  
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 Although Homero’s account is about the judicial sphere, it is possible to imagine that similar 

challenges constraint dialogues between non-indigenous journalists and indigenous people. 

These difficulties might be exacerbated in situations of violent confrontations when the 

journalists are required to produce items in the format of hard news. Multiculturalism and 

ethnic pluralism are not largely discussed in Brazil and cultural sensitivity does not seem to 

be the most valuable competence in newswork. Most likely, journalistic interviews are 

primarily “dialogues in majority terms” and most of the Guarani words (in the sense of 

language, culture and worldviews) are lost in translation. 

Finally it is crucial to note that silencing can be a symptom of dehumanization. Freire (2005) 

states that human existence cannot be silent and human beings are not constructed in silence. 

Thus dialogue is an existential necessity: “Dialogue is the encounter between men, mediated 

by the world, in order to name the world. Hence, dialogue cannot occur between those who 

want to name the world and those who do not wish this naming” (p.87).  

These insights about inequality of indigenous and non-indigenous voices in the news text and 

therefore who is entitled to “name the world” in mass media allow us to continue the analysis 

examining the issue of lexicon choices.  

Languages are ‘systems of representation’, that signify and in this way do not have any clear 

meaning in themselves, they rather produce meanings and transmit it (Hall, 1997). In this 

section I discuss the lexicon choices in the news texts and possible implications to the 

representation of the Guarani and Kaiowa in the stories. The results are divided in three 

sections that correspond to the categories: people; territory and action. The division favours 

the analysis, although we will notice that these variables in fact overlap themselves. To 

facilitate visualization I repeat the table that shows the variables and key words: 
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To discuss the results concerning this frame I will firstly present quantitative results, discuss 

the terms and close with reflections about fragments of the text 

Considering the category People the word “indian” was largely the most used term – it was 

repeated (259) times. “Indigenous” was used (84) times; while “guarani kaiowá” and the 

variant “guarani caiuá” appeared (39) times; the term “guarani” alone was repeated (24) 

times.  

The reflection that follows reveals that “indian” was and still is an important word for 

indigenous movements in demanding their collective rights. It is important to clarify that my 

critique does not point to a total rejection of the term. However, it is crucial to understand that 

this is a strong term that allows opposed readings - which may facilitate either empowerment 

or discursive racism and abuse of power. 

Discussions about the term “indian” often consider the remarkable origin of the word. Gersem 

dos Santos, indigenous from the Baniwa people, wrote that this denomination is the result of a 

nautical mistake during Colombo’s trip. After a big storm, when Colombo’s ship reached a 

continent, he believed that it was India. Dos Santos (2006) states that the “indian” 

denomination has a pejorative meaning for “some whites” that relate the term with prejudiced 

views. For them, the indian is someone without culture, civilization, incapable, savage, lazy. 

For others, the indian is romanticized: the protector of forests, symbol of purity.  

In spite of that, Dos Santos also explains that the indigenous social movements organized 

since 1970 concluded that it was important to keep, accept and promote the generic 

denomination of “indian” or “indigenous” as an identity that gathers, articulates and 
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empowers all the native peoples in Brazilian territory. From then on, the negative connotation 

of “indian” had a shift to a positive one.  

“The process of reaffirmation of ethnic identities articulated on the pan-indigenous strategic 

plan by the acceptance of the generic denomination Indians or indigenous resulted in the 

recovery of the self-esteem of indigenous peoples that was lost during centuries of domination 

and colonial slavery. Today’s indian is an indian that is proud to be native, to be original, to 

carry their own civilization and to belong to a particular ancestrality” (Dos Santos 2006, p. 

33)49  

In this way Dos Santos is arguing that this usage constitutes a form of strategic essentialism 

(Archer, 2007) that facilitates a sense of shared membership in a large and strong identity 

group that is better able to contest the hegemonic powers of their oppressor. Dos Santos 

(2006) states that “indian” can be interpreted in three different ways: 1) as romanticized, naïve 

and incapable of understanding the non-indigenous world; 2) as a barbarian, cannibal and 

wild animal; 3) as subjects of rights, citizens. Thus this is a term that is open to opposed 

readings; dependent upon the source, context and audience. 

In the context of majority news, one of the negative implications of the usage of “indian” 

(especially in headlines and not complemented with the ethnicity) is the construction of 

“indians” as a stereotyped homogeneous group. This homogenizing construction can be a 

mechanism of de-legitimation of indigenous claims for land rights. The text published in 

August 28 is a good example of this dynamic.  

The headline on the cover was “Tension increases and number of invaded farms gets to 95”. 

Followed by: “CONFLICT. With last weekend’s invasions in Antônio João the total of 

invaded farms by indians in Mato Grosso do Sul got to 95; landowners accuse the federal 

government of omission”. The text at page 14 has the heading “Mato Grosso do Sul has 95 

farms invaded by indians” brings a map produced by Agricultural and Livestock Federation 

of Mato Grosso do Sul (FAMASUL) with the caption “Rural properties invaded by indians in 

MS”.  

                                                 
49 Original in Portuguese: “O processo de reafirmação das identidades étnicas, articulado no plano estratégico 

pan-indígena por meio da aceitação da denominação genérica de índios ou indígenas, resultou na recuperação da 

auto-estima dos povos indígenas perdida ao longo dos séculos de dominação e escravidão colonial. O índio de 

hoje é um índio que se orgulha de ser nativo, de ser originário, de ser portador de civilização própria e de 

pertencer a uma ancestralidade particular.” 
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The map, which was repeatedly published in August 30, neglects that the “indians” are 

actually several diverse peoples that speak different languages, have diverse habits, 

worldviews; and have had specific experiences of colonization and contact with the majority 

society. It also disregards that MS occupies a big area and therefore the lands in question are 

diverse in natural resources and conditions. To sum up, the discursive construction “Mato 

Grosso do Sul has 95 farms invaded by indians” is only possible from a non-indigenous 

perspective that sees all the seven different indigenous peoples as simply “indians” and 

mixtures their claims for demarcation of their sacred traditional lands interpreting it as a (one) 

threat. 

This kind of usage of the term “indian” can be related to the argument repeated many times 

by the ones who are against indigenous land rights: all “indians” should be moved to 

Amazonia forest where they can live like “indians”, while the lands in MS should be 

“productive” farms. Well, Amazonia and Mato Grosso do Sul are fairly distant and different. 

Evidently this kind of thought disfigures the crucial aspect of umbilical relation with the 

territory in the notion of indigenousness. In this regard the relation between indigenous and 

traditional territories is perverted to a relation of indian and nature (as long as they are not on 

the way of “progress”) which is in line with the “indian” frozen in time and savage.  

One of the interesting illustrations of the representation of the Guarani and Kaiowa as savage 

indians is the description of them carrying arrows and wood sticks, as in the pictures 

published in August 31.  
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Caption: “TENSION. Wearing hoodies, indians reacted to the eviction of two properties by 

farmers on Saturday”. 

 

Caption: “STRATEGIC. Indians armed with arrows stood close to the road that leads to the 

occupied farm; to farmers, they also use weaponry obtained from revolutionary force”. 

The usage of arrows was also emphasized in the text published on September 19 in the text 

“Judicial decision is not fulfilled and farms remain invaded”. Paragraph 10: “Holding arrows 

and apprehensive, the indians that talked about the reintegration did not want to identify in 

Portuguese (…)”.  

And in the text published on September 21 “Farmers and indians are isolated after 

confrontation”. Last paragraph: “Youngsters, children and elderly, walking, riding 

motorcycle or cycling in the village, always take arrows with them.” 

I clarify that my argument here is not that the newspaper was wrong in mentioning the 

arrows. Rather I want to provide insights into how this endorses a discourse of the Guarani 

and Kaiowa as savages; and ultimately allows discourses of them being manipulated by 

enemies. This then provides an apparent legitimate basis for the integrationist discourses that 

argues for the necessity of “integrating the indigenous in Brazilian society”.  

About identity the Kaiowa researcher Eliel Benites (2014) quoting Hall (2008) states that 

‘race’ is a discursive category; thus, the notion of indigenous was constructed based on the 

relation with the majority society via discursive processes. Benites (2014) also quotes Bhabha 
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about the colonial discourse’s dependency on ‘fixity’. He states that these colonial arguments 

construct and identify the different ones as transgressors, foreigners, corrupt, savage. 

In September 22, the newspaper published the text “Fight of farmers and indians involves 

CPI (Parliamentary Inquiry Commission), church and government” about the opening of a 

Parliamentary Inquiry that accuses CIMI (Indigenous Missionary Council) of financing the 

“invasions” with money from international NGO’s.  

“The war is installed in rural areas in name of an “absurd ideology”, reflected Mara. “We 

understand that there is an action of weakening the producers’ class, the productive sector of 

the Country, besides another intention, appropriating of the natural resources that we have. I 

was mayor of Eldorado (municipality), I know well our indigenous villages, always had the 

concern with the indigenous issue and re-integrate them as Brazilian citizens with rights and 

duties”, analysed the ex-mayor”.  

This fragment is a typical example of the embodied view of indigenous as inferior and allows 

the paternalistic concern of the ex-mayor who ‘knows our indigenous villages well’ and is 

concerned to reintegrate them. From that perspective indigenous peoples and lands are 

condemned to exploration and exploitation if not by Brazilians, by foreigners who want to 

appropriate their natural resources. The only solution, thus, would be to transform the 

“indians” into Brazilian citizens: and as we have noted in earlier chapters, to be a good 

Brazilian citizen may mean taking on board a hegemonic ideology which leads you to accept 

your marginalisation. 

Considering the juridical sphere, Amado (2014) explains that the Indian Statute (Estatuto do 

Índio)50 from 1973 declares that the “indian” or indigenous communities were considered 

incapable and had to be assisted by their tutor (FUNAI). Amado states that the indigenous 

elders commonly talk about the times when even to travel they needed FUNAI’s 

authorization. The “indian” alone could not sign any kind of contract. In other words, being 

indigenous was considered something transitory. This is explicit in the document’s division of 

three classes of “indians”: isolated; in process of integration and integrated. This notion was 

challenged in 1988 when indigenous were considered citizens for the first time in Brazilian 

history: 

                                                 
50 This Statute is still in vogue; however it should be interpreted according to the Constitution of 1988 which is 

the ‘magnum letter’ of the country (Amado, 2014) 
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“The Constitution of 1988 establishes the right of difference putting out this integrationist 

politics. It also recognizes the right of own social organization of each indigenous 

communities and/or peoples. They should decide their future and elect their priorities” 

(Amado 2014, p.36)51 

It is also pertinent to remember that besides the establishing the right of difference in the 

Constitution, Brazil has also ratified Convention ILO 169, an international legal document. 

According to Thornberry (2002): “Ratification of 169 commits the States to move beyond 

recognition of groups to positive action and respect for the indigenous world” (p.367). The 

understanding of indigenous rights in a global context is permeated by the acknowledgement 

of indigeneity rooted essentially in a non-definition, which enables us to see indigenous 

peoples as very diverse peoples across the world.  

Thus, it is clear that the recognition of indigenous as citizens that do not have to cease to be 

who they are is necessarily rooted on the recognition of difference. This comprehension 

reaches the acknowledgement of indigenous as a diversity of peoples with different 

characteristics, languages, habits and views. Vieira (2013) writes that ethnologist Curt 

Nimuendaju estimated that before European colonization there were around 1.400 indigenous 

groups in the territory that corresponds to Brazil. Demographically the indigenous population 

in the area in 1500 is estimated from five to six million people. However, as pointed out in 

Chapter II, depopulation and displacement were the main features of Brazilian colonization. 

Nowadays this diversity of indigenous peoples in Brazil is expressed in the presence of 283 

distinct indigenous peoples that totalize a population of 817,900 people. In the state of Mato 

Grosso do Sul there are nine diverse indigenous peoples: Kaiowá, Guarani (Ñandeva), 

Terena, Kadiwéu, Guató, Ofaié, Kinikinau, Atikum and Camba with a population of around 

77,000 and census data points to increase of indigenous population in MS (Vieira, 2013). In 

this context, recognition of land rights is the main issue for many indigenous groups in the 

country. Indigenous lands in Brazil consist on separated lands that together would be roughly 

12% of the national territory. However, 98,6% of this total area is in the region of Legal 

                                                 
51 Original in Portuguese: “A Constituição de 1988 consagra o direito à diferença, acabando com essa política 

integracionista. Reconhece ainda o direito a organização social própria de cada povo e/ou comunidade indígena. 

São eles próprios que devem decidir o seu futuro e eleger quais são suas prioridades.” 
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Amazonia while Mato Grosso do Sul’s indigenous lands consist in 0,6% of the “total 

indigenous area” of the country.52  

“Indian” is a controversial term that may generate different interpretations. As asserted 

before, the usage of this word in Brazil is not necessarily considered offensive. However, 

indigenous of different regions of Brazil have persistently claimed the usage of the name of 

their ethnic group in attempts to avoid homogenization and stereotyping. Writer Daniel 

Munduruku indigenous from Munduruku people called national attention in 2013 during a 

literary event asserting that he was not an indian and that there are no indians in Brazil.53 The 

word “indian” is still connected to images from colonial times – naked and painted bodies 

with feathers and arrows. This is strongly related to stereotyping. 

According to Hall (1997), stereotyping is a central signifying practice to the representation of 

racial difference. It is a kind of typification that consists in diminishing people to limited 

characteristics that appear to be natural and fixed. Stereotyping is part of the maintenance of 

the status quo because it assists in drawing the symbolic border between Us and Them. Hall 

recalls Derrida’s argument that, between binary oppositions (as in Us and Them) there is a 

violent hierarchy and this is often connected with inequality: “stereotyping tends to occur 

where there are gross inequalities of power” (Hall 1997, p. 258). 

Stereotypes facilitate the image of the “indian” as a creature frozen in time. This can be 

related to the centuries long assimilationist policies that intended to “integrate the ‘indians’ in 

the national communion” – a paradigm informed by an evolutionist perspective that was only 

shifted in 1988 with the promulgation of the recent Constitution. Goldberg (2002) states that 

the modern state is nothing less than a racial state and discloses that the modern state 

organizes itself not only by exclusions, but with the internalization of these exclusion. It is not 

unexpected thus, that integrationist views are still pretty alive among politicians and 

journalists. 

The analysis shows that the distribution of terms with a large prevalence of the word “indian” 

- combined with the discursive constructions that evoke the image of the stereotyped 

                                                 
52 Consult maps on: http://www.funai.gov.br/index.php/indios-no-brasil/terras-indigenas; 

http://indigenas.ibge.gov.br/; https://www.socioambiental.org/pt-br  
53 Source: News published by G1 (‘There are no indians in Brazil’, says writer during seminar opening) 

http://g1.globo.com/mg/sul-de-minas/noticia/2013/05/nao-existem-indios-no-brasil-disse-indigena-em-abertura-

de-congresso.html  

http://www.funai.gov.br/index.php/indios-no-brasil/terras-indigenas
http://indigenas.ibge.gov.br/
https://www.socioambiental.org/pt-br
http://g1.globo.com/mg/sul-de-minas/noticia/2013/05/nao-existem-indios-no-brasil-disse-indigena-em-abertura-de-congresso.html
http://g1.globo.com/mg/sul-de-minas/noticia/2013/05/nao-existem-indios-no-brasil-disse-indigena-em-abertura-de-congresso.html
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homogeneous savage “indian”; underlines just how resistant the journalists are to recognizing 

the diversity with the Indigenous population; and hence they fail to be in touch with the 

specificity of community identities, histories and current concerns. 

Another variable is the designation of the territory in dispute. As already asserted before, the 

dispute is not only over the land itself, but also over the concept of territoriality. The category 

of ‘territoriality’ is closely related to ‘people’. Non-indigenous conceptions of forms of 

territorialisation include the concepts of cities, states (or provinces), countries and borders 

neighbourhoods, farms. On the other hand, the Guarani and Kaiowa form of territorialisation 

is based on the idea of tekoha, as explained in chapter II.  

For the content analysis, I have considered the words: “tekoha” which is the term that has 

been used by the Guarani and Kaiowa to designate their sacred lands, and which was largely 

used on Aty Guasu’s posts and not at all in the news items. At the same time “Ñanderu 

Marangatu”, the indigenous name of that specific area, appears in only three of the news 

items, whilst “farm”, or “property” is largely used in the newspaper (175 times). The terms 

“indigenous land” or “indigenous territory” were also verified, but they appeared only 

eleven (11) times. 

Considering that “tekoha” is completely absent on the newspaper coverage and “Ñanderu 

Marangatu” is scarcely used, this section is essentially about absences. In this way I consider 

that a graphic with quantitative results is unnecessary and I will structure our discussion about 

territory pointing out three important aspects found on the newspaper’s discourses: 1) lack of 

historical background; 2) absence of acknowledgement of indigenous relation to the land; 3) 

construction of the border issue as a threat to Brazilian territory. 

As discussed in chapter III, the history of colonization of Mato Grosso do Sul is 

fundamentally a history of displacement and confinement (Brand 1997) of indigenous 

peoples. Brand explains that this confinement was endorsed by official policies: the official 

body, which was concerned about the integration of the Guarani and Kaiowa on the regional 

economy, and considered as fundamental the overcoming of their traditional way of life 

(ñande reko) via their confinement. These policies were informed by the “indians” and their 



77 

 

ways of life (in the case of Guarani and Kaiowa “ñande reko”) as transitory. In this sense 

there was no concern over choosing lands that were traditionally occupied or that were big 

enough for the future of the community, since the goal was assimilation. In this specific 

integrationist discourse, indigenous land rights are opposed to development or progress.  

In contrast, the shift from the assimilationist paradigm and the recognition of indigenous 

peoples’ rights inevitably includes the recognition of their land rights. In practical terms the 

Constitution of 1988 determined that indigenous lands should be demarcated by FUNAI 

within five years. The demarcation processes however are very complex and confounded by 

judicial processes. In many cases even after the conclusion of the demarcation administrative 

areas the indigenous are prevented from getting the lands, which creates what Cavalcante 

(2013) designates “lands of paper” – areas that are recognized as indigenous by the Executive 

but remain in possession of non-indigenous for years. 

The suppression of historical background upholds the discourse of the integrationist 

paradigm. It also enables blatant repetitions of the discourse that frames indigenous claims for 

land rights as detrimental to Mato Grosso do Sul’s economy – a construction that endorses an 

illegitimate antagonism between indigenous and development. 

In chapter II we already discussed the umbilical relation of the Guarani and Kaiowa with the 

land and the concept of tekoha, which is a term in the Guarani language that has to do 

simultaneously with social group, geographic space and cultural system. In Guarani language 

teko means way of being and living; ha means place (Benites, 2014). As geographic space it 

represents the area that has environmental conditions to develop the cultural system that 

defines their ways of life: material resources and also spiritual elements (Oliveira & Pereira, 

2009).  

For this section, it is relevant to recall that tekoha is not a random area and, accordingly, the 

struggle of the Guarani and Kaiowa is not a random claim for land, but a specific claim for 

part of their tekoha. About the case of Ñande Ru Marangatu the expert report made by 

Oliveira & Pereira (2009) reveals that the community was invited repeatedly to move to 

Dourados Indigenous Reservation, which they refused, and many of them preferred to keep 

living in the margins of the big farms that were occupying their territory. 
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The absence of historical background is combined with absence of reflections about 

landedness or the power of place as one of the enduring constraints of indigeneity (Clifford, 

2013).  According to him, the relation between indigenous and land is: 

“This is the indigenous longue dureé, the precolonial that tends to be lost in postcolonial 

projections. Thus indigenous claims always transcend colonial disruptions (including the 

posts and neos): we were here before all that; we are still here; we will make a future here” 

(Clifford 2013, p.64) 

The absence of this kind of perspective allows framing the texts simply as a “dispute of land 

domain” (as in the subtitle of the text published on September 6) rather than a complex 

dispute about the meaning of land.  This could be considered a subtle detail, but this framing 

reveals a strongly colonized understanding of territory; and, thus, a great impossibility of 

acknowledging the repeated assertion of the Guarani and Kaiowa community shared by Aty 

Guasu: “we will not leave our land neither alive nor dead”. 

Historically, Mato Grosso do Sul  was considered a ‘vacuum’ - the vast territory was for 

indigenous peoples sacred lands (what has specific meanings for each one of these peoples); 

while for the settlers the area was simply empty and that should be transformed into 

productive farms. Likewise, when neglecting indigenous forms of territorialisation, the 

journalists look to the territory and see either properties/farms or emptiness. 

My argument in favour of the significance of the inclusion of the word tekoha in this kind of 

text is a difficult one because it is a term in the Guarani language, which is not the language 

Correio do Estado proposes to use. However, the word has no translation to Portuguese and 

acknowledges a possible reality that was also recognized by the Brazilian State when the land 

was considered indigenous. The process is still at the Supreme Court, which means that the 

area could be either a farm or a tekoha. However, as the analysis above reveals the reportage 

very predominantly employs a non-indigenous lexicon; which serves to normalise the agri-

business construal of the nature and likely ownership of the land. 

In this context, the emphasis on the border issue is also pre-eminent. The border issue was 

approached in many of the stories published. The usual description of the area is 

“municipality of Antônio João, in the border with Paraguay”. The mention of the proximity of 

the border was also many times combined with the use of the word “war”. 
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In August 29 the main headline was: “CONFLICT. Paraguayan Indians would have been 

recruited to reinforce invasions; producers watch and block roads in the region”. The text 

published on the same day highlights that the Paraguayan area is in walking distance. Third 

paragraph: “The distance of the sulmatogrossense municipality, with around 8,6 thousand 

inhabitants according to the Brazilian Institute of Geography and Statistics (IBGE), to the 

Paraguayan territory is around four kilometres.” 

August 30 cover’s picture caption states: “WAR IN THE BORDER. Indians made barricade, 

but did not avoid farmers’ entrance in the area; in detail one of the injured”. 

August 31’s edition brings the text “Farmers accuse Paraguayan guerrillas of training 

indigenous” undoubtedly is a notable case of how the border issue can be constructed as a 

threat to the national territory.  

The ‘border defence’ perspective can be noticed by the large usage of the word “border” 

combined with the choice of the Border Department Police (DOF) as a crucial source of 

information and pictures. Borders by their nature provide a site of engagement between 

differences. Much discussed in post-modern analyses in relation to the concept of liminality, 

the border is a zone of interaction, ambiguity and potential change. For those with a rigid 

understanding of the certainty of their perspective and their interests, borders also can become 

the site of heightened ingroup identification, with a related move to self-stereotyping; and of a 

complementary strong intergroup conflict (Brewer and Hewstone, 2004). Thus the defence of 

the border perspective invokes a powerful intergroup dynamic which renders an objective, 

disinterested, appraisal of the situation difficult to sustain (Turner et al, 1987). 

This notion is especially challenging as in this area there is no natural or artificial physical 

border. This kind of discourse that constructs the Guarani and Kaiowa as Paraguayans has 

direct negative implications upon the representation of them as Brazilian citizens, which also 

affects the discourses about the legitimacy of their claims for the civil, collective and land 

rights recognized in the Constitution.  This kind of discourse neglects that indigenous peoples 

precede the creation of National Sates. Aty Guasu responded to this border issue on August 

29:  

“The anti-indigenous farmers and politicians always classify us as “Paraguayans”, “indians 

from Paraguay”. We explain to all, us Guarani and Kaiowa are not “Paraguayans”, however 
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we are indigenous peoples Guarani and Kaiowa, we already lived in this land before the 

creation of the country Brazil and Paraguay.”   

They also try to subvert the border defence discourse that builds them in as a threat; asserting 

their Brazilianness and national rights: 

“Today we are more than 46 thousand Guarani and Kaiowa, we are (the) first Brazilians and 

we are here in the border area, our land is from Brazil, for that reason we ask for the 

Minister of Army and Armed Force to protect and defend our land in accordance with our 

national rights.” 

The usage of the metaphor of war is noteworthy. A close reading of the development of the 

coverage reveals a specific trajectory as the texts departs from the usage of the word 

“tension”, shifts to “conflict” and then announces a “war” one day before the confrontation. 

In some of the texts published in September and October this shifts to “supposed 

confrontation” or “supposed conflict”, which has to do with the dispute over the murder.  

Tension it might be argued leaves open a reading of the situation as one involving an 

opposition of interests. Conflict moves this on to make it unambiguous that there is a very real 

contestation between entrenched positions: where escalation in feelings and action may be 

regarded as not only likely; but potentially legitimate on the part of one of the interest groups. 

‘War’, however, takes this situation into a very different imaginary space. War is a place of 

excess, of necessary violence and of victor and vanquished: not of deliberation and 

reconciliation. Thus the changing framing of the situation also represents a powerful 

reconfiguring of the possible actions to be expected, and their legitimacy. 

Considering the discourses about the killing of the Kaiowa leader, it was constructed as a 

murder in Aty Guasu’s narratives, but as a death in the news stories. In August 30 the 

newspaper main headline was “Owner retakes farm and indian dies in confrontation”. In this 

sentence the Kaiowa that was murdered, Simeão Vilhalva, is put as the agent of the 

proposition. As already mentioned in the first part of the analysis, the ruralists claimed that 

Vilhalva was dead before the confrontation. In most of the newspapers texts Vilhalva is 

referred to using his collective identity of “indian”, “indigenous” or “guarani kaiowá”. This 

deinviduation can also be related to a dehumanization process. 
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The third pre-established variable was ‘action’ – regarding the words that were used to 

represent the Guarani and Kaiowa’s action of entering the land. The Guarani and Kaiowa 

call this an “auto-demarcation”, while for the landowners this is an “invasion”. Another term 

that was used to designate this action is “occupation”. “Invasion” was the most used term in 

the coverage (97) times, followed by occupation (57). “Auto-demarcation” was not used. The 

term “demarcation” was repeated only (14) times and not to describe the Guarani and 

Kaiowa’s action, but to bring information about the official governmental process of 

demarcating indigenous lands. Thus the framing of the Guarani and Kaiowa action of 

entering the land as an invasion was strongly prevalent.  

It is possible to relate the choice of representing the Guarani and Kaiowa with the issue of 

socio-historical context. When the newspaper’s texts bring some kind of historical context 

this regards to 1998 or 2005. The analysis shows that most of the newspapers’ text framed   as 

a clear case of invasion. Conversely, the Guarani and Kaiowa understand that they are auto-

demarcating the land. However, the acknowledgement of this perspective requires a historical 

comprehension that dates back much before 1998. 

For example, the text published on August 28 asserts that:  

“Saito also stressed that the invasions in Mato Grosso do Sul began in 1998 and believes that 

the entire crisis faced by the country, currently, was an incentive for the invasions of last 

week.” 

And the text published in August 29: 

“OLD FIGHT 

The dispute involving Indians and farmers in Antônio João intensified a decade ago, in 2005, 

the year in which former president Lula signed a decree that considered nine indigenous 

farms in the region as indigenous land, six of which were occupied since a week.” 
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Correspondingly, the landowners’ attempt to evict the Guarani and Kaiowa from the area is 

framed in most of the texts as a re-occupation or resumption. The text published in August 30 

for example begins with: 

“During the resumption of invaded property by guarani kaiowa indians in Antônio João, 

280 kilometres south from Campo Grande, rural owners confronted with indigenous, which 

ended with one dead and at least 10 injured. All of them indians.” 

In Aty Guasu’s posts is possible to notice the priority to problematize and reject the framing 

of their action as an “invasion”. The text posted in August 29 vehemently refuted this term: 

 “In the conception of anti-indigenous farmers and politicians the indigenous peoples 

Guarani and Kaiowa are considered as extra-terrestrial creatures (OVNI) from other 

planets, not belonging to planet Earth. More than three decades share on their media “these 

indians invade the land”, “these indians are not from this land” (…). The verb “to invade” 

to the farmers justifies the genocide and massacre of indigenous peoples (…) we repudiate 

repeatedly this word “invader indians” shared by anti-indigenous farmers and politicians. 

We explain for everyone, many times, that us Guarani and Kaiowa are not extra-terrestrial 

beings or OVNI from other planet, but we belong to our big land, because of that today we 

return to the little piece of our land. We explain to all, this tiny cell of our land tekoha 

Ñanderu Marangatu was already demarcated and homologated by the President of the 

Republic, LULA.(…)” 

This excerpt is a powerful discursive construction that sums up the complexity of the issue of 

land rights of the Guarani and Kaiowa in Mato Grosso do Sul. Their actions are most of the 

times represented as “invasions” in majority media, which implicates the representations of 

them as invaders. However, they are recognized as indigenous peoples – in historical 

continuity with pre-colonial and pre-settlers. They claim, thus, that when anti-indigenous say 

that the Guarani and Kaiowa are not from this land, these anti-indigenous must consider that 

they came from space. This construction also evinces the dispute about the meaning of 

territory, note that the claim is constructed as “we belong to the land”, which essentially 

clashes with the idea of property. 

The resistance in Correio do Estado  to employ the term demarcation is profoundly political 

precisely because that term is embedded in a legal framework of state recognition of the 

legitimate territorial claims of the Guarani and Kaiowa. Indeed not only a notional principle 

of recognition, but beyond that a deliberate decision of the state to recognise that right and 

grant land tenure to the Kaiowa as laid out in the Constitution of 1988. This as we have seen 

above has been blocked by a legalistic filibuster led by the agri-business interests. It is this 
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context that a failure to routinely employ the term demarcation carries out a real hegemonic 

function. 

The demarcation process consists of: identification and delimitation; approval of FUNAI; 

contestation; declaration of limits by the Ministry of Justice, physical demarcation; 

presidential homologation54; registration and non-intrusion. The Constitution established that 

indigenous lands belong to the Federal Union (Brazil), but are in permanent possession of 

indigenous peoples (Amado, 2013). Therefore, FUNAI is currently the only body directly 

responsible for promoting the land rights of indigenous peoples.  

According to IWGIA the institution is being slowly run down with cuts to its budget. It 

received R$ 174 million in 2013 and it has fallen to 154 million in 2014. Recently the 

government proposed another drastic cut of the budget to 2017: it would be R$ 110 million, 

the worst budget in ten years. It concerns to a general, big and complex economic and 

political crisis that takes place in Brazil (to be briefly pointed out in the next section). 

Indigenous peoples demonstrated several times this year against the big cuts on FUNAI 

budget. Concerns about this were also reported by United Nations Special Rapporteur 

Victoria Tauli-Corpuz after her visit to Brazil: 

“(…) the  capacity  and Local presence  of  FUNAI  were being  debilitated  to  the  point  

where  the  Foundation may  soon  no  longer  be  able  to  fulfil  its mandate.  Concerns  were  

raised  regarding  the  political,  rather  than  technical  basis  of the nomination of the 

President of FUNAI and  the implications for  the autonomy and ability  of  the Foundation  

to fulfil its mandate.” (United Nations 2016, p.8) 

The ruralist caucus at the National Congress has made a Proposed Amendment to the 

Constitution (PEC 215) aiming to transfer the power for approving Indigenous Lands from 

the Ministry of Justice (Executive) to the National Congress. This would transform land rights 

recognition from a technical to a political process and legislation, which is strongly opposed 

by indigenous movements. 

In many of the analysed news texts it was possible to notice an explicit criticism to the 

Federal Government and federal bodies. For example, the text published on September 21 

states that: 

                                                 
54 The process of Ñande Ru Marangatu was stuck in this step. 
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“Believing the presidential decree signed in 2005, which declared the area as indigenous 

territory, the approximately 1,500 Guarani Kaiowa Indians of Antônio João want for them 

the land currently occupied by nine farmers.” 

The text published in October 22, asserts: 

“The cancellation of the injunction that yesterday suspended the withdrawal of the Indians 

from three occupied farms, since last July, confirms the idea that the Federal Supreme Court 

(STF), the Brazilian maximum court, has its cote of guilt for the constant threats of conflicts, 

with history of deaths, involving the guaranis kaiowás and the ruralists, in Antônio João, city 

of Mato Grosso do Sul, in the region of border with Paraguay.” 

These critiques are connected to a complex and extremely tormented political moment in 

Brazil. Workers’ party (PT) was in the presidency from 2002, with Luis Inácio Lula da Silva 

for two terms (2003-2007 and 2007-2011) followed by Dilma Roussef.  

President Roussef was re-elected in 2014, but she won with a very small margin and the 

context was very polarized. Brazil is facing a big economic crisis combined with scandals of 

corruption. During the year of 2015 huge demonstrations supported a process to impeach her. 

The vice-president Michel Temer from PMDB party deserted the alliance with Dilma 

Roussef. The impeachment happened in August 2016 and Temer is now in the presidency. 

His mandate is also facing huge demonstrations against his proposals of comprising 

privatisations, pension reform and the abolition of constitutionally mandated expenditures on 

health and education. If Roussef’s government was considered very negative regarding 

indigenous rights, the prospects of indigenist policies during Temer’s government are 

catastrophic. Concerns were also expressed by UN Special Rapporteur: 

“The political situation in Brazil changed significantly following the Special Rapporteur’s 

visit, with the appointment of an interim Government and the implementation of a number of 

institutional changes. The Special Rapporteur is concerned that the political and economic 

crisis is serving to render indigenous peoples’ rights and issues invisible and less significant 

in the eyes of politicians and the public, to the detriment of addressing structural 

discrimination and imbalances in power in a manner beneficial to them.” (United Nations 

2006, p.17) 

Another recurrent discourse found in the news is the impasse about the payment of 

indenisations to the landowners. It is clear that, in most of the data, the issue of indigenous 

land rights in Mato Grosso do Sul is represented as a tension between three key players: 

indigenous people, landowners and federal government. Concerning the dynamics between 

landowners and the federal powers this relation is plainly represented as an opposition.  
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However, Cavalcante (2013) quotes the reportage book “Land party: how politicians have 

conquered Brazilian territory”55 published by Alceu Luís Castilho (2012), which based on 

the patrimonial declarations presented to the Electoral Justice in 2006, 2008 and 2010, 

discloses that the elected politicians own together  at least 4,4 million hectares (except the 

municipal politicians who were not in the research). Another relevant aspect is electoral 

campaign financing. The book shows that in 2010 candidates received around R$ 50 million 

from companies linked to agribusiness. According to Cavalcante (2013) the context of a 

political system based in private donations makes improbable that political forces are 

balanced. In his words “Currently, the Brazilian political-partisan-electoral system is 

configured to maintain the coloniality of power”56 (p.311).   

On the other hand, there are no indigenous representatives in the federal government.57 My 

point is that the discourses that simplify the land controversy in Mato Grosso do Sul as a case 

of contradiction between federal government recognition of rights and ruralists neglects that 

Brazil was historically constructed and still is essentially governed by a landowners’ elite. 

The analysis above has opened up to scrutiny something of the ideological construction of 

news events in Correio do Estado. We have already provided an analytic framework which 

enables us to see these findings as not an entirely surprising expression of historically 

embedded ideologies and current vested interests. Having laid out these findings we can now 

move on to provide additional and complementary insights into their determination and likely 

impact. 

The analysis reveals dynamics can be related to the concept of coloniality of power, 

developed by Quijano (2000) as the model of power that originates from the constitution of 

America and colonial/modern Eurocentered capitalism as a new global power: still the 

globally hegemonic model of power today. In the process (processes) of colonization of 

America, the conquered people were, as we have seen above, categorized via racial 

                                                 
55 Original in Portuguese: “Partido da Terra: como os políticos conquistaram o território brasileiro” 
56 Original in Portuguese: “Atualmente, o sistema político-partidário-eleitoral brasileiro está configurado para a 

manutenção da colonialidade do poder.” 
57 In the whole history of Brazil there has been only one indigenous in the Parliament, Mario Juruna, from the 

Xavante people who was federal deputy from 1982-1986. 
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classification. Therefore, this classification mechanism dispossessed them of their own 

singular identities and histories. 

 “To start with, in the moment that the Iberians conquered, named, and colonized America 

(whose northern region, North America, would be colonized by the British a century later), 

they found a great number of different peoples, each with its own history, language, 

discoveries and cultural products, memory and identity. (…) Three hundred years later, all of 

them had become merged into a single identity: Indians. This new identity was racial, 

colonial, and negative.” (Quijano 2000, p. 551) 

Considering the contributions of Quijano, Maldonado-Torres (2007) suggests that coloniality 

can be understood as a radicalization and naturalization of the non-ethics of war. “This non-

ethics included the practices of eliminating and enslaving certain subjects – e.g. indigenous 

and black – as part of the enterprise of the colonization” (p. 247). He underlines the 

fundamental question that originated this model of power. “How did the coloniality of power 

emerge? Quijano locates it in discussions about whether the Indians had soul or not” 

(Maldonado-Torres 2007, p. 244). 

The comfortable and normative marginalisation of the voice of the Guarani and Kaiowa is 

consistent with the enduring power of a hegemonic taken for granted typification of reality in 

which indigenous voices are ‘naturally’ marginalised.  Similarly the continuing prevalence of 

the use of the concept of Indian in the analysed reportage above shows the persistence of a 

colonial historicized understanding of the language of identity that is available: and the 

hierarchy of worth that is inherent in their deployment. Given that this zeitgeist was achieved 

through a historical, and recent, brutal suppression of Brazil’s indigenous peoples then it is 

hardly surprising that the trope of a conflict of interests, extending as far as ‘war’, between 

them and the hegemonic bloc should have a natural seeming resonance for the readers of 

Correio do Estado. 

Rooted in the definitions of coloniality of power and internal colonialism, Cavalcante (2013) 

considers Brazil as a colonialist State and traces a parallel with the ruralist ideology. He 

argues that in the current moment, ruralism as an ideology, is the biggest expression of the 

conservative defence of the privileges of the dominant classes in Brazil, that are characterized 

by an extensive domain and concentration of land property. Therefore, he understands 

ruralism as an ideology that aids the maintenance of the status quo of the national land 

distribution. The concept of property and farm in the construction of the coverage of the 

struggle of indigenous land tenure sits comfortably within this framework. 
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Current social psychology provides a further means of understanding the means whereby the 

account offered above may be understood through showing how the marginalisation, and 

indeed dehumanisation of indigenous peoples has powerful social psychological, as well as 

historical/ political underpinnings.  

According to Tileaga (2007), constructing particular ethnic groups as out-of-place, as abject, 

as repulsive, functions as symbolic resources to reproduce their delegitimization, 

depersonalization and ultimately their dehumanization. These are “complex discursive 

accomplishments dependent on a range of constructive processes” (p. 27). Dehumanization 

can be framed in terms of majority/minority dichotomy, social influence, social cognition and 

representational processes. This involves two important psychological accounts: moral 

exclusion and delegitimization. Moral exclusion is when individuals or groups are placed 

outside the boundary of moral values, rules and considerations of fairness. Deligitimation is 

an extreme case of stereotyping. Haslam (2006) writes that: “Delegitimizing beliefs are 

theorized as products of interethnic conflict that serve several functions: explaining the 

conflict, justifying the ingroup’s aggression, and providing it with a sense of superiority” 

(Haslam, p. 254) 

Ontologization is a concept that indicates the representation of certain minorities outside the 

realm of ‘humanity’. The logic of ontologization suggests that prejudice against others is not 

only evaluative (as in ‘discrimination’) but also semantic-anthropological (‘ontologization’). 

According to this logic, out-groups can be evaluated in terms of animal (natural) and not 

human (cultural) aspects. Dehumanization requires that a group is removed from the domain 

of moral acceptability (Tileaga, 2007).  

Haslam (2006) theorizes two different forms of humanness, one of them rooted on the 

uniquely human (UH) characteristics that separate humans from other animals; and another 

one based on human nature which divides humans from machines. He points out that 

essentialist thinking seems to be essential for animalistic dehumanization: 

“To summarize, animalistic dehumanization involves the denial of UH attributes, typically to 

essentialized outgroups in the context of a communal representation of the ingroup. It is often 

accompanied by emotions of contempt and disgust that reflect an implicit vertical comparison 

and by a tendency to explain others’ behaviour in terms of desires and wants rather than 

cognitive states.”(Haslam (2006), p. 262) 
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Evidence of animalistic dehumanization and ontologization was found in the data. In 

summary the data presented in this chapter reveals the ways in which the representation of the 

Guarnai and Kaiowa in the reportage of Correio do Estado provides a hegemonic social 

construction of reality in which the rights, and indeed the humanity, of these indigenous 

peoples are denied, and their voice is effectively silenced. It has been argued that these facts 

can be only understood by placing them within a historical understanding of the colonisation 

of South America and the construction of the Brazilian national narrative of ‘racelessness’. 

The power of this media reportage is further amplified by the operation of intergroup 

dynamics, as revealed by the recent insights of social psychology. The final considerations 

will be approached in the next chapter. 
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This master’s thesis offered a critical discourse analysis of the stories published by the 

newspaper Correio do Estado about a case of confrontation in Mato Grosso do Sul, Brazil. 

The analysis was rooted in the notion of language as a means of social construction and the 

understanding of journalism as a social activity that produces discourses that are socially and 

historically situated, in a dialectical relationship with other social phenomena. The main 

purposes were to disclose possible marks of coloniality, discursive racism and mechanisms of 

dehumanization in the texts; reflect upon how the Guarani and Kaiowa’s perspectives were 

articulated in the journalistic discourse and finally discuss how the non-indigenous newspaper 

has sustained the representation of the Guarani and Kaiowa in this specific case; and in this 

way contributed to the construction of the realities of indigenous and non-indigenous in Mato 

Grosso do Sul. 

Before examining the data it was necessary to present a brief account of the complex socio-

historical context of race relations in Brazil – a territorially big country of big inequalities that 

was constructed upon the myth of “raceleness” or “racial democracy”, and the specific case of 

the Brazilian state of Mato Grosso do Sul, which occupies also a big area that was the subject 

of late settlement. In this context until the 1970s the official policy on indigeneity  was 

assimilationist: indigenous peoples from many different areas were confined in reservations 

with the formal aim of gradually being educated and socially integrated as Brazilian citizens, 

while their lands were cleared up to be transformed into profitable farms. 

The Constitution of 1988, promulgated when the country was leaving a military dictatorship, 

represented a great shift in the paradigm of the State relations with indigenous peoples. It was 

the first time that indigenous rights were recognized. This recognition included the issue of 

land rights, which established that indigenous lands should be demarcated. The processes of 

demarcation of many areas in Brazil have been stopped by judicial disputes. In Mato Grosso 

do Sul indigenous peoples struggle to achieve their land rights and live in an extremely 

problematic context of persistent violence, discrimination and poverty. 

To develop the analysis addressing the Guarani and Kaiowa perspective it was essential to 

delve into literature about their ontology, cosmology, epistemology, cultural practices and 
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history of relation with majority society. It was also crucial to collect narratives that show 

their own discursive constructions about the specific case – in this way the posts shared by 

Aty Guasu (Big Guarani and Kaiowa Assembly) represented an important counterpoint to the 

stories published by the majority newspaper. 

The analysis demonstrates that the land controversy between indigenous and non-indigenous 

exceeds territorial disputes. It is a rather complex process in which different notions and 

meanings of territoriality, history and realities are in contradiction.  

The results show powerful evidence of discursive exclusion of indigenous perspectives and 

strong marks of coloniality. This discourse of exclusion is expressed in the lack of Guarani 

and Kaiowa voices; and in the predominant employment of lexical choices that endorse 

assimilationist discourses and hinders the acknowledgement of indigenous meanings. The 

most used word to describe the Guarani and Kaiowa was “indian” rather than the name of the 

ethnic group; the recognition of the area as a tekoha was completely neglected and the 

Guarani and Kaiowa’s action was mostly described as an “invasion” in contrast to their own 

description of “auto-demarcation”. In other words, discourses strongly connected to 

assimilationist and integrationist ideas were prevalent – which ultimately can be related to the 

reproduction of colonial discourses contributing to the dynamics of coloniality of power. 

A close reading of the newspaper texts revealed a large presence of discourses that represent 

the Guarani and Kaiowa as manipulated (either by Paraguayan guerrillas, the catholic 

missionary council via foreign NGOs, or even the Federal Government), consequently many 

discursive constructions represent the Guarani and Kaiowa’s actions as a threat to Brazilian 

territory, a threat to the urban and rural majority people and a cost to Mato Grosso do Sul’s 

economy. To sum up, the main discourses found in the data silence Guarani and Kaiowa 

voices, and omit their realities. 

Dissonant constructions were also found, mainly in the texts of September 6 and October 21 

and 22. It is useful to notice that none of these texts seem to fit in the format of “news” – 

September 6 is a reflective piece that could be classified as a reportage and October 21 and 22 

also bring some interpretative elements. It indicates that reflective and interpretative genres 

may be more favourable to attempts of dialoguing with indigenous perspectives. In October’s 
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cases, the passage of time and the interest of international broadcasters in the case also seem 

to have had a positive influence.  

Although these examples represent exceptions, I believe that they are important texts in the 

sense that they reveal that “it is possible to talk” even in this extremely challenging context. 

However, it is clear that this “possible dialogue” is mainly made on majority terms. Even in 

the September 6 text, which is notably positive in relation to the use of voices, and which 

clearly discloses the miserable economic situation of the indigenous community, it is still the 

case that impact of historicity and cultural differences do not become so evident. 

Correspondingly, historicity seems to be a central challenge in the news reporting examined 

here. It seems unlikely that journalistic texts, especially when written in the format of news 

genre, can stretch their historical background to before the 1980s.  

Another necessary point is that these reflective and interpretative texts published after the 

confrontation could not contribute to the protection of Semião Vilhalva’s most basic human 

right (life). This critique is hard to make, but I believe it is a crucial point. During a decisive 

period of the case (August), from the time when the community entered the land until two 

days after the confrontation, the newspaper published accusations against the Guarani and 

Kaiowa (threat of fire, relation with Paraguayan guerrillas and international NGOs) without 

providing space for their voices. This kind of coverage contributes to the legitimation and 

naturalization of the persistent violence against indigenous peoples in Mato Grosso do Sul.  

I clarify that I am not asserting that the newspaper has any direct guilt in relation to the 

assassination of Vilhalva. Rather, I argue that the newspaper has failed concerning the 

journalistic responsibility of playing an important role in democracy by mediating social 

discussions, reflections and decisions. It did not serve as an adequate agent of an active and 

diverse public sphere. 

As already asserted in previous chapters the methodology used in this thesis is rooted in the 

understanding that there is no such thing as value-free science. Thus, there is no claim of 

objectivity here. Still, it is possible that some categorize the research as “biased” in favour of 

Guarani and Kaiowa perspectives. And yes, the aim of this thesis was to discuss how 

Guarani and Kaiowa perspectives were articulated in the news, and in this way contribute to 
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the reflection upon the issue of abuse of power that is expressed in the asymmetry between 

indigenous and non-indigenous perspectives in journalistic discourses.  

I believe that attempts at being objective are still valuable and can be useful to many research 

proposals. However, I consider that it would not be suitable for this case. Regarding this case, 

attempts to objectivity and neutrality would tend to favour what is hegemonic and the status 

quo, which ultimately does not contribute to the protection of indigenous human rights or to 

the discussion about their collective and land rights. For that matter, this research’s axiology 

was informed by the ethics of de-silencing. 

In this sense it is questionable if an immersion in Guarani and Kaiowa / indigenous literature 

and Aty Guasu’s posts on social media, as well as my previous contact with them and 

informal talks during August were enough to acknowledge Guarani and Kaiowa perspectives.  

Perhaps qualitative interviews or focal groups with indigenous peoples and non-indigenous 

journalists would have produced valuable data that could have been combined with the 

content analysis and close reading developed in the analysis. However, making interviews 

would have been a rather difficult choice since I developed the thesis while living in Sápmi 

and spent a quite limited time in Mato Grosso do Sul. Another question is the issue of 

language. Since the original analysed texts were produced in Portuguese and this thesis was 

written in English, it was not possible to be very detailed or sophisticated about language use. 

This also has to do with my own limited knowledge in linguistics, since I did my bachelor in 

Journalism not Language (and this master program is also in journalism). Further research 

could include ethnography, interviews and a more detailed account about language structure 

usage and cognitive processes. 

Lastly I acknowledge that the usage of Berger and Luckmann (1966) together with Fairclough 

(1995) may sound strange or unconventional. However, I do believe that these two slightly 

different conceptions of reality can dialogue and this combination was essential to the 

development of my argument.  

About the present thesis, I believe that it has a real potential to contribute to the discussion 

about journalism practice concerning the delicate relation between majority media and 

indigenous peoples. In this sense, I consider that it was appropriate and useful to develop the 

analysis using through using the main axes: voices; people; territory and action. Although 
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their interconnectedness is evident in the holistic Guarani and Kaiowa’s worldviews, the 

observance of these categories can help to inform non-indigenous journalists in the production 

of their texts. 

However, I must stress that I believe that the simple observance of appropriate lexical choices 

would not be enough to remove colonial discourses and acknowledge indigenous 

perspectives. To oppose asymmetry and discursive power abuse in indigenous versus non-

indigenous contexts it is necessary to acknowledge the centrality of historicity even when 

reporting “things how they are”. In this sense cultural sensitivity would also have to be more 

valued in news rooms (cf. riic.ca). 

The assertions above were typical “critical thinking” – reflecting upon how reality should or 

could be. Now I have to point out that those critiques are not entirely utopic and a better 

scenario is possible, despite all the socio-economic constraints. As a substantial batch of light 

I could point out the existence of increasing research and literature on the relation between 

indigenous peoples (or other minorities) and media worldwide; as well as my own recent 

existence of this master programme – what is apparent is that this theme is a concern for 

many people including non-indigenous media professionals, researchers and indigenous 

peoples. 

In this way, it can be useful to strengthen the articulation between indigenous peoples in 

Brazil and Mato Grosso do Sul with what has been described as a global indigenous media 

(e.g. Markelin, 2003). Regarding the national level, the acknowledgement of indigenous 

peoples’ right to own media (observing their autonomy to develop media in their own terms) 

is an important discussion that should not be neglected, even in this problematic political 

moment in Brazil.  
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Cover: ANTÔNIO JOÃO (name of the municipality) / Headline: Indians invade farm and 

take family as hostage / Indians of the ethnicity guarani kaiowa invaded farm in Antônio João. 

The foreman (taskmaster) and family got to be kept as hostages. PAGE 13. 

Page: ANTÔNIO JOÃO / Title: Indians take hostages at farm   

More than 40 indians of guarani and kaiowa ethnicity – the majority of them children – 

invaded yesterday dawn the Farm Primavera, in the municipality of Antônio João, border with 

Paraguay. The taskmaster of the property and his family were made hostages.  

According with information of the Border Department Operations (DOF), during the 

occupation, three people from the same family were surrendered, battered and other two, one 

women and a child approximately 4 years old, managed to run away and were found later by 

the police in a neighbour farm, where they looked for shelter.  

The Indians were armed with arrows, knives and fire guns, but the hostages were liberated 

hours later. There was no confrontation. According to people that live in the region, part of 

the Indians that invaded the farm is not from local indigenous villages.  

The five victims were taken to the Civil Police Office to register a report of invasion and body 

injury.  

The police department informed that one team will continue at the place making rounds to 

avoid confrontations and safeguard the physical integrity of the producers (farmers) and 

indigenous. 

Cover: Headline: Indians invade farms and cause tension in MS/ ANTÔNIO JOÃO. Indians 

of the ethnicity guarani invaded nine farms and, according to DOF, there was threaten of 

putting fire on the municipality/ Since Saturday, there is tension in the municipality of 

Antônio João, area of Brazil’s border with Paraguay. Indians of guarani ethnicity invaded 

farms in the area and the Campestre district, which is the entrance to other properties. The 

rural producers decided to block access to the roads MS – 164 and MS 384, fearing that the 

indigenous follow through with their threat to put Antônio João on fire, information that was 

forwarded by the Border Department Operation (DOF). The Federal Police was contacted, but 

did not go to the place yet. The Indians claim 10 thousand hectares as memorial property. 

Page: Title: Indigenous invade nine farms and threaten to occupy more properties  

There are at least nine occupied areas and one district, corresponding to 10 thousand hectares. 

Nine farms and more the Campestre district – that gather approximately around 10 thousand 

hectares -, in the city of Antônio João, 282 kilometres south from Campo Grande, in the 

border with Paraguay, were invaded by guarani Indians since Saturday down, 22, when only a 

property called Primavera, was occupied. The owners of other properties were also expelled. 
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The climate, that was already tense last weekend, intensifies every day. According to 

comments (relatos), the indigenous threatened to enter in more properties in the municipalities 

of Amambai and Nioaque.  

According to the lawyer and daughter of one of the owners of the invaded farms Luana Ruiz 

Silva, the owners are prevented from entering the properties, since the indigenous say that 

they are the owners, based on anthropological studies that would have (teriam) confirmed the 

indigenous ancestors in the area. “We do not have access to the farms, the producers (farmers) 

locked the road so the Indians do not enter the city and the indians blocked access to the 

district”, asserted Luana, that was yesterday in Brasilia to take care of the subject. 

According to the Border Operation Department (DOF), there was a threaten that the 

indigenous would put the city of Antônio João on fire, and because of that, the access between 

the roads MS – 164 and MS – 384 were blocked by pickups and other cars of the farmers. 

There was no estimated time for the group to leave until yesterday’s afternoon. On the other 

hand, the Indians closed the access to the farms in the Campestre district. Until the city of 

Bela Vista. 

Cover: Headline: Tension increases and number of invaded farms gets to 95.  Subtitle: 

CONFLICT. With las weekend’s invasions in Antônio João the total of invaded farms by 

indians in Mato Grosso do Sul got to 95; landowners accuse the federal government of 

omission. 

Page: CONFLICT. Title: Mato Grosso do Sul has 95 farms invaded by indians Subtitle: 

Federal government’s inertia makes tension between indigenous and producers increase in the 

state.  

The federal government’s inertia with the indigenous issue and the land demarcation results 

on 95 invaded properties in 26 municipalities of the state’s interior. With no action from the 

National Force and Federal Police, mandatorily responsible for the occurrences that involve 

indigenous, the conflicts have been mediated by the Border Operations Department (DOF) of 

the Military Police.  

One of the promises of Dilma Roussef (PT)’s government nourished the hope of ceasing the 

conflicts, in a legal form. However, five new farms were taken by the indigenous only last 

week, in the municipality of Antônio João, south of the state. Indigenous people expelled the 

the inhabitants of the farms and erected campsites on the properties: Primavera (Spring), 

Pedro (Peter), Fronteira (Frontier), Barra (Bar) and Soberania (Sovereignty). Only two farms 

remain not invaded. 

The currently occupied territories correspond to nine thousand hectares, which ten years ago 

were recognized by the National Executive Power as indigenous land and delivered to the 

community of over a thousand Guarani Kaiowás. Then, the effects of the federal government 

homologation were suspended by the Superior Federal Court (STF), and the areas returned to 

the farmers. 

The injunction was issued by then-minister Nelson Jobim and said that the effects of the 

presidential act would be suspended until the lawsuit was judged. Today, the case is with 
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Minister Gilmar Mendes, still paralyzed, and the Indians removed from these areas occupy a 

space of only about 100 hectares. 

The occupations began in the early hours of August 22, when more than 40 Indians of 

ethnicity Guarani Kaiowá, most of them children, brought workers from the Primavera farm. 

The Indians were armed with arrows, knives and firearms, but there were no injured, and so 

far, no conflict has been registered. Since yesterday, the MS-364 highway is blocked by 

farmers who have had their properties invaded. 

The action is to prevent the Indians from entering the city, because there was a threat that the 

indigenous could set fire to the urban area of the municipality. 

The prognosis of an attack is denied by Flávio Machado, coordinator of the Indigenist 

Missionary Council (CIMI), linked to the Catholic Church. "It is a rumour to foment prejudice 

and racism and also to criminalize the Indians. They want territories, not goods, "he said. He 

also stressed the fear that civilian police would intercede for the ranchers and act to remove 

the Indians, which would be illegal because the issue is a federal responsibility, not state’s. 

According to Mauricio Saito, president of the Federation of Agriculture and Livestock of MS 

(Famasul), in a meeting on August 26 in Brasilia, the federal government was "sensitized" to 

the situation, but did not define what security measures will be used. He also requested the 

presence of the Federal Police in the invaded areas. 

Saito also stressed that the invasions in Mato Grosso do Sul began in 1998 and believes that 

the entire crisis faced by the country, currently, was an incentive for the invasions of last 

week. In the last year, the consequence of the misappropriation of farms generated a 26% loss 

in the value of the State's Gross Domestic Product (GDP) - more than R $ 13.9 billion in 

2014. "These municipalities are subject to intensive farming, of soy and corn. " 

The president of the National Foundation of the Indian (FUNAI), João Pedro Gonçalves da 

Costa, positioned himself as contrary to the invasions of lands and said that he will fight for 

the urgent opening of a constructive dialogue between the parties. 

*Know: Army in Antônio João 

The federal government is willing to authorize the Army to go to the region of Antônio João 

to ensure there is no conflict between rural and indigenous producers. The release depends on 

the request of the governor Reinaldo Azambuja. 

Cover: Headline: Antônio João lives war atmosphere. Subtitle: CONFLICT. Paraguayan 

indians would have been recruited to reinforce invasion, producers vigil and block roads in 

the region 

The war atmosphere is installed in Antônio João since last weekend, since guarani indians 

invaded six farms and Campestre district, located beside Marangatu village. Families that had 

lived in the district for decades were expelled and are poorly housed in relatives' houses. The 

producers, fearful of the information that the Paraguayan indigenous were being used to 

reinforce the invasions, maintain blockade at the MS-384, at the entrance and exit of the 

municipality. The indigenous community claims 9,300 hectares, considered to be owned by 
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them, according to the 2005 decree. However, the ownership was contested by the farmers 

and action still pending in the STF.” Bottom lines: “INTERNATIONAL ONGS FINANCE 

CIMI AND INVASIONS OF FARMS IN MS PAGE 12”.  Picture caption: “SIEGE. Trying 

to avoid new invasions, producers use pick-ups to block entrance and exit of the municipality 

Page: Special ENDLESS TENSION. Title: Antônio João municipality lives war atmosphere 

with invasions. Subtitle “Farmers and small producers were expelled from their lands by the 

guarani-caiuá 

Text: Ruralists of Antônio João, city where six farm invasions occurred a week ago, said 

yesterday that Indians would have being recruited from the Paraguayan territory as a way to 

strengthen and even double the land takeover movement, captained by at least 1.5 thousand 

Guaraní-Caiuá Indians, Brazilians, who inhabit villages in the region. 

The farmers fear that three more areas will be occupied in the coming days. Because of 

suspecting new invasions, three days ago, the ruralists guarded part of the MS-384, blocking 

the entrance and exit of the city, generating an atmosphere of war. Yesterday the road was 

locked from 3’o clock with small and big cars. Until the night the road remained blocked. 

The distance of the sul-mato-grossense municipality, of about 8.6 thousand inhabitants 

according to the Brazilian Institute of Geography and Statistics (IBGE), with the Paraguayan 

territory, measures around four kilometres. 

For the Rural Producers’ Syndicate of the city, the invasions have been handled by the 

command of the Indigenist Missionary Council, organization linked to the Catholic Church, 

and also by Indians who would be public servants, mainly teachers. 

In addition to occupying the headquarters of six farms, since midweek, white families that 

inhabit the Campestre District, an area adjacent to the Marangatu village, 7.5 kilometres from 

the city, were expelled from their homes, some of them lived for four decades in the locality. 

OLD FIGHT 

The dispute involving Indians and farmers in Antônio João intensified a decade ago, in 2005, 

the year in which former president Lula signed a decree that considered nine indigenous farms 

in the region as indigenous land, six of which were occupied since a week. Together, these 

lands total 9,300 hectares. 

It happens that the farmers filed a complaint with the Federal Supreme Court (STF), which 

returned the case to the Federal Justice in Ponta Porã, a court that has not yet settled the 

matter. 

The producer Antônio César Pereira Flores, the Baby, also vice-mayor of the city, for the 

PSDB, said that the last four years there were no invasions in the region. The battle that 

pushes Indians and farmers to opposing sides, said the vice, lasts at least two decades and the 

federal government "does little" or "does nothing. 

The intrigue even affected the politics of the city. So much so that Baby, although vice-

mayor, does not fulfil expedient because he broke ties with the mayor of the municipality, 

Selso Louzano, that is of the PT.  
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"He (Selso) did not keep a promise with me, so I did not go there anymore (city hall)," said 

Baby, one of the main activists in the ruralist movement. 

ACTIONS 

Since the beginning of the invasions, farmers have gathered in front of the rural syndicate of 

the municipality, erected right at the entrance of the city. Earlier today, for example, at least 

30 pick-ups were parked in the compound's yard. There the ruralists monitor the news and 

information about the displacement of the Indians to the occupied farms. 

The president of the syndicate, Roseli Ruiz, said she would not give interview, but authorized 

"whoever wanted to speak" with the press. 

The ruralist Pio Queiroz Silva Barros, Roseli's husband and owner of a wealth of R $ 25 

million, according to him, among them one occupied farm, blames the federal government for 

the risk of clash with the Indians. 

“Our Country turned an old land, full of rats. This govern, playing the idealist, only likes the 

Indians, social movements, mensalões, petrolões and to take away money from Petrobras. We 

have to take away this government, these communists that are in the power. I worked for all 

my life, lost my youth and now my health, "complained the farmer, 61 years of age, 50, he 

said, dedicated to the farm. 

Pio Barros denied the information that runs in the city indicating that the farmers would be 

contracting armed militias to act in eventual confront with the indians. "I do not know that, 

no. I like the person of the Brazilian Indian, but now he's grinding me," Barros said. 

The ruralist also said he was in favour of handing over his lands to the Indians, provided the 

federal government compensated him. 

NO DIALOGUE 

The reportage, which since yesterday has been accompanying the mobilizations of the Indians 

and the farmers, was not allowed to enter the Spring Farm, where the Indians who command 

the incursions would be. 

WHO FINANCES 

Documents obtained by Correio do Estado’s reportage show that between 2000 and 2002, the 

Missionary Indigenous Council received $ 451,000 from Cafod (The Catholic Fund for 

Overseas Development) to carry out actions to retake indigenous lands – and another 

institution called Trócaire, which is a Catholic aid agency in Ireland. 

Among the actions maintained with these resources were two resumptions of Guaraní-Caiuá 

areas, in addition to the expenditure of 24 thousand dollars for "political articulation / 

pressure", besides wood, nails, saws, tarps and even machetes and scythes.  

The documentation is part of projects presented by CIMI to these two international entities. 

Yesterday morning, at the headquarters of the Federation of Agriculture and Livestock of 

Mato Grosso do Sul (Famasul), producers met to discuss the issue and considered opening a 

Parliamentary Inquiry Commission (CPI) through the federal bench to investigate Cimi. 
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*Know: 

The intelligence service of the Federal Police surveys the land dispute between Indians and 

farmers in Antônio João, on the border of Mato Grosso do Sul and Paraguay. The idea of the 

FP is to discover points where possible conflicts can occur and to summon a larger force to 

contain the clash. At least until yesterday a car with four officers from the Department of 

Border Operations, the DOF, acted exclusively in the vicinity of the occupied areas. The 

government of Reinaldo Azambuja (PSDB) also asked the Army to send an officer there, but 

the proposal has not yet been complied with. 

Text 2 

Title: The indians were my friends, but sent me away. Picture caption: WITHOUT 

REASON. Dona Isidora does not understand why was she expelled from home, since they 

used to live together friendly 

Isidora Alves Vareiro, 67 years old, 40 of whom live in the Campestre District, located next 

to the Marangatu indigenous village, Antônio João district, was one of those expelled from 

the house the day before by the Guaraní-Caiuá Indians, according to her. 

They (Indians) were good to me, they asked me to leave soon, that there would be no 

confusion," said Isidora, who yesterday arranged his furniture in the back of one of the 

daughters' houses in the municipality. 

Isidora lived with two more daughters and two sons-in-law in a six-bedroom, two-bathroom 

home. "My house is the largest in the village, I had trade there, the Indians were all my 

acquaintances, friends. Now they have sent me away. We spent all the money to reform it. I 

do not understand this, I think this (invasions) is not something of the Indians from here”, she 

complained. 

As soon as they left the house, still with some furniture inside, Marangatu village Indians 

entered the property and are living there. 

The reportage went to the village, but few of the community, between 70 and 100 families, 

according to one of the residents, wanted to manifest. 

The Guarani Alisson Morales, 21, however, contested the version of Mrs. Isidora. He said that 

the track where the village is located, 15 kilometres straight, "was always Indian’s." This land 

here was homologated two decades ago, it is ours, the Indian’s. It is speculated in the city, 

that until 40 years ago, Indians negotiated lots with white families, in exchange for money. 

Alisson, who was Isidora's neighbour, refuted the idea. "It was the whites who invaded here," 

concluded the subject and told the reportage to go to the indigenous leaders to handle the 

case. 

Alisson's father-in-law, who identified himself as José, Guarani-Caiuá, owner of a 

convenience, said that he has nothing against Dona Isidora and that his son is even the 

"godson" of the former neighbour. However, inquired about the expulsion, he also directed 

the report to look for the "leaders". 
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From midweek until yesterday ten families had been evicted from the Campestre District. 

Some of them, although not located, would have nowhere to go and went to streets far from 

the city centre, according to João Antônio Valensuela, Isidora's son-in-law. 

Cover: Headline: Owner retakes farm and indian dies in confrontation. Subtitle: ANTÔNIO 

JOÃO. Battle in Farm Barra yesterday afternoon had one indian dead and at least ten injured  

The dispute for land between indians and farmers, in the municipality of Antônio João, had its 

most severe episode yesterday. A group of approximately 100 people linked to the rural 

owners retook the Farm Barra, so far occupied by hundreds of indigenous. Both sides were 

armed, there were shotguns and pistols and archery. In the confrontation, Simeão Vilhalva, 

one of the guarani kaiowa leaders died hit by a shot on the head. At least other ten indigenous 

were injured in the confrontation. Picture caption: WAR IN THE BORDER. Indians made 

barricade, but did not avoid the entrance of farmers in the area; on detail one of the injured 

Page: WAR IN ANTÔNIO JOÃO. Title: Producers retake invaded farm and one indigenous 

dies” Subtitle: “Neither the police, producers nor indians explained how the confrontation at 

Barra Farm ended in death 

During the resumption of invaded property by guarani kaiowa indians in Antônio João, 280 

kilometres south from Campo Grande, rural owners confronted with indigenous, which ended 

with one dead and at least 10 injured. All indians. The victim that died would be a guy 

identified only as Simeão that was shot on the head by a gun 22. The circumstances of the 

death are unknown, and the National Force, Federal Police, Department of Border Operations 

(DOF), Highway Police and Civil Police accompany the case, that is harder each day. 

The confusion was established in the end of yesterday’s morning when producers who had 

five occupied farms gathered at the headquarters of the Rural Syndicate of Antônio João, to 

outline measures that could resolve the issue. At one point, the farmer Roseli Ruiz, president 

of the entity, took the attitude of resuming her property, Fazenda Barra, and left the place 

determined to have her area back. She was accompanied by at least another 40 pick-ups with 

producers from the region, who went straight to the property. Other dozens joined the group 

throughout the day, and more than 100 people reoccupied the farm. 

There, Correio do Estado’s team was prevented from entering by the ruralists who even 

threatened to cut the tires and topple the pick up if the reportage tried to go to the 

headquarters of the farm, which is in a distance of at least six kilometres from the entrance, on 

MS-384 highway. 

The team then tried another alternative: to access the headquarters of the property by another 

vicinal road; but in a part of the way was approached by indigenous people, who also 

harassed and threatened the reportage, which had no alternative unless to return to the Farm 

Barra entrance and wait for details of the situation from far away. 

In the evening the death of one indigenous was confirmed by rural producers that were 

leaving the property and by DOF. One injured indian, Felisberto Corrêa Vilhalba, 28, that was 

attented at the Municipal Hospital of the city, told that he was battered on the head and 

Simeão died with a shot on the front head. However, he did not tell the circumstances of 
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Simeão’s death. Felisberto, that talked little, told also that after being hit he was almost ran 

over by a ruralist. (ruralist’s car) 

Producers that left the farm yesterday afternoon said that the victim was already dead when 

they got there and none of the police forces informed how the indian would have died. 

Page of guarani indians on social media, the Aty Guasu, informed that the surname of Simeão 

would also be Vilhalva and that he would be an indigenous leader. The injured indian that 

talked to the team did not comment if he is a relative of the dead indian. 

Both indigenous and rural producers were equipped with weapons. The Indians had machetes, 

bows, arrows and shotguns. But the producers who went to the farm were in bulletproof vests 

and, although not seen, inside the vehicles there would be weapons. 

The dispute involving indians and farmers in Antônio João intensified a decade ago in 2005, 

the year in which former president Lula signed a decree that considered 9 farms in the region 

as indigenous land, six of which were occupied a week ago. Together, these lands total 9,300 

hectares. 

It happens that the farmers filed a complaint with the Federal Supreme Court (STF), which 

returned the case to the Federal Justice in Ponta Porã, a court that has not yet decided the 

matter. 

POPULATION  

The atmosphere inside the town is of pure terror. Inhabitants say they are terrorized and 

unsafe. The driver João Paulo Gonçalves Maciel is 41 years old and has lived in Antônio João 

for 20 years. He says he is terrified. "We're all nervous because no one really knows what's 

going on. There have been other conflicts here, but there was always Justice to appease and 

then it was gone. But now, nobody knows what can happen", he lamented. 

Cover: Headline: Farmers accuse Paraguayan guerrillas of training indigenous. Photo 1: 

TENSION. Hooded, indians reacted to the eviction of two properties by farmers on Saturday . 

Photo 2: CONFLICT. Teams of the Department of Border Operations are in the region to 

ensure safety 

Text: ANTÔNIO JOÃO (city). Members of the Paraguayan People’s Army (EPP) would 

have taught war tactics to the indians that occupy farms 

The indians who invaded farms in the municipality of Antônio João in the last ten days 

received training from the guerrillas of the Paraguayan People's Army (EPP), as accused the 

landowners of the region and members of the National Force of Security also suspect. For 

them, Brazilian indians would have been receiving war tactics and being inflated to invade 

farms. Landowners and indians clashed the day before yesterday in action of resumption of 

the farms Barra and Fronteira. An Indian died. Page 12 

Page: Special > Land conflict 

Photo 1: STRATEGIC. Indians armed with arrows stood close to the road leading to the farm 

that had been occupied; for farmers, they also use weapons obtained from revolutionary force 
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Headline: For landowners, guerrillas of Paraguay train the indians 

Group would have been munitioning (providing munition) the indians who invaded farms in 

Antônio João 

Guerrillas linked to the Paraguayan People’s Army, the EPP, organization composed of left 

radicals and nailing the power of the domain by the revolution and the imposition of universal 

reform land, would be training and munitioning with weapons the Guarani Kaiowa, indians 

who invaded farms in the municipal region of Antônio João, on the border of Mato Grosso do 

Sul with Paraguay.  

Indians and farmers face tension since ten days ago, period in which occurred seven invasions 

and the resumption by strength of two areas in the region, the day before yesterday. 

In the reoccupation of farms Barra and Fronteira, an indian was killed with shot in the face 

and other three Guarani, wounded, escaped into the woods. 

By the end of yesterday’s afternoon, they had not been found. An indian woman and one baby 

of the village also were injured with shots of rubber bullets. After confrontation, the 

surrounding farms were policed by at least 40 men of the National Force of Security and also 

of the Border Operations Department, the DOF. 

The suspicion that the EPP would be arming the indians is a recurrent information among 

farmers, however, when it is officially treated, few agree to comment. "I came to know it by 

reliable source, the EPP is arming the indians, financing the indians, that is most likely " said 

the landowner Marco Almirão, owner of a farm nearby Antônio João. 

"The right to property here is in check”. Besides the EPP, Almirão attacked also Funai and 

CIMI, an organization that looks after the interests of indigenous peoples. "They (CIMI) came 

here (Antônio João) and determined the exchange of caciques (indigenous leaders), who 

ordered the invasions " he said. 

Almirão also informed that eventual war trainings led by the EPP would be happening in the 

territory of Paraguay, about 10 km away from Marangatu village, near from where the 

conflict occurred. This village is 7.5 hectares away from central Antônio  João. The area, 

supposedly dominated by the EPP, and that would be attracting indians to learn fighting is 

Paraguayan territory and is in a dense forest with rare car traffic. 

Antônio  Cesar Pereira Flores, known as Baby, vice-mayor of Antônio  João, landowner in the 

region, said he also received the information that EPP would have connections with the 

guarani indians. "I got to know and think this would have to be investigated", Baby said. 

Police officer of the National Police Force, which operates in policing farms resumed agreed 

to comment the matter, as long as his name is not published. 

"Look, we do not have this information (EPP action) but one thing is certain: they (indians) 

have been acting differently, we realize it now here, in Antônio João" said the policeman, 

used to accomplish tasks involving conflicts between indians and farmers. 

The "different" cited by the member of the Force, according to him has to do with the 

organization of the indians in situations of combat. 
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“They position themselves much more organized than before”, said. 

But the DOF command, via advising office, informed that "as far as investigated," the 

information [EPP instructing indian] is "unfounded". 

Photo 2: CONVOY. Landowners went in group to resumption the invaded area 

Photo 3: DEFENSE. Indians tried to stop car traffic, the day before yesterday, through the 

village Marangatu 

*Know: Azambuja defends restitution 

The governor Reinaldo Azambuja did not defend any side, indians or landowners. He said 

that the output would be the Federal government compensate farmers. "If they officially gave 

to farmers lands belonging to indigenous, it is up to who to compensate? The Union needs to 

acquire the lands, indemnify and solve the dead-lock, "he said. Azambuja also defended the 

presence of the Army in the conflict area. (Anny Malagolini) 

Headline: Deputy says that indigenous would have died before the conflict 

Congressman Luiz Henrique Mandetta, of DEM, which also attended the resumption of Farm 

Fronteira, the day before yesterday, in Antônio João, said via Facebook that the indian 

allegedly killed in conflict with the farmers would already have died before the arrival of the 

landowner’s convoy. "A shot was heard in the woods 800 meters far and ten minutes later the 

indians brought a body that was said to have been targeted. I presented myself as doctor and 

went to the location. The corpse of a man already in rigor mortis was throw on the road, " 

wrote the parliamentary of the rural bench in Congress. According to what was said by 

Mandetta, the indian would have been murdered before farmers retake the area. 

The federal deputy’s argument, however, was rejected by Julius Cesar Arguelho, Sergeant 

press adviser of the Department of the Border Operations, the DOF. 

"This story rigor mortis is not true. I have been there, I touched the dead body of the indian 

shot on the face, "said the Sergeant. 

The body of Simeão Vilhalva was investigated by the federal police, but until yesterday’s 

afternoon the conclusion of the investigation had not been released. In the resumption of the 

areas, the farmers used 40 trucks to get to the farm. The police went to the place two hours 

later.  

Page: Title: “Indians live in miserable conditions in Antônio João” Subtitle: “Região foi 

palco de conflito envolvendo comunidade indígena e fazendeiros, que disputam domínio de 

terras” 

Behind the battle for the land with a “murdered dead” Indian story that takes place in Antônio 

João, a municipality of 8,679 inhabitants and located about 300 kilometres from Campo 

Grande, already on the border with Paraguay, hides the misery in which the Indigenous 

people of the Guarani kaiowá ethnic group live.  
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In the Ñhanderu Marangatu village and Vila Campestre, dusty villages, eight kilometres from 

the city centre, live about 1,200 Indians all below poverty line and in some cases the only 

income of entire families are subsidies paid by the federal government. 

In addition to the lack of resources to survive, local residents do not have basic infrastructure 

such as sanitation and piped water, which could prevent many diseases, such as diarrhoea, 

constant disturbances mainly among the Indian children. 

When entering the village, it is possible to notice the lack of structure in which the guaranis 

kaiowás are submitted, the majority of them live in shelters covered with grass and the walls 

made of bamboo. 

Always receptive with shy smiles, it is possible to talk, even in some cases not understanding 

correctly the Portuguese pronunciation. They adopt loyally the official language of the 

village: Guarani. 

“The lack of resources here is complicated, it seems that they forgot about us, the lack of 

structure and resources in the village is very big, what saves many families are the subsides 

paid by the federal government, otherwise it would be much worst”, said Tomásia Areco Jara, 

40, who has a trading in Vila Campestre and has lived there for 15 years, since she was 

married. 

For the Coordinator of the Mboeroy Tupãi Arandu Reñoi Indigenous School, Isaias Sanches, 

28, what the community produces is subsistence agriculture, but in many cases, they cannot 

reach the harvest due to a lack of structure to care for the land, what was planted ends up not 

thriving. 

Isaias is the father of three children and said that what makes the life of his family a little 

more comfortable is that he receives salary from school, and with that, he gets a certain 

comfort. "Lack of resources for most families is a serious problem here in the village and in 

the village. My luck that I work as a coordinator in the school and I can live with a little more 

dignity", said the Guarani. 

The case of indigenous Zélia da Silva, 23 years old and mother of three, is the one that most 

portrays the conditions of life in the village Ñhanderu Marangatu and Vila Campestre. She 

lives with her children and her husband with the income of R$ 200 that she receives from the 

federal government family grant. 

The husband, she says, occasionally gets some work without employment, and this improves 

the income of the family, which lives in a small house. 

"We have to live with this money that the government sends, we do everything to not miss 

anything until the end of the month, when my husband finds some place to do some brushing 

(roçado) things improve a little," she said. 

In the opinion of Chief (cacique) Orestino Fernandes, 52, if the situation of the demarcated 

lands were resolved quickly the misery of his people would be less complex. "The 

government had to solve soon, it would be good for everyone, it would even take my people 

out of misery," he concludes. 

*Know: Farmer led return 
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On the 21st of last month, the Guaraní Kaiowá Indians invaded two farms. After that, in the 

past weeks, four more areas. Foreman who took care of the properties were expelled. From 

then on, the rural syndicate of Antônio  João warned the state government and initiated a 

series of hearings at the entity's headquarters. On Saturday, the ruralist party - senator 

Valdemir Moka (PMDB), state deputy Mara Caseira (PTdoB) and federal deputies Luiz 

Henrique Mandetta (DEM) and Tereza Cristina (PSB) - came to town at the invitation of 

syndicate’s president Roseli Ruiz, owner of one of the farms that had been occupied. Before 

the politicians spoke, on her turn Roseli said that she was "tired" of waiting for solutions and 

that she was going to "go home" and whoever wanted to accompany her. They left in a 

convoy of at least 40 pick-ups destined to Barra farm. Without police officers in the region, 

the group was meant to get the Indians out of there. Two hours later, the National Force and 

the Border Operations Department appeared on the farm. According to the police, as soon as 

they arrived, they saw an Indian (that occupied the area) dead. Federal police investigate the 

case. 

Page: Title: Military, civilians and indigenous are in standby in conflict area. Subtitle: 

“Reintegration of possession determined by Justice must be carried out today on occupied 

farms”. Picture caption: “IN WAR. Guarani-Cauia Indians promise to resist the reinstatement 

of the police and military forces in the city” 

Federal and Military Polices of the Department of Special Operations (DOF) and a convoy 

with Army men are expected to perform this morning the reintegration warrant of the farms 

situated in the region of Aldeia Ñanderu Marangatu, in Antônio João, border with Paraguay, 

occupied since July by a group of Guarani-Caiua Indians. The action should also include 

teams from the PM's Shock Battalion, “BPChoque”, which left Campo Grande yesterday, as 

well as the Civil Police and the Fire Department. 

These teams are expected to add up to about 400 men from the Army and National Force, 

who have been on the place since the conflict became tenser in August. 

According to residents that were heard, since yesterday’s morning the military mobilization is 

intense. Besides vehicles equipped with guns and satellite-guided communication material, 

helicopters flew over the area. The "headquarters" of the military police groups is in the 

Historical Park Colônia Militar dos Dourados, inside Antônio João, but at 12km of the urban 

area of the municipality.  

The indians that are there state that even in front of the Police Force they should resist the 

mesure. It is what said Ramão Martins, 45 years old. In the indigenous village Marangatu he 

said to Correio do Estado that “will resist and if they want to kill indians even indian’s dogs 

will be killed, because everyone will resist. 

Antônio Pereira, 52 years old, also guarani-caiuá, supported that “we prefer to die than leave”. 

However, despite the bravery, the team noted that the indigenous are in fact cautious. Lene 

Aquino, one of the local leaders, asserts that she is positive about a contrary decision of 

Justice that turns down the preliminary injunction that guarantees the repossession to the rural 

producers. “The MPF (Public Federal Ministry) appealed to the STF (Supreme Court) and 

we’re waiting a decision until midnight [of yesterday]”. For her, resistance is only one of the 
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alternatives, since they also bet on dialogue or in case of eviction “going to the side of the 

highway. 

UNDERSTAND 

Indians and farmers dispute the domain of for 9,300 hectares in this region, territory 

considered indigenous in 2005 by the presidency of the Republic. The ruralists reacted to the 

idea, they filed a judicial appeal in the Federal Supreme Court, a court that, although ten years 

later, did not define the cause.  

In 2005, the guarani-caiuás entered the nine farms, but the justice had ordered their eviction. 

At the time, an Indian died assassinated and the natives accuse that the killer would be 

farmer's henchman (capanga). 

In August of this year, the Indians reoccupied the farms, in greater numbers in the areas 

known as Fronteira and Barra. On the 29th of that month, the indigenous Semião Fernandes 

Vilhalva, 24, died with a shot in the face. The death, still under investigation, occurred as at 

least 100 people, including farmers and so-called "volunteers", entered the two farms with the 

intention of resuming their territory. Since then, Army, National Force and DOF teams take 

care of security on the spot. 

The reintegration warrant was announced by the federal court a month ago. Yesterday, the 

National Indian Foundation (Funai), in Ponta Porã, received the news of the evacuation. After 

fulfilling the injunction in Antônio João, the police force goes to the city of Amambai, also on 

the border, where they must remove another group of Indians who occupy a farm. 

The municipality of Antônio João has about 8,679 residents and is about 300 kilometres from 

Campo Grande, already on the border with Paraguay, and beyond the conflict, it hides the 

misery in which the indigenous people of the Guaraní-Caiuá ethnic group live. In the 

Ñhanderu Marangatu village and Vila Campestre, eight kilometres from the city centre, about 

1,200 Indians live, all on the line below poverty, and in some cases the only income of whole 

families are subsidies paid by the federal government. 

*Know: International eyes 

The possible conflict over repossession in Antônio João is being accompanied by two foreign 

broadcasters: one Canadian and other Arabic, the famous Al Jazeera. 

Page: Title: Supreme cancels reintegration but does not resolve conflict. Subtitle: Indians 

came to block the highway in the city, but they released it upon learning of the decision; 

Producers silenced themselves 

"She [minister] suspended the injunction because, if fulfilled, there was the risk of a social 

upheaval. The Fronteira farm, for example, would become a stage of war. The Indians were 

willing to resist, even with the presence of the police force, "said Elder Paulo Ribas da Silva, 

coordinator of the National Foundation of the Indian (Funai) in Ponta Porã. The Funai and the 

Federal Public Ministry (MPF) have moved the appeals against the expulsion of the Indians. 

SILENCE 
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Representatives of the municipality's Rural Syndicate adopted silence all day. The president 

of the entity, Roseli Ruiz, said she would not say anything. In a tone of irritation with the 

STF's decision, she informed that the reportage (team) could find another member of the 

union or farmer who wanted to comment on the matter, but they were also reticent. 

Without authorizing the publication of names, some farmers have assured that, from now on, 

the class should promote a wave of protests throughout the region. "We will repeat road 

blockades, do demonstrations in the Legislative Assembly; wait, surprises will come around" 

said one of the ruralists, who called the STF minister's decision “an act of communism”. 

FUNAI’s coordinator said he believed that the suspension of the injunction should accelerate 

the process in the FTS. He also favours farmers to be compensated for the land. 

With pieces of branches and tree trunks, the Guarani Kaiowá stopped traffic on the highway 

from 4am to 8am. Armed with bows and arrows, they said they "knew" about the decision, 

but were there to be "sure" that they would not be expelled from the area. 

The teacher Leia Aquino, one of the leaders of the Indians, said she now awaits a final STF 

decision. "We've waited for ten years, ten years! I hope the government will soon indemnify 

the farmers and let us live in peace now, "said the Guarani teacher, graduated from the State 

University of Mato Grosso do Sul (UEMS). 
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August 23  

DATE TITLE PAGE PICTURE 

23/08/2015 Cover: “Indians invade 

farm and make family 

hostages” 

Page: “Indians take 

hostages at farm” 

13 (Cities) [1] by DOF 

SOURCES TERMS 

[2] non-indigenous [0] indigenous People 

4) DOF Guarani Kaiowa [2] 

5) “people that live in the area” Guarani [1] 

 Indigenous [2] 

 Indian [6] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [6] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [1] 

 Invasion [12] 

 

Cover and page:  
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August 27 

DATE TITLE PAGE PICTURE 

27/08/2015 Cover: “Indians invade 

farms and provoke 

tension in MS” 

Page: “Indigenous invade 

nine farms and threaten 

to occupy more 

properties” 

12 (Cities) [1] by DOF 

SOURCES TERMS 

[5] non-indigenous [0] indigenous People 

1) Luana Ruiz, lawyer and daughter of 

landowner 

Guarani Kaiowa [0] 

2) DOF Guarani [3] 

3) “rural producers” Indigenous [8] 

4) Roseli Maria Ruiz, president of Rural 

Syndicate of Antonio Joao 

Indian [12] 

5) Famasul Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [16] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [3] 

 Invasion [11] 

 

Cover:  
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Page: 
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August 28 

DATE TITLE PAGE PICTURE 

28/08/2015 Cover: “Tension 

increases and number 

of invaded farms gets 

to 95” 

Page: “Mato Grosso 

do Sul has 95 farms 

invaded by indians” 

12 (Cities) [1] map by Famasul 

SOURCES TERMS 

[4] non-indigenous [0] indigenous People 

1) Flavio Machado, coord. Cimi Guarani Kaiowa [0] 

2) Mauricio Saito, president of Famasul Guarani [0] 

3) João Pedro Gonçalves da Costa, 

president of Funai 

Indigenous [6] 2 

4) “Federal Government” Indian [10] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [12] 

 Action 

 Demarcation [1] refers to gov. 

 Occupation [3] 

 Invasion [11] 

 

 

Cover: 
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Page: 
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August 29 

DATE TITLE PAGE PICTURE 

29/08/2015 Cover: “Antonio Joao 

lives war climate” 

Page: “Municipality of 

Antonio Joao lives war 

climate with invasions” 

12 (Cities) [1] photographer 

SOURCES TERMS 

[6] non-indigenous [2] indigenous People 

1) “Farmers” Guarani Kaiowa/ guarani caiua [5] 

2) “Rural Syndicate” Guarani [2] 

3) Antonio Cesar Pereira Flores (Baby), 

vice-mayor, landowner 

Indigenous [4] 3  

4) Roseli Ruiz, president of Syndicate Indian [26] 

5) Pio Barros, landowner Territory 

6) Isidora Alves Vareiro, non-indigenous 

resident  

Tekoha [0] 

7) Alisson Guarani Ñande Ru Marangatu [0] 

8) Jose guarani caiua Farm/Property [8] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [7] 

 Invasion [13] 

 

Cover: 
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Page: 
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August 30 

DATE TITLE PAGE PICTURE 

30/08/2015 Cover: “Owner retakes 

farm and indian dies in 

confrontation” 

Page: “Producers retake 

invaded farm and one 

indigenous dies” 

13 (Cities) [2] photographer 

[1] map by Famasul 

SOURCES TERMS 

[3] non-indigenous [2] indigenous People 

1) “Farmers” Guarani Kaiowa/ guarani caiua [2] 

2) DOF Guarani [1] 

3) Felisberto Correa Vilhalba, indigenous injured Indigenous [8] 1 t. 

4) Aty Guasu Indian [15] 

5) João Paulo Gonçalves Maciel, non-

indigenous resident in the city 

Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [20] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [5] 

 Invasion [2] 

 

Cover: 
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Page: 
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August 31 

DATE TITLE PAGE PICTURE 

31/08/2015 Cover: “Farmers 

accuse Paraguayan 

guerrillas of training 

indigenous” 

Page: “To ruralists, 

guerrillas from 

Paraguay train the 

indians” 

12 (Cities) [6] photographer 

 

SOURCES TERMS 

[5] non-indigenous [0] indigenous People 

1) “Farmers” Guarani Kaiowa/ guarani caiua [1] 

2) Marcos Almirão, landowner Guarani [2] 

3) Antonio Cesar Pereira Flores (Baby), 

vice-mayor and landowner 

Indigenous [6] 

4) Policeman from National Force Indian [25] 

5) DOF Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [12] right of 1 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [2] 

 Invasion [7] 

 

Cover: 
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Page: 
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September 1 

DATE TITLE PAGE PICTURE 

01/09/2015 Cover: no 

Page: “Invasions and 

indian’s death lead 

govern to ask for the 

Army in the border” 

11(Cities) [3] photographer 

[1] DOF 

SOURCES TERMS 

[5] non-indigenous [2] indigenous People 

1) Reinaldo Azambuja, governor of MS Guarani Kaiowa/ guarani caiua [2] 

2) Defense Ministry via press office Guarani [2] 

3) Army via press office Indigenous [1] 

4) Cacique Oréstimo Fernandes Indian [20] 

5) Mariano Vilhalva Territory 

6) Luiz Henrique Mandetta, federal deputy 

(via facebook) 

Tekoha [0] 

7) Baby, vice-mayor and landowner Ñande Ru Marangatu [0] 

 Farm/Property [13] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [6] 

 Invasion [4] 

 

Cover: No 
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Page: 
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September 2 

DATE TITLE PAGE PICTURE 

02/09/2015 Cover: no 

Page: “Minister comes 

to the state, but will not 

be in indigenous 

conflict zone” 

11(Cities) [1] photographer 

 

SOURCES TERMS 

[2] non-indigenous [0] indigenous People 

1) Coronel-Tenent Rocha Lima Guarani Kaiowa/ guarani caiua [2] 

2) Eduardo Riedel, State Government 

Secretary 

Guarani [0] 

 Indigenous [6] 

 Indian [4] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [6] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [3] 

 Invasion [1] 

 

Cover: No 
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Page: 
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September 3 

DATE TITLE PAGE PICTURE 

03/09/2015 Cover: “Justice Minister 

comes to the capital, 

“promenades” and goes 

away”  

Page: “Without effective 

solution to conflicts, 

commission is created to 

dialogue” 

13(Cities) [1] photographer 

 

SOURCES TERMS 

[2] non-indigenous [1] indigenous People 

1) José Eduardo Cardozo, Minister of Justice Guarani Kaiowa/ guarani caiua [0] 

2) Reinaldo Azambuja, Governor of MS Guarani [0] 

3) Lindomar Terena, indigenous leader (Terena 

people) 

Indigenous [3] 3 

 Indian [8] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [3] 

 Action 

 Demarcation [5] refers to gov. 

 Occupation [0] 2 

 Invasion [0] 

 

Cover:  
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Page: 
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September 6 

DATE TITLE PAGE PICTURE 

06/09/2015 Cover: no 

Page: “Indians live in 

miserable conditions 

on Antonio Joao” 

11(Cities) [4] photographer 

 

SOURCES TERMS 

[0] non-indigenous [4] indigenous People 

1) Tomasia Areco Jara Guarani Kaiowa/ guarani caiua [3] 

2) Isaias Sanches (school coordinator) Guarani [1] 1 language 

3) Zelia da Silva Indigenous [3] 1  

4) Cacique Orestino Fernandes Indian [7] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [3] 

 Farm/Property [5] 

 Action 

 Demarcation [1] refers to gov. 

 Occupation [2] 

 Invasion [1] 

 

Cover: No 
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Page: 
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September 8 

DATE TITLE PAGE PICTURE 

08/09/2015 Cover: “Conflict in 

Antonio Joao puts 

commerce down” 

Page: “Conflict between 

producers and indians 

puts down Antonio Joao’s 

commerce” 

11(Cities) [1] photographer 

 

SOURCES TERMS 

[7] non-indigenous [0] indigenous People 

1) Selso Louzada, mayor Guarani Kaiowa/ guarani caiua [0] 

2) Assomasul (data) Guarani [0] 

3) José Altair Gomes, president of the city’s 

commerce association 

Indigenous [6] 2 

4) Carlos Roberto Azambuja, trader Indian [19] 

5) Newton Coutinho da Silva, trader Territory 

6 and 7) owners of restaurant (Leontina Dias 

and Paulo Humberto) 

Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [3] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [1] 

 Invasion [0] 

 

 

Cover:  
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Page: 

 

 

 

 

 

 

 

 

 

 

 

 



134 

 

September 9 

DATE TITLE PAGE PICTURE 

09/09/2015 Cover: “Indian died 

between 7am and 3pm of 

August 29, report 

indicates” 

Page: “Autopsy indicates 

that indian died in the day 

of resumption of two 

farms” 

9(Cities) [2] photographer 

 

SOURCES TERMS 

[3] non-indigenous [0] indigenous People 

1) Bruno Raphael Barros Maciel, commissioner 

of Federal Police 

Guarani Kaiowa/ guarani caiua [3] 

2) Roseli Ruiz, president of Rural Syndicate Guarani [2] 

3) “Ruralist” Indigenous [4] 1  

 Indian [16] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [13] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [0] 

 Invasion [5] 

 

Cover:  
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Page: 
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September 19 

DATE TITLE PAGE PICTURE 

19/09/2015 Cover: “Farms remain 

invaded in Antonio 

Joao” 

Page: “Judicial 

decision is not followed 

and farms remain 

invaded” 

13(Cities) [1] photographer 

 

SOURCES TERMS 

[2] non-indigenous [1] indigenous People 

1) Guarniere Santos Oliveira, Foce tenent Guarani Kaiowa/ guarani caiua [3] 

2) “Indians”, “one of the Indians” Guarani [1] 1 language 

3) “farmers” Indigenous [1] 2  

 Indian [16] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [16] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [7] 

 Invasion [8] 

 

Cover: 
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Page: 
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September 21 

DATE TITLE PAGE PICTURE 

21/09/2015 Cover: “Invasions 

complete one month 

without solution” 

Page: “Farmers and 

indians get isolated 

after confrontation” 

13(Cities) [3] photographer 

 

SOURCES TERMS 

[0] non-indigenous [0] indigenous People 

1) No direct quotes Guarani Kaiowa/ guarani caiua [2] 

 Guarani [3] 

 Indigenous [2] 1 

 Indian [13] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 1 aldeia marangatu 

 Farm/Property [14] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [3] 

 Invasion [7] 

 

 

Cover:  
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Page: 
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September 22 

DATE TITLE PAGE PICTURE 

22/09/2015 Cover: “CIMI is target 

of Inquiry at the 

Assembly” 

Page: “Fight of farmers 

and Indians involves 

CPI, church and 

government ” 

12 (Cities) [1] by photographer 

SOURCES TERMS 

[3] non-indigenous [0] indigenous People 

1) Dom Dimas – bishop of Campo Grande Guarani Kaiowa [1] 

2) Mara Caseiro – state deputy Guarani [2] 

3) Pedro Kemp – state deputy Indigenous [7] 5 

 Indian [20] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [4] 

 Action 

 Demarcation [1] refers to gov. 

 Occupation [1] 

 Invasion [11] 

 

 

Cover: 
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Page: 
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September 29 

DATE TITLE PAGE PICTURE 

29/09/2015 Cover: no 

Page: “Funai appeals 

so that Indians do not 

leave farm” 

9(Cities) [1] photographer 

 

SOURCES TERMS 

[2] non-indigenous [0] indigenous People 

1) Funai’s federal persecutor Guarani Kaiowa/ guarani caiua [1] 

2) Ministry of Justice Guarani [1] 

 Indigenous [0] 

 Indian [6] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [5] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [2] 

 Invasion [0] 

 

Cover: No 
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Page: 
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October 15 

DATE TITLE PAGE PICTURE 

15/10/2015 Cover: no 

Page: “Court keeps 

injunction of 

repossession in 

Antonio Joao” 

9(Cities) [1] photographer 

 

SOURCES TERMS 

[2] non-indigenous [0] indigenous People 

1) Judge and president of TRF3 (Federal 

Regional Court), Fábio Prieto de Souza 

Guarani Kaiowa/ guarani caiua [1] 

2) Federal Police Guarani [1] 

 Indigenous [6] 3 

 Indian [6] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [4] 

 Action 

 Demarcation [3] refers to gov. 

 Occupation [2] 

 Invasion [5] 

 

Cover: No  
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Page: 
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October 21 

DATE TITLE PAGE PICTURE 

21/10/2015 Cover: no 

Page: “Militaries, 

civilians and 

indigenous are in 

standby in conflict area 

” 

(Cities) [1] photographer 

 

SOURCES TERMS 

[1] non-indigenous [3] indigenous People 

1) “residents” Guarani Kaiowa/ guarani caiua [5] 

2) Ramão Martins (indian) Guarani [0] 

3) Antonio Pereira (guarani-caiua) Indigenous [5] 1 

4) Lene Aquino (leader) Indian [11] 

 Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [3] 

 Farm/Property [6] 

 Action 

 Demarcation [3] refers to gov. 

 Occupation [4] 

 Invasion [0] 

 

Cover: No 
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Page: 
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October 22 

DATE TITLE PAGE PICTURE 

22/10/2015 Cover: no 

Page: “Supreme 

(Court) cancels 

repossession but does 

not solve conflict” 

9 (Cities) [1] photographer 

 

SOURCES TERMS 

[3] non-indigenous [2] indigenous People 

1) Eder Paulo Ribas da Silva, coordinator of 

Funai in Ponta Porã 

Guarani Kaiowa/ guarani caiua [4] 

2) Roseli Ruiz, president of Rural Syndicate Guarani [1] 

3) “farmers” Indigenous [1] 

4) “kaiowas” Indian [13] 

5) Leia Aquino (kaiowa teacher) Territory 

 Tekoha [0] 

 Ñande Ru Marangatu [0] 

 Farm/Property [9] 

 Action 

 Demarcation [0] refers to gov. 

 Occupation [4] 

 Invasion [1] 

 

Cover: No 
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Page: 

 

 

 

 

 

                                                 
i   *Note that regarding the word “indigenous” it was counted when referring to people. When the term 

“indigenous” related to other nouns as in “indigenous issue” or “indigenous school” the term is placed outside 

the brackets. 


